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THE TIPPING POINT

HALACHIC AND HASHKAFIC IMPLICATIONS OF ROV YISRAEL

B'ERETZ YISRAEL
MIZRACHI - IYAR 5786

Year Jewish Population in EretzYisraelt="  Jewish % of Israeli Population

1517 5'000 1.7% Global Jewish Population by Country

1882 24,000 8.0%

1914 94,000 13.6%

1918 60,000 8.1%

1922 83,794 17%

1931 174,610 16.9%

1936 384,078 28.1% - S::ef;tfies
1939 449,000 == United States
1946 543,000 30.0% -
1947 630,000 32.0% i
1948 716,700 82.1% -
1950 1,203,000 87.8% o bl
1955 1,590,500 88.9%

1960 1,911,300 88.9%

1965 2,299,100 88.5%

1970 2,582,000 85.5%

1975 2,959,400 84.7%

1980 3,282,700 83.7% Change in Regional Distribution

1985 3,517,200 82.5% of Jews, 2010 vs. 2050
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1995 4,522,300 80.6% POPULATION  POPULATION
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2020 6,870,000 74% Sub-Saharan Africa T o

2023 7208,000 13.2% LT e

2026 7,790,000 76%* The Future of World Religions: Po Growth

2010-2050. Figures may not add to 100% because of
T
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A] POPULATION STATS - AS WE (THINK WE) KNOW THEM

1. e At the beginning of 2025, the world Jewish population was 15.8 million. Of them 7.2 million live in Israel (45% of the world
Jewish population) and 6.3 (40% of the world Jewish population) live in the United States.
* In 1939, on the eve of World War Il, the world Jewish population was 16.6 million, of whom 449,000 (3%) lived in Israel.
* In 1948, on the eve of the establishment of the State of Israel, the world Jewish population was 11.5 million, of whom
650,000 (6%) lived in Israel.

Map of the World's Jewish Population, 2025, State of Israel Central Bureau of Statistics (April 2026)°

* Figures for April 2026 estimate the total Jewish world population at 16.5 million and of Israel at 7.8 million, making Israel over 47%.
* However, of the estimated 7.5 million Jews in the US, as low as 4 million (57%) may be halachically Jewish while a much larger
proportion (95+%) of Israelis identifying as Jews are likely to be halachically Jewish. This may mean that the proportion of halachic
Jews living in Israel is already around 54%.

1. Israel Central Bureau of Statistics - released April 19 2026.
2. https://www.cbs.gov.il/he/mediarelease/DocLib/2026/105/11_26_105e.pdf.
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B] POPULATION STATS - AS WE MAY NOT KNOW THEM!
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God promises Moshe that the Jewish people would be increased a thousand-fold from the number in his time!

* Professor Daniel Michelson3 estimates that Israel at its peak in the time of David were about 12 million. An estimate of the world
population in Roman times of about 100 million and an estimate of the then Jewish population is around 8 million.

* As such, Jews then constituted about 10% of world population. According to Professor Michelson, if the majority of them (at least, of
Jewish girls) had not been killed but rather assimilated among non-Jews, the percentage of their female offspring should stay closer to
10% of the global population. This would mean that there may be around 700 million ‘halachic’ Jews in the world today!! But are they
actually ‘halachic’?
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The Mishna discusses the purpose of the coming of Eliyahu and stresses that his function is NOT to change the halachic
status of families. Rather, those who are assimilated will stay so and those who are identifying will remain so.

C] HALACHIC IMPLICATIONS OF THE MAJORITY OF JEWS LIVING IN ERETZ YISRAEL
C1] BIYAT KULCHEM
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Chazal learn that the mitzva of challa is dependant on all the Jewish people (to whom the mitzva is addressed) living in
Eretz Yisrael. In the time of Ezra, only a tiny minority came back to the Land.
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The Sefer HaChinuch understands that ‘Biyat Kulchem’ means that the majority of Jews are living in Eretz Yisrael at any
particular time. Not every Jew in the world needs to be in Eretz Yisrael for the mitzva to apply in full! The requirement is
for the majority” to be in Israel.
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This is also the understanding of the Ritva.
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Rashi understands that the problem in the time of Ezra was that the (vast) majority stayed in chutz I’Aretz.

3. Professor of Computer Science and Applied Mathematics, Tel Aviv University and Weizman Institute
4. Asdiscussed above, this probably relates to the the majority of Jews who know they are Jewish or have a chezkat kashrut.
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This is also the position of Rav Shlomo Zevin.
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The Rambam applies this ruling to terumot and ma’aserot too. They are not obligatory on a Torah level until the
majority of Jews are living in Eretz Yisrael, as they were in the First Temple period. The expressionyxn~on Nan »
appears in the Torah in connection with a number of mitzvot®. The Rambam applies it to teruma and also (more
tentatively) to ma’aser’. However, the Ravad rejects this and applies ‘Biyat Kulchem’ to challa only. He also accuses the
Rambam of contradicting himself!
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Elsewhere, the Rambam rules that if a person is dangerously sick, they should be given non-kosher food starting with the
least serious issur. If there is a choice between non-kosher meat and tevel, the Rambam rules that he should be given the
meat since tevel is a more serious issur with a chiyuv mita. However, if TuM is really derabbanan, how can the Rambam
say that!?

* There are a number of approaches to resolve this contradiction in the Rambam.8 Some Acharonim understand that, although TuM
may be derabbanan, not all derabbanans are created equal! Some dinei derabbanan are pure innovations of Chazal (eg stam yeinam)
and we are often more lenient with such dinim (eg in a cases of safek). Other dinei derabbanan are outgrowths of Torah laws (/krei
deoraita) and are treated more strictly. As such, TuM (which is essentially min haTorah and only downgraded to derabbanan due to the
‘technicality’ of Biyat Kulchem) is treated strictly. The Mishne LeMelech therefore rules that, although TuM may be derabbanan today,
we rule ‘safek derabbanan lechumra’!
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The Shulchan Aruch rules that the laws of TuM today in his time are derabbanan. The Rema brings a view that they are
deoraita but rules that this is not the common approach.

5. This proof text is not straightforwards. The Torah does not say ‘ki tavo’u’ in relation to terumot and ma’aserot. This quote pertains to the wine libations - nesachim. There is a
reference in relation to challa to \IR0~9) 'DIN22 but this is a different formulation. And, although It would certainly make sense to leam from challa to teruma, learning from
nesachim to teruma is less obvious.

6. These include korban Pesach (Shemot 12:25), Nigei Batim (Vayikra 13:34), Korban Omer (Vayikra 23:10), Shemita (Vayikra 25:2) and Nesachim (Bamidbar 16:2).

R. Chaim Brisker understands that this also applies to Shemita - another important factor in the Heter Mechira discussion.

8. The simplest explanation is that the Rambam in Hilchot Ma’achalot Asurot is addressing a time when TuM ARE deoraita (R’ Ovadia Yosef).
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Sefer HaChinuch also links this to other agricultural mitzvot, such as Peah - leaving the corner of the field for the poor.
When the majority of Jews return to Israel, this mitzva could again apply.
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With Shemita, the Rambam rules that it will remain Rabbinic and cannot return to Torah status until ALL the tribes are
resettled in Eretz Yisrael. in their tribal lands and the Yovel is also in effect.

* Rav Chaim Kanievsky asks® why this halacha did not take effect later in the Second Temple period when he understands that the
majority of Jews DID live in Eretz Yisrael.2® He suggests that even if the majority of Jews DO return to ERETZ YISRAEL, this may not
trigger the relevant halachot until the 10 tribes also return, as with Shemita. But he leaves the matter as a question?Z,

* R’ Chaim Brisker understands that Biyat Kulchem applied only at the time of Ezra. Since the majority did not move to Israel at that
time, itis now too late.

* R’ Chaim also understands that this halacha of Biyat Kulchem teaches that the Jewish people add kedusha to Eretz Yisrael. Itis not
simply the case that Eretz Yisrael is kadosh and because of that we wish to live there. In fact, our living there ADDS to its kedusha.2
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The Chazon Ish understands that the laws of teruma will indeed grade to a Torah mitzva once the majority of Jews live in
Israel ‘even in a time of galut’. He raises the possibility that this could also apply to challa but questions whether this
would require an addition kiddush through a king or prophet and would therefore await a higher level of redemption.

C2] JEWISH SOVEREIGNTY IN ISRAEL AND KEDUSHAT HA'ARETZ
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Rav Zevin questions whether, irrespective of the status of previous kedushot ha’Aretz (olei Mitzrayim or olei Bavel), the
new Jewish Yishuv in Eretz Yisrael could establish a halachic kedusha in its own right. This could have implications for
parts of Medinat Yisrael that were certainly not included in the previous kedushot - eg the southern Negev and Eilat.

9. Derech Emuna Terumot 1:26 in the Biyur Halacha end of s.v. vechen nira .
10. Itis not clear as to from where Rav Kanievsky gets this. The Babylonian community remained significant throughout the Second Temple period and it is quite likely that there has
never been a majority of Jews in Eretz Yisrael since the destruction of the First Temple period until our times.
11. Nevertheless, in the Artscroll Gemara on Nidda 47a fn16, the commentator feels confident to state that biyat kulchem ‘cannot be fulfilled in the period between Ezra’s conquest and
the Messianic era.” This pushing of all ‘geula’ related issues back to the time of Mashiach may also be hashkafically motivated.
12. Again, this is in relation to mitzvot hateluyot ba’Aretz. The ‘segula’ of Eretz Yisrael may not be affected by anything external.
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D] HASHKAFIC IMPLICATIONS OF THE RETURN TO ERETZ YISRAEL
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The Land of Israel cannot be sold in perpetuity. There must always be the option of ‘geula’, when the original tribal
owner can be restored to their ancestral lands through exercising an option to by back the land. So too, if a person
became poor and was forced to sell their ancestral lands to a stranger they could be bought back by a relative who acts
as the ‘goel’. As such, the process of restoring ownership to ancestral land in Eretz Yisrael is called ‘geula’.
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If a person became poor and sold themselves as an indentured servant to non-Jews, they or a relative could buy back
their liberty. This process is (five time in quick succession!) called ‘geula’.
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Chazal explain that the ultimate Geula® will come ‘kima kima’ - step by step and gradually, like the slightest light
beginning the process of dawn eventually leads to the rise of the sun. We may not initially recognize the dawn but become
aware of it only when the light is clearer.
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Zecharia predicts a period in the future redemption of Israel which is neither one of light nor dark, but like evening and
morning combined. Rashi explains that this is the period before the time of Mashiach - it will not have the bright clarity
of full redemption, but neither will there be full subjugation.
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Chazal understood that the initial stages of redemption - ‘atchalta degeula’ - will be one of war in Eretz Yisrael.
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The Gemara records a dispute between R. Eliezer and R. Yehoshua™ as to whether the ultimate Geula will depend on the
teshuva of the Jewish people. R. Eliezer insists that there can be no redemption without teshuva. R. Yehoshua insist that
the redemption will come whether or not there is voluntary teshuva, although there is also a possibility that the teshuva
process will ultimately be ‘forced’ by oppression from the non-Jews.

13. Itisinteresting that the ‘Goel’ predicted by the Nevi'im is generally God Himself, rather than Mashiach, although of course God works through history and Mashiach. See for
instance Micha 4:10, Yeshayahu 43:1 and 52:9, Yirmiyahu 31:9-10 and others.

14. This girsa issue is immensely important. According to the textual version 'NON/, the predication of antisemitic oppression is part of the statement of R. Yehoshua who understands
that redemption can come without voluntary teshuva ie through forced teshuva resulting from oppression. According to the version "o <N’ (which is also the version in the
Yerushalmi), this is a response by R. Eliezer who rules that teshuva is essential and may ultimately need to be forced. In this girsa, R. Yehoshua envisages a possibility of redemption
with no teshuva at all. R. Yoel bin Nun (Nes Kibbutz Galuyot, 2011. p29 fn5) suggests that this textual issue could have have arisen from an original manuscript which read 'S, but
where the apostrophe was mistakenly moved to 'N.

15. See also Zohar Chadash Parashat Noach which cites a parallel dispute between R. Eliezer and R. Akiva.
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Each side quotes verses from Tanach to the other and, ultimately, it appears that R. Yehoshua wins the debate (although
this is not clear since the Gemara records its later continuation by Rav and Shmuel.)
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Rabbi Yehuda Alkalai (19C Europe/ Eretz Yisrael) understood that the teshuva discussed in this debate is a national
teshuva of the Jewish people, not only the private teshuva of the individual. In private teshuva, the individual must repent
for their specific sins and return to God through a life of renewed mitzva practice. National teshuva is expressed through
the return of the nation to Eretz Yisrael. accompanied by a (more general?) acceptance by the people of ‘Elokut veol
malchut shamayim’. If the people do not take up that opportunity when they can do so, the Gemara predicts that God
will send antisemitic oppressors to attack the Jewish people until they DO return to Eretz Yisrael. Thus, EVEN if the
halacha follows R. Eliezer that teshuva is necessary, this might be achieved through mass aliya!
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Mitzvot are binding in chu’l so that we know what to do when we get back to Eretz Yisrael.
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But another Midrash states that it is better for the Jews to be in Eretz Yisrael, even if they do not keep the mitzvot!
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Following the debate about whether the geula will require teshuva, the Gemara immediately proceeds™ to state ‘and R.
Abba says’ that the surest way to know that Geula is approaching is the reflowering of Eretz Yisrael.
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R. Yisrael Yehoshua Trunk of Kutno ruled we must develop the ability to be ‘temimei derech’ - fulfilled and inspired by
the partial fulfillment of a mitzva. The preparations for a mitzva as also spiritual achievements, as is every step towards
settling Eretz Yisrael.

E] ALIYAH - NOW OR LATER?

* Chiyuv, mitzva, reshut or issur?
* Narratives vs changing realities.
* Practical issues

16. R.TzviYehuda Kook (LeNetivot Yisrael 2, Mizmor 19 LeMedinat Yisrael, reflecting an earlier position of R. Zundel Salanter, understands that, since the Gemara apparently concludes
like R. Yehoshua - that redemption is NOT dependant on teshuva - we will not know clearly when redemption is actually coming. As such, we need a sure sign to indicate that Geula
has begun. This sign is the renewed fertility of Eretz Yisrael
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