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MASHIACH & OLAM HABA
PART 1 - MAIMONIDES AND THE RATIONALISTS
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A] THE 12TH IKAR
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The essential elements of the 12th Ikar are: (i) confidence that Mashiach will come; (ii) not trying to predict the actual
date of his coming; (iii) appreciating the greatness of Mashiach and the era of Mashiach, (iv) davening for Mashiach; (v)
that a Jewish king cannot be from any family other than that of David and Shlomo'

B] THE MESSIANIC ERA -VS- OLAM HABA
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We have almost no understanding of the nature of Olam Haba. The prophecies in Tanach refer to Yemot HaMashiach,
which is part of Olam Hazeh
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* What are the 3 things that Chazal compare to Olam HaBa?

» What is the essence of the comparison?
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1. Note the possible anti-Christian message here since according to at least some Christian traditions, lineage was traced to King David through his son Natan
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¢ Which is ‘better'? This world or the next?

C] WHAT IS THE MESSIANIC ERA?
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The Messianic Era for the Rambam involves: (i) restoration of the dynasty of David, (ii) re-building the Temple, (iii) the
ingathering of exiles, (iv) the restoration of the halachic system to its full application

D] THE NON-MIRACULOUS NATURE OF THE MESSIANIC ERA
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The Rambam sees Yemot Hamashiach very much as part of this world - a non-miraculous continuation of our current
existence, but ushering in an era of world peace. He emphasizes in particular that the halachic system will not change
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The Messianic era will also one in which there is no world hunger. Taken together with the Rambam’s picture of a
non-miraculous Messianic era, this is a pointed social comment on the cause of poverty and starvation today - not that
there are insufficient resources to go around but that there is an unwillingness to share the resources that we have
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The Rambam’s insistence on no fundamental changes in nature in the Messianic era is consistent with the 9th lkar which
requires that the Torah can never change. A fundamental shift in nature would require a fundamental shift in Torah.

More critically, the Rambam’s first 3 lkarim - proving G-d’s existence, his Unity and his Incorporeality - are based on
rational and philosophical constructs which assume existence in the way that we have always understood it. If there is
to be a seismic shift in the nature of reality, these 3 lkarim may also be undermined and the Rambam’s proofs for G-d
could disappear. For these reasons too, a non-changing reality in the Messianic Era is essential for the Rambam
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The Ravad objects that the Torah itself prophesies the change of animal nature in the Messianic Era, which presumably
(as a verse in the Chumash, rather than Navi) cannot be interpreted as a mashal (or can it?)
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The Rambam does however rule that the books of Nach will be abolished in the times of Mashiach. Interestingly, the
Rava’ad here disagrees

E] THE PROCESS OF THE MESSIANIC ERA
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The Rambam rules that we have a outline understanding of the nature of the Messianic process but we have no clear
tradition as to the details. Indeed, even Chazal were trying to work out the issues from the verses in Tanach, rather than
from a mesora. As such, we should NOT be focussed on the details - who, how, when - but rather the general concepts
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In his commentary on the Mishna, the Rambam describes the process for the re-institution of the Sanhedrin and sees this
as one of the signs of the imminent coming of Mashiach. Note the Rambam’s insistence on the ascent of man in the
run-up to Mashiach
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Here, unlike his position in the MT, the Rambam describes the definite coming of Eliyahu as a precursor of Mashiach

19.

The days of the Messiah will be the timme when the kingdom will return
t6 Israel who will return to the Holy Land*. The king who will then reign
will have Zion as the capital of his realm. His name will be great and fill
the earth to its uttermost bounds*’. [t will be a greater name than that of
King Solomon and mightier. The nations will make peace with him, and
lands will obey him by reason of his great rectitude and the wonders that
will come to light by his means. Any one that rises up against him God
will destroy and make him fall into his hand. All verses of scripture
testify to his prosperity and our prosperity in him. So far as existing
things are concerned there will be no difference whatever between now
and then, except that Israel will possess the kingdom. And this is the
sense of the Rabbins’ statement, Xox mwnn mmy mma oy pa X
#7353 pabm Mayw “There is no difference between this world and
the Days of the Messiah except the subjugation of the kingdoms alone.”
In his days there will be both the strong and the weak in their relations to
others. But verily in those days the gaining of their livelihoed will be so
very easy to men that they will do the lightest possible labour and reap
great benefit. It is this that is meant by the remark of the Rabbins,
“nbm 921 mkpom k¥ S yax 1Ny “The land of Israel
will one day produce cakes ready baked, and garments of fine silk.” For
when one finds a thing easily and without labour, people are in the habit
of saying, “So and So found bread ready baked, and a meal ready
cooked.” And you have a proof of this in the scriptural statement
9937131 BIMIK 131 131 “And the sons of the stranger shall be your
husbandmen, and the tillers of your vineyards.” This is an indication
that seed-time and harvest will exist there [in the land of Israel at the time
of the Messiah). And it was for this reason that the particular Rabbi who
made the aforementicned assertion blamed his pupil for not un-
derstanding the drift of his remarks, and thinking them to be intended
literally. And consequently the reply he gave him was commensurate
with the latter’s power of comprehension; but it was not the real answer.
And the proof that he did not intend it for the truth is seen in the fact that
he corroborates his attitude by quoting the verse *in%1x3 03 1vn 9K

“Answer niot a fool according to his folly.” The great benefits that will
accrue to us at that epoch will consist in our enjoying rest from the work
of subjagating the kingdoms of wickedness, a work which prevents. us
from the full performance of righteous action. Knowledge will increase,
as it is said, 7 NK YT yIRA "R 13 “For the earth shall be full of
the knowledge of God.” Discords®® and wars will cease, as it is said,
s M 9K M3 kY %5 “Nation shall no more lift up sword against
nation.” Great perfection will appertain to him that lives in those days,
and he will be-elevated®s through it to the X371 0%1wn »n “the life of the
world to come."” But the Messiah will die, and his son and son's son will
reign in his stead. God has clearly declared his death in the words,
sepawn YIKY ou Ty pr ’K A XS “He shall not fail nor be
discouraged, till he have set judgment in the earth.” His kingdom will
endure a very long time and the lives of men will be long also, because
longevity is a consequence of the removal of sorrows and cares. Let not
the fact of the duration of his kingdom for thousands of years seem
strange to you, for the Sages have said that when a number of good
things come together it is not an easy thing for them to separate again.
The days of the Messiah are not ardently longed for on account of the
plentiful vegetation, and the riches which they will bring in their train,
nor in order that we may ride on horses, nor that we may drink to the
accompaniment of various kinds of musical instruments, asis thought by
those people who are confused in their ideas on such things. Nof the
prophets and saints wished and ardently desired [the days of the
Messiah] because it implies the coming together of the virtuous, with
choice deeds of goodness and knowledge, and the justice of the King*’,
the greatness of his wisdom and his nearness to his Creator, as it is said;
“The Lord said unto me, thou art my son; this day have I begotten
thee®*.” And because it implies obedience to all the Laws of Moses,
without ennui or disquietude® or constraint, as it is promised* in the
words, "NAN ... PAMK T BRI D LNy AKX WK TY T XD
s$p3Twan KA 2% Mmom 20253 ' “And they shall teach no
more every man his neighbour and every man his brother saying, Know
the Lord; for they shall all know me from the least of them unto the
greatest of them.” “And I will take away the stony heart from your
flesh.” And there are many more similar verses on like themes.

It is under conditions like these that one will obtain a firm hold upon
the world to come. The final goal is the attaining to the world to come,
and it is to it that the effort must be directed. And it is in this sense that
the particular sage, gifted with truth looked towards the final goal and

2. Translation taken from With Perfect Faith - R. J David Bleich

*Maimonides Introduction to Perek Helek
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F] THE PURPOSE OF THE MESSIANIC ERA
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MASHIACH & OLAM HABA
PART 2 - NACHMANIDES AND THE MYSTICS
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A] THE RAMBAN - A MYSTICAL VISION
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Perhaps the most famous source for a supernatural Yomot HaMashiach is this Rashi which states that the Temple will in
the future descend miraculously from Heaven.
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The Ramban’s conception of Mashiach was quite different that of the Rambam. Ramban envisages a world which reverts
to the pre-Sin state of Gan Eden, where the laws of the naturalworld as we know them now cease to apply in the same
way.
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On this view, Mashiach could be immortal
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Chazal envisaged a cancellation of the regular system of mitzvot ‘Le’atid Lavo’. When is that period?
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* How has the concept of a ‘Torah Chadasha’ been reflected in Messianic movements over the last few hundred years?
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The Rambam’s view of the World to Come was that it is a purely spiritual eternal experience. The Ra’avad and other
rabbis of the time regarded such comments as close to a heretical denial of the Resurrection!
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The Shulchan Aruch rules like this position that in the future the current halachic system will no longer be as it is now.
Note that the Rambam fiercely argues with this and insists that the mitzva system will never be amended.
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Rav Kook’s ultimate vision of Messianic times is one which is also miraculous. Even the animal kingdom will have
access to the immensely enhanced ‘da’at’, to the extent that they will connect with God in their own right and not through
elevation by humans (food/korbanot). As such, mankind will revert to being vegetarian, as before the flood.

B] REINCARNATION
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The Zohar is filled with teachings re-enforcing the concept of reincarnation. It is accepted by all kabbalistic thinkers -
here Derech Hashem sees reincarnation as a fundamental part of the workings of hashgacha in the world. The Ari z’l
wrote the Sha’ar HaGilgulim and R. Chaim Vital wrote Sefer HaGilgulim - each outlining the mechanics of
reincarnation, including: which Biblical figures are gilgulim of which others, what forms gilgulim can take i.e. across
gender/species or inorganic life, how gilgul applies differently to men and women, the concept of ‘ibbur’ - temporary
grafting of another neshama during a person’s life, either positively or negatively (as a dibbuk)
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Rav Saadia Gaon rejected entirely the concept of gilgulim, as did the Sefer Haikarim of Rav Yosef Albo. It is not
mentioned by the Rambam.

9"3PD D NI O 'H 1IH3 TIOD 30D 2D 1PIH DIE3 PHS N PHE B'H LHMD ©MBD IN> 3L BTHD W oY 15,
1LY DMLY BHD TV HI3N JPDS HID NIW JPOE IEDIN DNT D'IPIL DN 5D M 937 PRE HID PIL S3H P Pd
o DDDD IV D P IHEY I3PD DIIN N3DN PIND HHDI 55 15 Ind O"'HY JpPd NIDN "D

¥299D YN WY - N2 MYVn
But the Mishna Berura clearly accepts the concept. Although belief in reincarnation is not one of the 13 Ikarim of
emuna, it seems to be the generally accepted view today.
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MASHIACH & OLAM HABA
PART 3 - MASHIACH BEN YOSEF
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A] MASHIACH BEN YOSEF
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Chazal discuss TWO Meshichim - Mashiach ben Yosef and Mashiach ben David. Both are called ‘craftsmen’ as they will
be involved in building the Beit Mikdash
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The verses dealing with the creation of the Mishkan refer to the annointing of the kiyor
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Targum Yonatan saw in this a reference to ‘Mashiach ben Efraim’ who would one day rise to fight the wars of the Jews
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One of the very few things that Chazal say about Mashiach ben Yosef'is that he will be killed
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The ultimate union between Yehudah and Yosef (Efraim) is a significant factor in Yemot HaMashiach
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7. The essential task of Mashiach ben Yossef is to act as precursor to Mashiach ben David: he will prepare the world for the
coming of the final redeemer. Different sources attribute to him different functions, some even charging him with tasks
traditionally associated with Mashiach ben David (such as the ingathering of the exiles, the rebuilding of the Bet Hamikdash,
and so forth).

The principal and final function ascribed to Mashiach ben Yossef is of political and military nature. He shall wage war against
the forces of evil that oppress Israel. More specifically, he will do battle against Edom, the descendants of Esau. Edom is the
comprehensive designation of the enemies of Israel3, and it will be crushed through the progeny of Joseph. .....

The immediate results of this war will be disastrous: Mashiach ben Yossef will be killed. This is described in the prophecy of
Zechariah, who says of this tragedy that "they shall mourn him as one mourns for an only child." (Zechariah 12:10). His death
will be followed by a period of great calamities. These new tribulations shall be the final test for Israel, and shortly thereafter
Mashiach ben David shall come, avenge his death, resurrect him, and inaugurate the Messianic era of everlasting peace and
bliss.

from an article by R’ Immanuel Schochet (d. 2013)*
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Rav Saadia Gaon writes that role of Mashiach ben Yosef'is to prepare the way for Mashiach ben David. But the events of

his days are contigent and not decreed. If the Jewish people do teshuva there is no inevitability to the death of Mashiach
ben Yosef!
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The Orach Chaim sees the same ideas in the prophecies of Bilaam
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Ultimately, references to Mashiach ben Yosef are few, fragmented and unclear and most mefarshim have not felt it
worthwhile to comment on them!
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The Ramchal describes Mashiach ben Yosef as representing a ‘chitzoniut’ which requires ‘tikun’ before Mashiach ben
David can come

3. In the uncensored versions of Pirkei deRebbi Eliezer Ch. 28, the Yishmaelim are named as the final empire to be defeated by Mashiach. See R’ Shochet’s footnote here for more
sources.
4. available at http://www.chabad.org/library/ moshiach/article_cdo/aid/101747/jewish/Appendix-II
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12.

The Lamentation in Jerusalem onthe death of Dr. Theodor Herzl

On that day the lamentation will be great in Jerusalem, like the lamentation of Hadad- immon in the valley of
Megiddon. (zecharia 12:11)

So it came about that throughout the Exile there is a see-saw effect of these two opposing forces. At times, there is

exhibited a drive toward material, worldly success that flows primarily from the foundation of Joseph and Ephraim;

other times there is a stirring of the spiritual drive for observance of Torah and spiritual development, for awe and

love of God.

Since it is impossible for our nation to attain its lofty destiny other than by actualizing these two components - the
universal symbolized by Joseph, and the distinctive symbolized by Judah - there arise in the nation proponents of
each aspect. Those who would enhance spirituality prepare the way for Messiah son of David, whose focus is the
final destiny. Truly the focus of life is spiritual attainment, except that the spiritual can only develop properly if it is
accompanied by all the material acquisitions of which a full-bodied nation is in need. Those who redress the
material, general aspects of life prepare the way for Messiah son of Joseph.

When these two forces work at cross purposes as a result of the calamity of exile, shortsightedness and disarray,
these are the ‘birthpangs of Messiah’, or to be more exact, the ‘birthpangs of Messiahs’ (plural). The Psalmist (89:52)
writes: ‘That Your enemies have defied, O Lord; that they have defied the footsteps of Your Messiahs’ 7novin nilpy
Two footsteps of two Messiahs.

Now since the major achievement of Messiah son of Joseph, which is the general advancement of mankind, is
accomplished by de-emphasis of the unique Jewish form, Messiah son of Joseph cannot endure, so he is destined
to be killed.

When this happens, all will recognize the perversity of the situation. They will realize that it was wrong not to
subjugate the universal dimension to the spiritual aspect which is Israel”s destiny, to the kingdom of David. ‘They
will lament him as one laments an only son, and grieve for him as one grieves for the firstborn son.’ zecharia 12:10) The
lamentation for an only child is bereft of hope for future children. Elderly parents who have lost their only son, are
totally forlorn. If the verse were to end on that note, it would spell utter doom, but the bitterness is mitigated by
intellect. Intellect perceives that the nation has produced the soul of the Messiahs. The nation is not as elderly
parents who have lost their only child, but rather as young parents who have lost their firstborn child. Being
inexperienced at raising children, they did not attend properly to the child in its state of illness, so the child
succumbed.

By the same token, the nation comes to the realization that it did not know how to make proper use of this
universalist dimension, did not understand how it could contribute to Israel’s unique destiny. In that way, it could
have survived. The nation labored under the illusion brought on by the divisiveness of exile that these two forces are
truly at odds. The result is that whoever holds up the universal side of the nation becomes unfortunately an enemy of
Torah and mitzvot (commandments). Contrariwise, whoever focuses on the uniquely Jewish, becomes an adversary
of material wellbeing. In the first scenario, the fence of Torah is broken down; in the second, the result is weakness
and morosity.

After this latest experience of Messiah son of Joseph’s impermanence, let us deduce that truly the two forces are
not mutually antagonistic. It is time to bring it all together and to organize the nation’s ways. Let every universal
perfection serve as a basis for perfecting the uniquely Israelite. Let both parties - those disposed to the material and
universal, and those disposed to the spiritual and particularistic - come to the same conclusion.
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Then the lamentation will be on both sides; both will recognize their mistake. These two forces were created to be
united; once rent asunder, they were mutually injurious.

The Zionist vision manifest in our generation might best be symbolized as the “footstep of Messiah son of Joseph”
(Thkva de-Mashiah ben Yosef). Zionism tends to universalism (as opposed to Jewish particularism). It is unequipped
to realize that the development of Israel’s general aspect is but the foundation for Israel’s singularity. The
leadership of the Zionist movement must be greatly influenced by the gifted few of the generation, the righteous and
the sages of Israel. On the other hand, the ideal of Israel’s national renascence, including all the material
accouterment - which is a proper thing when joined to the spiritual goal - to date has not succeeded, and the lack of
success has brought on infighting, until finally, the leader of the movement has fallen, a victim of frustration. It
behooves us to take to heart, to try to unify the “tree of Joseph” and the “tree of Judah,” to rejoice in the national
reawakening, and to know that this is not the end goal of Israel, but only a preparation. ....

This is the benefit to be gained by remorse over one whom we might consider the “footstep of Messiah son of
Joseph” (ikva de-Mashiah ben Yosef), in view of his influence in revitalizing the nation materially and generally. This
power should not be abandoned despite the wantonness and hatred of Torah that results in the expulsion of
God-fearing Jews from the movement. We must develop the courage to seek that any power that is of itself good be
fortified, and if it is lacking spiritual perfection, let us strive to increase the light of knowledge and fear of the Lord
such that it (i.e. the light) is capable of conquering a powerful life-force and of being built up through it. Then there
will be fulfilled in us the prophecy, “I will grant unto Zion salvation, unto Israel My glory.” Return (feshuvaf) must be
from our side. Return will be enduring only if all the powers presently found (and possible to be found) in the nation
will be vigorous, and directed to good. Then we will be a vessel for the divine will, “a crown of ornament in the hand
of the Lord, and a royal diadem in the palm of your God.”

The Lamentation in Jerusalem, Rav Kook. Ma’amarei RAYaH 1 (1980) pp94-99°
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5. Translation by R. Bezalel Naor, available at http://shaalvim.co.il/ uploads/files/ 13-d-10-lamentation.pdf
To download more shiurim and source sheets visit www.rabbimanning.com




5786 - )30 DNIAN  rabbi@rabbimanning.com 13 “'oa

MASHIACH & OLAM HABA
PART 4 - TECHIYAT HAMETIM
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A] :TECHIYAT HAMETIM’ AND '‘OLAM HABA'
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In Shirat Ha azinu we see God describe Himself as the God who ‘kill and brings back to life’.
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A verse in Kohelet clarifies that death is not the end of the soul, only the body. The soul returns to God.
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Daniel appears to refer explicitly to the physical resurrection of the dead for a future Judgement Day.
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The Mishna lists 3 categories of those who have no place in the Next World. The first is those who deny the Torah source
for Techiyat Hametim. But what does ©NIN 1NN mean? Traditionally, it has been understood as referring to the
bodies of the dead coming back to life. But is there any chance that it is actually referring to the Life after Death - the
survival of the soul after the death of the body? In any event, what would be the purpose of resurrecting the body?
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Our tefillot appear to indicate that (i) Olam Hazeh, (ii) Olam Habah, (iii) Yemot Hamashiach and (iv) Techiyat Hametim
are different periods in time.
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The Rambam does however rule in the Mishne Torah that someone who denies Techiyat Hametim is a heretic who has no
place in the World to Come but there is little elaboration on this. Why was this not good enough for the Ra’avad to show
the Rambam’s true belief in Techiyat Hametim. Did the Ra’avad doubt what the Rambam meant by Techiyat Hametim?
Interestingly, the Rambam lists Techiyat Hametim here BEFORE the coming of Mashiach. Is this meant to be a
chronological order?
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The Rambam’s comments in the list of lkarim are very brief. He refers to an earlier discussion (in that Introduction) in
which he describes Resurrection as a foundational Jewish belief. It will however be limited to tzaddikim only. More
radically, the Rambam seems to write that the Resurrection will be temporary and that all people are ultimately destined
to die again.

The Rambam was severely criticized during his life for failing to commit to the idea of a physical resurrection. It was a commonly held
philosophical position, including amongst Islamic philosophers such as Avicenna (980-1037), that the ultimate eternal life was
non-physical and that belief in a physical resurrection was a concession to the weakness of the masses who could not conceive of a
non-physical existence. There is practically no reference to the Resurrection in the Moreh Nevuchim.?

Proofs were brought from Chazal that physical resurrection was indeed a fundamental Jewish principle
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This gemara is seen as a support for the position that the ultimate day of Judgement will come when the body and soul
are reunited. The Soul World that the neshama inhabits after death is simply a ‘holding zone’ pending Techiyat
Hametim.

Outside pressures mounted on the Rambam. In particular, the Ramah (R. Meir b. Todros ha-Levi Abulafia) was shocked at the
implication that Maimonides did not subscribe to physical Resurrection as a central principle.

The Rambam eventually (in 1191) publicized his belief in the Resurrection and deny the claims of heresy. He wrote a specific essay on
Techiyat Hametim. After seeing that essay many, including the Ramah became satisfied that the Rambam indeed affirmed the
traditional belief

10. And | will state that the resurrection of the dead - which is widely known and recognized among our people, which is accepted
by all groups among us, which is mentioned on numerous occasions in the tefillot, Aggadata, and supplications that were
composed by the Prophets and the great Sages who fill the pages of the Talmud and the Midrashim - refers to the return of the
soul to the body after it had departed. .... Concerning this, there has never been heard any disagreement in our nation, nor
does it have any [allegorical] interpretation [other than its literal meaning]. Nor is it permissible to rely upon any individual
who believes otherwise. ... In conclusion, we have been informed prophetically [concerning Techiyat Hameitim], whether on
one or on many occasions, and it has been mentioned countless times by Sages of Israel, both of earlier and of recent times,
and it has become widely publicized in our nation, and there is universal consensus that the human soul will return to the
body. And this is the proper approach concerning the resurrection of the dead.

From Ma’amar Techiyat Hametim of the Rambam
The Rambam clearly defends a literal understanding of a miraculous Techiyat Hametim in his Ma’amar. However, even
after its publication, others - opponents and supporters - insisted either that the Rambam didn’t really mean it (and that it
was only written for the masses) or even that there is an esoteric meaning hidden in the Ma’amar itself!

6. Ourtext of Bereishit Rabba does not have this wording, but see Taanit 7a.
7. Otherthan an oblique reference in 3:23 which does not shed any light on the Rambam’s position.
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Chazal introduced a beracha to say on entering a Jewish graveyard - it clearly refers to Techiyat Hametim.
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The Rambam brings the wording of the Gemara but then adds in the words 'Nan W0 »NY'. Does he intend to make a
equation between Techiyat Hametim and Olam Haba? The Rambam may however be stressing that the ultimate goal is
the non-physical World-to-Come.

13. I explained that we find men concerned only with the Resurrection; asking if the dead will rise naked or in their garments, and
others such problems. But the World-to-Come is entirely overlooked. | thereupon announced very clearly that the
Resurrection is a fundamental of the Torah of Moses our master, but that it was not the ultimate goal, and that the ultimate
goal is life in the World-to-Come. | engaged in this long discussion so that I dispelled the serious skepticism that contends
that the Torah knows of no reward that is not in this world, and that it makes no mention of reward or punishment in the
afterlife.

From Ma’amar Techiyat Hametim of the Rambam

Thus, even after Resurrection, the Rambam understands that those resurrected will eventually die again. Most authorities today take
the Rambam at his word in the Ma’amar Techiyat Hametim and understand that he did indeed subscribe to a miraculous physical
Resurrections.

14. See Part 1 Source 19 above - Maimonides Introduction to Perek Helek
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The position of the Ramban and the kabbalists is that Techiyat Hametim is the ultimate state of man - an eternal rejoining
of body and soul, reaching the level of Adam pre-Sin, whereby the body can become ever more and more refined by the
impact of the spiritual soul for all eternity. For the Ramban, this eternal physical-spiritual state is ‘The World to Come’ -
Olam Haba. For the kabbalists, Olam Haba is not merely the world of souls that a person reaches after death, but the
ultimate eternal world of the Resurrection.
What function does Resurrection have in Rambam’s understanding of the ultimate World to Come as a purely spiritual existence? For
the Rambam, Techiyat Hametim is not directly connected to Yemot Hamashiach or to Olam Haba. One possible answer is that even a
temporary Resurrection will of enormous benefit in order to gain the ultimate Olam Haba. Presumably, those resurrected will use their
time wisely!
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In fact the Rambam also has explicit support from Chazal. The Midrash brings the mashal of the blind and lame
watchmen in the name of R’ Yishmael. It then brings a contrary opinion - of R. Chiyah - that only the soul will be judged
in the ultimate judgement.

8. For some interesting exceptions to this rule see Shapiro, The Limits of Orthodox Theology pp154-6, in particular the views of Rabbi Joseph Hertz (former British Chief Rabbi) and Rav
Yosef Kapach.
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B] THE ORDER OF YEMOT HAMASHIACH AND TECHIYAT HAMETIM

102

17. | said that the Mashiach would not be required to do wonders, like miraculously splitting the Red Sea, or resurrecting the dead
But from this analysis it does not follow that God will not revive the dead by His will and wish when He desires and
whomever He desires toresurrect. It will happeninthe lifetime of Mashiach, or before him, or after he dies.

SUMMARY 1: THE DESTINY OF THE WORLD

From Ma’amar Techiyat Hametim of the Rambam

Rambam: THIS WORLD >> NATURAL YEMOT HAMASHIACH >> TEMPORARY RESURRECTION [BEFORE, DURING OR AFTER MASHIACH] >> SPIRITUAL OLAM HABA

Ramban: THIS WORLD >> SUPERNATURAL YEMOT HAMASHIACH >> ETERNAL RESURRECTION = PHYSICAL/SPIRITUAL OLAM HABA

SUMMARY 2: THE PATH OF THE INDIVIDUAL SOUL

Rambam: 1IFE >> DEATH >> SOUL WORLD/GAN EDEN >> TEMPORARY RESURRECTION >> DEATH >> ETERNAL SPIRITUAL OLAM HABA

Ramban: LIFE >> DEATH >> SOUL WORLD/GAN EDEN >> ETERNAL RESURRECTION/OLAM HABA

C] A NON-MIRACULOUS RESURRECTION?

18. The Resurrection, however, is a miraculous event. Its sense is easily grasped and nothing more is needed than to believe in it
as the authentic tradition teaches us. It is something outside the nature of existence and no rational proof of it exists. It
simply follows the pattern of all miracles; it is to be accepted and that is that

38 Immortality, Resurrection and the Age of the Universe

thereisa tradition that the resurrection will take place through
the righteous®

An even clearcr picture of the resurrection is provided by
another passage in the Zohar. Here we find Rabbi Phinehias
quoting the opinion of the School of Shainmai that the resur-
rection will parallel that of Ezekiel. Rabbi Simeon replies:

Thiswas alveady disputed in earlier generations. But God will
perform mirackes and imusval woneers with thiese hones. 1t is
thus written, “Remember that You fashioned me like clay, and
will bring me o dustagain” (Job 10:0). Afrer thag, Scriptuie
states, “You will pour me outlike ik and curdle me like cheese.
You will clothe me with skinand Mesty, wnd koitme together with
bones and sinews” (Job H:16).

After man decays in the ground, and the time of the resurre
tion comes,; God will take the bones that renein tnd prociess e
like dough, just as cheese is made Irom milk, The process will be
like the fermentation of milk, which is a ver v pucilied fermenta-
tion.

Thebone will be separaterlinte very simall picces and grouad
untilitisa liguid like milk. Tuwill thenbe cardled and given a
form, justas cheese is cardled out of milk. It will then be Tored
into skin, Oesh, sinew, and bone. Thus it is written, “You will pour
me out like milk.™

The remains regenerate: [irst they will have to be liquificd
or dissolved until they form aliquid like milk. This will have to
take place under very “purc,” or sterile, conditions. The resule-
ing liquid will then “curdle” into an embryo, which will in turn
grow to form the new body.

As we shall sec, we already find owrselves discussing a pro-
cess that verges on scientific possibility. Before we go into this
in detail, however, let us look into the question of just how mi-
raculous the resurrection is meant to be.

In defending his view that the resurrection is only ternpo-
rary, and that the resurrected dead will live but a short while
and then die again, the Rambam states tha AN SOURCes in
our sacred literature prove fhat aomivacle cainonly produce a
temporary result™ This appens 1o be an anbroken rale no

From Ma’amar Techiyat Hametim of the Rambam
The Rambam’s position seems clear, but see the following extract from R. Aryeh Kaplan’s sefer Immortality,
Resurrection and the Age of the Universe for a more technological approach to the matter

On the Resurrection 39

miracle can result in anything permanent. Nature follows its
normal course, and a miracle can only temporarily abrogate it.
Aninteresting conseéquence of this may be that no permanent
record is left of miracles, and therefore we should not expect
to find any archacological evidence for them.

The Rambam argues that since the resurrection is patently
a miracle, its effects can only be temporary. This is one of his
strongest proof's that the resurrected dead will eventually have
to die,

However; as we have scen, there is still a majority opinion
that the resurrected dead will live forever. According to this
opinion, the Rambam’s objection remains a glaring question.
This objection remains unanswered unless we say that the res-
urrection docs not involve the alieration of any of the laws of
nature.

Whether the resurrected dead will live forever or not may
be related to the dispute between the School of Shammai and
the School of Hillel. Shammai derives the details of the resur-
rection from Ezckiel’s vision, where the dead were revived
miraculously and eventually died. Hille's School, on the other
hand, derives the details from embryonic development, which
does not involve any manifest miracle. It is logical 1o assume
that the Hillelites bold that the resurrected dead can live for-
ever. Indeed, in the Talmud, we find that those who maintain
that the resurrected dead will live forever also hold that the
story in Ezekiel was-only a vision and cannot be applied to the
final resurrection.

Now, although we must qualify our remarks as conjectural,
the lessons that we can learn from this are quite remarkable.

Instead of viewing this matter from a traditional viewpoint,
letus for a moment explore the possibility of bringing a dead
person back to life as a purely technological problem. The
ncewly developed scierice of cloning comesinto play here. Asis
well known, almost every cell inthe body contains a full set of
chromosomes, with all the genetie iatérial necded to recon-
stract the entive hody. Inihe stncdard micthod of cloning, whicly
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has already been successfully tried with animals, the chromo-
somes of an unfertilized ovum are replaced with those of the
cell to be cloned. If this ovum is then implanted ina womb, it
will grow into a precise genetic carbon copy of the chromo-
some donor.

Whatif an amount of genetic material suf {icient to repro-
ducea full set of chromosomes were to survive inagrave? Clon-
ing could then be done not only from aliving person but even
from one long dead.

Furthermore, there is nG reason why this process should
have Lo take place in a patural womh. There has been much
experimentation with artificial wombs, and it is certainly con-
ceivable thata-clone could be grown in an artificial womb.

Taking this one step further, the process could alse be car-
ried out with an artificial ovum, or with some other mecha-
nism where the genetic material could first developinto a cel-
lular structure and then into a growing embryo.

All this would be the wildest conjecture if it did net ficour
traditions so very well. Thus, we speak of the dew of resurrec-
tion, which might very well be some sort-of nutrient solution
or, more probably, some substance that can extract and reas-
scmble the genetic material from human remains. We find the
bones being dissolved in this dew. The Zohar clearly states that
this will take place under sterile conditions. The allusions to
fermentation may refer tosome sortof genetic viruses that may
conceivably be employed in this process. The final result is the
structuring of the genetic material and its developmentintoan
embryo, also clearly alluded to in the last quotation from the:
Zohar.

The only problem would then be to locate the remains of
all the peoplé to be resurrected. This, however, could be done
prophetically. We have the precedent where Rabbi Isaac Luria,
the holy Arj, located the graves of many Zaddikim through
divine inspiration® We furthermore find a tradition that one
of the requirements for the resurrection is prophecy: “Divine

g
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ispivation (recah heackodesh brings the resurrection.

have been referring to just such a process when it says that
Ezckicl “prophesied” over the dry bones.

Inall of this discussion, we speak only of the hody. Even the
most perfect clone, no matter how exact a carbon copy of the
body it may be, does not contain the memorics of the original
donor.*

The same is true here. All that we would be able to recon-
struct technologically is the body. The memorics that were in
the dead person’s brain are beyond the power of any technol-
ogy toreproducc—this is guaranteed by the second law of ther-
modynamics. Thus, even if the body could be reconstricted
technologically, the soul and its memories would have to be
supplied by God Himself. This is also clearly stated inall our
traditions.

As we noted above, this technological interpretation of the
resurrection is entirely conjectural, even though it fits into our
traditions very well. There are many other Talmudic and
Midrashic statements that could be ilhuminated by this inter-
pretation, but they were not included im this paper because of
its limited scope.

17

Bodily resurrection may also be possible even when no re-
mains exist. There:are many cases where a body is completely
destroyed and no genetic material remains. The main thing nec-
essary to reconstruct a hurman body, however, is information—
namely, the information contained in the genetic code.

If one had a record of the genetic code of any individual,
whether recorded in abook or in any other manner, onc would,
in theory-at least, be able to make a perfect carbon copy of this
individual’s body. No actual remains would be needed. All that
asufficiently advanced fechnology would need would be a pre-
cise record of the individuals.genctic code.

Using this information, seed molecules of DNA could he
produced, and these in tarn could be built upinto a conplete
set of artificial genes and chromosomes. Once these existed,
the process of cloning could take place the samie as with natu-
ral chromosomes.

Only one question would remain. ITow do we recover this
information? How do we obtain the genetic code of someone
whio has been dead for thousands of years?

There is one obvious answer: information can be transmit-
ted verbally. When no other method exists, the information
contained in the genctic code of any individual could be re-
vealed prophetically. This indeed may be another reason why
prophecy is a necessary precondition for the resurrection.

Indeed, this may even be alluded toin the Midrash thatsays,
“It is prophecy that will grant flesh, sinews, and bones to the
dead. Thisisalsotrue of all flesh and bones that have been eaten
by animals and birds.™ What this Midrash may be telling us is
that when all the genetic material has been destroyed, as when
2 person is eaten by a wild animal, it will be restored propheti-
cally.

The missing genetic coding could be supplied prophetically
.nd would then'be used to construct artificial chromosomes, A
more Lascinating possibility, however, is that the very process
ol prophecy could be used o reconsiruct the chromosomes by
atclekinetie process of some kind. Indeed, the Seriptare may

In another sensce, the interpretation proposed here can give
us a new outlook on modern scientific developments. Without
question, somce of the mostexciting discoveries havebeen made
in thelife sciences, especially in the fields of molecular biology
and genetic engineering. As with everything new, we mustask,
IHow does this serve God’s purpose? For indeed, an important
fundamental principle states that everything must ultimately
serve this purpose. And if so, to what end has God given man
the ability to understand the genetic code and to develop the
technology to prodice such things as artificial clones? If these
discoveries do nothing more than provide us with insight into
the resurrection, then they serve the lofty purposc of helping
us to understand the Torah. If this technology should actually
be used to bring about the resurrection, and ultimately the
world-to-come, thenwe will openly see science inthe sevviee ol
Gond.
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