5786 - )70 DNIAN  rabbi@rabbimanning.com 1 “'oa

HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 3: 45 - PARTNERSHIP MINYANIM & WOMEN'S TORAH

READINGS - PART 2
OU ISRAEL/BEIT KNESSET HANASI - WINTER 2025/6

* In Part 1 we looked at the general obligation for the community to read publicly from the Torah and women’s fundamental obligation
in this mitzva.

* In this part we will chart the evolution of the berachot around leining and the institution of the ba’al koreh and the impact these have
onwomen’s participation.

» We will also address some of the arguments specifically raised to support women’s aliyot and continue be’H in Part 3.

A] THE EVOLUTION OF PUBLIC TORAH READING

* We saw in Part 1 that the institution of public Torah reading evolved over time. Initially, one person was called to read 3 verses or 3
people to read 1 verse each. Then Ezra increased the number of verses read to 10 or more split between 3 people, with extra people on
special days.

A1] THE BERACHOT OVER THE TORAH READING
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The precedent of Torah reading by Ezra clearly places the beracha at the center of the reading.
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Masechet Soferim highlights the central importance of the beracha' as a means to elevate our awareness of God.
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It is taken as a given’ that before the berachot on the Torah the reader must begin with barechu - inviting all those in the
congregation to join in blessing God.
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The Chatam Sofer suggests that Barechu was an integral part of Torah reading from the earliest times’.
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The idea of saying a beracha before learning Torah (‘asher bachar banu’) is learnt from the Torah itself’.

1. According to some commentators, ‘beracha’ in this context means the response of the people to the Shem HaMefurash - D21V TYY DWW 12 DRI DN Mind T2,

2. The context here is the discussion in the Mishna (Berachot 7:3) as to how to lead the zimun at a meal - with the expression ‘Barechu’ or ‘Nevarech’. The Yerushalmi here takes it is a
given that ‘barechu’ is required for the Torah reading.

3. See Shu’t Ra’avan 73 who writes that the Barechu before the blessing on the Torah fulfills a similar purpose to the Barechu before the Shacharit and Ma’ariv berachot on the
Shema. The leader is saying ‘I will recite this on your behalf so you need to consent to this’. As such, through the ‘Barechu’ the reader is able to read from the Torah on behalf of the
congregation.

4. See Mishna Berura 47:1 as to whether the beracha before learning Torah is actually a Torah mitzva.
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Chazal learnt that Torah also requires a beracha acharona, as a kal vechomer from Bircat Hamazon.

A2] WHO MAKES THE BERACHOT?
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At the time of the Mishna, only the first and last aliyot made a beracha’. The first reader made the beracha before the
Torah reading and the last reader made the beracha after the reading. All those called up in between would come up to
the Torah to read but would not make any berachot’. At that time there was no formal ba’al keriya but each person read
their own section.
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The Ran explains that the whole reading is one mitzva unit and it is as if one person is reading .
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The Gemara relates that, by the time of the Amoraim, the custom had changed such that each person called up to the
Torah made their own beracha, both before and after their reading (which they still read themselves).
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Rashi explains that Chazal were concerned that people coming in or out during leyning may not hear the beracha before
and after the Torah and assume that no beracha had been made. The underlying concern may have been that a reading
perceived to be without blessings lacked the kedusha and gravitas of a revisiting of Sinai/the rededication of Ezra.
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The Yerushalmi includes an account of R. Yonatan (in the last generation of the Tanaim®) criticizing a community which
did not included berachot on the Torah for each reader. He felt that this somehow left the the Torah ‘bare’.

A3] FOR WHOM IS THE OLEH MAKING THE BERACHOT

« There are 3 halachic approaches on the question of for whom the berachot are being made®:
(i) They are being made for each individual present who has a personal and individual obligation to read. As such, the oleh is
being motzieach person in the room.

5. Note that there is a view (Masechet Soferim 13:6) that the berachot before and after reading from a Torah scroll are even made by a private person when reading/learning alone,
although barechu is only made when a minyan is present. This view was not accepted as the halacha, although bircot haTorah are of course made privately in the moming. See
Orchot Chayim I, Hilchot Talmud Torah 2, who suggests that the after-beracha ‘asher natan lanu’ cannot be made after a private learning/reading since it is very likely that the
reading was interrupted with other speech and greetings to those present.

6. However see Pnei Yehoshua Megilla 23a who suggests that even the middle readers may have also said Barechu before their reading. This is also the implication of the Chatam
Sofer - above.

7. The Meiri (Megilla 21b) understands that all the middle readers would have to be present at the beginning and end to hear the berachot and be yotze/through them.

8. See Birkei Yosef 0.C. 139 who understands the phrase to mean that Jewish practice was ‘patchy’, with some keeping the new custom for each person to make berachot and others
keeping the old minhag for the first and last person to make berachot.

9. I have based this classification, and also below, on the analysis of R. Ayreh and R. Dov Frimer in their article in Tradition 46:4 - Women, Keri'at ha-Torah and Aliyyot.
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The Beit Yosef brings the view of Rabbeinu Yona that the function of the berachot on the Torah is to be motzi the
obligation of each person present. As such, even if a person came late to shul, had just said bircat haTorah, not yet had
chance to learn/say korbanot and was then called up to the Torah, the beracha had to be repeated for the others present.

(i) They are the personal obligation of the oleh. As such, any person with an obligation can make the beracha and also those
not obligated in situations where their practice permits this (see below).

(iii) They are an obligation on the community as a whole - chovat hatzibur - but not on any one individual present. As such
anyone in the community and representing the community can make the beracha.
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The Rashba was asked about the (then recent) innovation of the ba’al koreh. How can a person be called up to make a
beracha and then someone else do the mitzva!? He answered that the mitzva is communal and not personal, so any
member of the community could in theory say it. Under the original custom, the first and last readers made a beracha
and all the subsequent readers were covered by those since the berachot were made on behalf of the community".

A4] WHAT KIND OF BERACHOT ARE THEY?
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Sefer Ha-Ora, attributed to the school of Rashi, understands that the beracha before the public leining is essentially a
bircat hamitzva, even though it does not include the usual formula ‘asher kideshanu bemitzvotav vetzivanu’.

* If so, the person making the beracha is doing so on behalf of all those fulfilling the mitzva. But who is that - each individual (man)
there? Orthe community as a whole?
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The Tur understands that the beracha is one of praise (bircat hashevach) and is said in honor of the Torah"'.

A5] WHO READS FROM THE TORAH?

* ltis clear that the original custom was for each person called to the Torah to read their portion. At seen above, initially, only the first
and last reader would make a beracha but then the practice changed so that each reader made a beracha before and after the reading.
But what if someone was unable to read?
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The Tosefta rules that if there was only one person in the shul who could read, he would be called up repeatedly and, if
necessary, receive all 7 aliyot on Shabbat!

10. Nevertheless, elsewhere (Shu't HaRashba 7:540) the Rashba compares the beracha recited before and after the Torah to the berachot recited before and after Hallel and Megilla.
For Megilla at least (and likely for Hallel too) the beracha before the reading is clearly a bircat hamitzva on a personal obligation. The berachot afterwards seem to be bircot
hashevach and, in the case of Megilla, a communal obligation since ‘harav et riveinu’ is said only when a community of 10 is present (although a minyan is not required for megilla
reading and ten women may constitute a community in order to say that beracha.)

11. This may also be supported by the Yerushalmi above in which R. Yonatan said that omitting the berachot left the Torah looking ‘bare’.
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The Midrash recounts that R. Akiva refused an aliya since he had not properly reviewed the leining. It even learns that
God ‘reviewed’, as it were, the leining before presenting the 10 Dibbrot!

DT 1P O 536 ... DND3 PPN DYDY W3 HEY WD GHY 55D NP3 PYIPEN MNLD HD 55D IND3 PYIPS BTN WMHE M 18,
WP DT 0P I3 M7 HET HID 5 HNIS WL H 199305 ENVE BTH 11D DLMHI IIDD DI PITPTI DNV PIP)
Drpem H)

NYP Y270 DIYN 190
The Sefer Haltim"’ rules that someone who cannot read is not allowed to take the aliya to the Torah. For someone who
can basically read, but makes mistakes, the chazan should whisper the words to him and he repeat them allowed".
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Tosafot also mention a custom of the chazan to assist an unskilled reader by whispering the word so that the Torah
reader could repeat it out loud. This made sense since the berachot were made by the reader so they had to read their
portion.

« Starting from the time of the Geonim, a new custom gradually arose for the chazan or a dedicated ba’al koreh to read out the Torah
reading and for others to be called up for the aliyot. Two reasons are given for this new innovation:

- to avoid the personal embarrassment of those who knew they could not read and declined to read!4.

- to avoid the communal embarrassment caused by those who thought they COULD read and did a terrible job?s.

A6] HOW CAN A BA'AL KOREH READ AND SOMEONE ELSE MAKE THE BERACHOT?

* Apparently this custom should be forbidden since the person making the berachot does not perform the mitzva and the berachot
would be in vain and the ba’al koreh does not make the berachot.

Solution 1 - The Oleh must read quietly along
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The Rosh writes that the custom was to appoint a ba’al koreh so as not to embarrass those who could not read properly.
However the oleh who makes the berachot must read quietly together with the ba’al koreh, otherwise his berachot were
in vain. If the oleh is completely incapable of reading quietly alongside, the Rosh rules that he may not receive an aliya
and his berachot would indeed be in vain.
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The Shulchan Aruch supports the solution of the Rosh - the ba’al koreh can read and the oleh read very quietly
alongside."’

12. R. Yehuda ben Barzilai of Barcelona (11/12th century).
13. See also Shu't Rashi 274 who also brings this ruling. Note that some rulings of Sefer Ha-Ora, usually attributed to the school of Rashi, are also apparently based upon R. Judah ben
Barzillai's works. As such there seems to be a correspondence between these sources.
14. See Sefer Itim above.
15. See Rosh below.
16. According to the Rivash, the oleh also had to understand what he was reading.
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Rav Shlomo Zalman Auerbach questions the effectiveness of the solution of the Rosh'’ - for the oleh to read quietly with
the ba’al koreh - since, at the end of the day, the oleh is not reading for the community so how can he make the
berachot".

Solution 2 - Shome’a Ke’oneh

« A different halachic mechanism made be at work here. Through the principle of shome’a ke-oneh a person with an obligation can
listen to another person saying the requisite words to fulfil the mitzva and have in mind that they are fulfilling the mitzva at the same
time through these words. The halachic views it as if the person listening had actually said the words.

* If so, the oleh could remain silent and listen to the reading of the ba’al koreh, having in mind that this is as if he is reading it.
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The Beit Yosef suggests that the relevant halachic mechanism may be shome’a ke’ oneh.
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The Biyur Halacha asks on the suggestion of shome’a ke’oneh - if the shaliach tzibur is reading for everyone, including
the oleh, why can the oleh make the berachot and not others listening. And if everyone is just listening, how can the oleh
make a beracha at all since no beracha was instituted for the listeners. He give what he accepts as a ‘forced’ answer -
that may the ba’al koreh has in mind only to fulfil the personal obligation of the oleh, and everyone else is ‘just listening’.
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Rav Moshe Feinstein suggests that the oleh is the true halachic reader to the congregation, who are listening. The ba’al
koreh simply performs the physical act of reading as the shaliach of the oleh.

Solution 3 - Communal obligation

* If the obligation of leining is entirely on the community to ensure that leining takes place then, theoretically, anyone in that
community could make the berachot on the reading, even if they did not read®°.

Solution 4 - The Oleh is making the beracha on behalf of the ba’al koreh

* A minority position maintains that the ‘true’ reader is the ba’al koreh, and in fact, the oleh is making the berachot on their behalf
through the halachic principle of shome’a ke’oneh.
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A person performing a mitzva can ask another person to make a beracha on their behalf, even if the other person has
already performed the mitzva. This works through the halachic mechanism of arevut (responsibility) - ‘kol Yisrael
areivim ze la-ze’. However, this is only possible if the person making the beracha has an inherent obligation in this
mitzva, even though they may have technically fulfilled it.

17. Does Rav Auerbach hold that the obligation of leining is on the community? If so, why can’t anyone from the community make the beracha? Perhaps he hold that the obligation is on
the individual to read for the community.
18. The Ashkenazi custom is NOT to follow this position of the Rosh/Shulchan Aruch, but that of the Maharil and others who rule that the oleh does NOT have to read along. This is of
course relevant to the question of whether a blind man can receive an aliyah. Note that the Zohar rules, according to kabbala, that the oleh must never read along quietly!
19. The Frimers (ibid p. 85) identify this as the minority opinion of the Rashba - see above.
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B] WOMEN READERS - FULFILLING OBLIGATIONS TO READ FROM THE TORAH"
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The Tosefta records a ruling that women can be included” in the 7 aliyot for the Torah reading on Shabbat” but then
rules that a woman may NOT be called to read for the public. These two rulings do not seem to be different opinions and
thus need to be harmonized or explained.
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The Bavli uses slightly different wording - women count in principle towards the 7 aliyot but the Rabbis said [amru
chachamim] that a woman should not be called up to the Torah due to ‘kavod tzibur’ - respect for the community.

B1] PERSONAL OBLIGATION - CAN A WOMAN READER BE ‘MOTZI' A MAN

* |F the purpose of the reader is to be motzi the personal obligation of those listening, we will immediately run into the halachic
requirement that someone being motzianother must have no less a halachic obligation.
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The Mishna rules that one who seeks to fulfil the obligation of another must also be obligated.

» We saw in Part 1 that almost all poskim rule that women are NOT obligated to hear the communal Torah reading?3,
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The Magen Avraham however understands from the biblical precedent of Hakhel, and the ruling in Masechet Soferim,
that women may be obligated to hear the Torah reading™, although he notes that the women of his time (17th century,
Poland) would leave the shul during keriat haTorah™!
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The Aruch Hashulchan (19th century, Lithuania) is in no doubt and rules that women are definitely NOT obligated to
hear the leining. This is for two reasons: (i) the connection to Talmud Torah from which the women are exempted,; and
(ii) the nature of leining as a positive time bound mitzva’® from which women would normally be exempted”’.

20. We will begin the discussion of this topic in this shiur and it will be’H be continued in Part 2.

21. Itis important to note that the word ‘olin’ in the Beraita does not carry the modern meaning of ‘go up/be called up to the Torah’, but it means that the reading counts towards the
requisite number of readings, eg 7 on Shabbat.

22. There is a discussion bas to whether this halacha is restricted to Shabbat when there are 7 aliyot or applies in principle to all readings. Mishna Berura (282:11) quotes authorities
who follow this approach. Others (see for instance the Meiri below) suggest that this could theoretically apply to all Torah readings.

23. He is also lead to this position by the Beraita that women ‘count’ towards the 7 aliyot. If they count, they must be obligated to be able to be motzithe men listening. Ultimately, the
Magen Avraham leaves the matter as a question.

24. R. Henkin (ibid) suggests that the Magen Avraham may mean that those women who are in the shul during the leining must pay attention, not that they have an obligation to remain
in the shul.

25. Women's general disconnect from keriat haTorah may partially be explained by the removal of the simultaneous Targum which meant that most women no longer understood the
reading.

26. R. David Auerbach (Halichot Beita 9:1 (note 2)) raises the question of whether hearing the leining on Shabbat should also be an obligation on women since they are included in all
positive time bound Shabbat obligations (such as kiddush) as these come as a unit together with all of the negative obligations - ‘zachor veshamor'.

27. There is a discussion as to whether the exemption for women in positive time bound mitzvot also applies to communal obligations. R. Menashe Klein rules that women ARE
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Rav Hershel Schachter rules that even if women are not obligated to hear the leining, when they do so they fulfil the
mitzva as one who is not obligated”".

* As such, if the purpose of the person making the beracha or reading the Torah is to be motz the individual obligations of those
listening, women will not be able to do so for men.
* But, if so, how could women readers, and for that matter children, ‘count’ towards the 7 readings?
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The Meiri explains explains that women and children are indeed NOT obligated in the reading. But they could in
principle (ie if not for the issue of kavod tzibur) be called to complete the readings on Shabbat™, but not to do all of them,
since they cannot be motzi the men listening. Since the original obligation from the time of Moshe was just to have ONE
person called up to read (until Ezra later extended this™), as long as one of the readers is male, this fulfills the basic
rabbinic obligation. Further, the beracha would be made by the first and last readers and these could not be
women/children since they were not obligated and would not be allowed to make the beracha for men’'. However, once
the rabbis extended the berachot to ALL olim, the Meiri understand that women could not be called up at all, even in
principle without coming to the issue of kavod tzibur”.
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The Rivash explains that women and children are, in principle, allowed to make up some of the readings™ so as not to
burden the community with the need to fine 7 men who could read””.

B2] COMMUNAL OBLIGATION - IS THE MITZVA TO MAKE THE READING HEARD?
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The Meiri here suggests that the mitzva of leining may not be an individual obligation as with other mitzvot, but simply
an obligation on the community for the Torah reading to be heard. As such, a child can read since he is connected to the
mitzva of Torah learning. If so, would a woman be connected to a sufficient degree?

generally obligated in such communal mitzvot, even if they are positive and time bound, unless there is an explicit exemption. (see Shu’t Mishne Halachot 6:326).

28. R. Yosef Shalom Eliyashiv ruled that women should be encouraged to listen to the leining and should not make up their davening during keriat haTorah unless this is necessary to
avoid missing the end zman for tefilla (see Halichos Bas Yisrael Vol 1 2:49 and fn 104-105) .

29. See commentators takes this literally and rule that a woman can only be called to complete the readings - ie for the 7th reading - see Hagahot Maimoniot Hilchot Tefilla 12:17 in the
name of the Maharam of Rottenberg, However, this would call into question the issue of the after-beracha by the final reader - see below.

30. See Rambam’s commentary to Mishna Megilla 4:6 who quotes a view of the Geonim that a child could only be called up after the third reading so that the basic obligation will have
been fulfilled by obligated adult males.

31. He rules that a child could make the beracha since they are obligated rabbinically in the mitzva of chinuch and, as such, he can be motz others who are rabbinically obligated to
hear the reading. In fact, this opens up a number of complex issues which we cannot address in this shiur, including (i) whether the child is indeed personally obligated or his
parents/the community is obligated to educate him; and (i) why the child is still not on a lower level than those around him since he they have rabbinic obligation and he has two
levels of derabbanan - a rabbinic version of a rabbinic obligation. All of this also assumes, of course, that the obligation to hear the leining is personal and not communal.

32. See the Ran (on Rif Megilla 13a s.v. hakol olin) who also explains that women are not obligated and there cannot have all the aliyot. However, unlike the Meiri, he learns that once
the rabbis instituted that ALL olim say the berachot before and after their readings, women WOULD in principle (ie if not for the issue of kavod tzibur) be able to make the berachot
and have any of the aliyot. Presumably he learns that this is now a beracha required by rabbinic law and would not be in vain. For the Ran, once all the readers recite berachot, no
specific reader is needed to discharge another’s obligation.

33. Since the obligation to hear the reading is rabbinic, the rabbis could legislate the parameters of the obligation and introduced this leniency.

34. Interestingly, the implied scenario here is a community in which the men were unlearned and women and children were more able. We will see in Part 3 that this could be one of the
situations which is seen as a breach of kavod tzibur- where the men are embarrassing incapable.
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R. Moshe Feinstein explains that the mitzva is on the community to hear the reading. As such, in principle (ie if not for
the issue of kavod tzibur) a woman would be able to read so that the community could hear.

C] WOMEN READERS - MAKING THE BERACHOT

* If a woman is called to read the Torah, can she make the berachot even though she is not obligated in the mitzva? This raises the
more general question of women making berachot on mitzvot that they are exempted from, on which most Sefardic authorities are
strict but the Ashkenazi practice is to be lenient. As such, Ashkenazi women make berachot on mitzvot from positive time-bound
mitzvot from which they are exempted.
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Tosafot advance three approaches on this issue. First, they bring our sugya as a proof that women can make bircot
hamitzva even when not obligated. This approach assumes that the beracha on the Torah is a bircat hamitzva, that
women are not obligated in this mitzva, but that women can make the beracha in any event. Secondly, they bring the view
that the berachot on the Torah are NOT bircot hamitzva, but bircot hashevach - praise of the value of Torah. Hence, a
Cohen who has already read can make the berachot again if there is no Levi. Thirdly, they suggest that women would
NOT be able to make berachot when coming up to read the Torah and would only be called to the middle readings on
which there was originally no beracha”.
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Rabbeinu Manoach® understands that, even if women are not individually obligated in the specific mitzva of Torah
reading, they are generally obligated in Torah and thus can make these berachot as bircot hashevach.

* As such, there are effectively 4 halachic positions on whether women could make the berachot on keriyat haTorah if called up:
(i) The berachot are bircot hamitzva and the woman may not say them since she is not personally obligated in this mitzva
(Sefardic practice).
(i) The berachot are bircot hamitzva and the woman could theoretically say them even thought they are not obligated, either
since they do not include the expression ‘vetzivanu’, or because she follows Ashkenazi practice. However, in this case, she
may NOT say them since she must be motz/ the personal obligation of men.
(iii) The beracha is a personal obligation of the oleh and a woman could say it because either (a) she follows the Ashkenazi
practice; or (b) she is permitted to say them due to the absence of ‘vetzivanu’; or (c) it is a bircat hashevach.
(iv) The beracha is a communal obligation37 and can be said by anyone in the community3s,

35. Although Tosafot also indicated that once the rabbis introduced berachot for all readers, a woman could in principle be the final reader and ‘complete the 7'. We saw this above as
the opinion of the Ran.
36. 13th century Provence - a student of Maharam of Rottenberg who wrote Sefer Ha-menucha on the Mishne Torah of the Rambam.
37. As we saw above, this is a minority opinion.
38. It should be added that the position of R. Shlomo Goren is that, even if the beracha is made entirely on behalf of the community, a woman cannot make this since she may not make
up the minyan required to enable the reading. See the analysis and sources of the Frimers (ibid. p. 92 and footnotes).
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D] WOMEN READERS - COMPLICATIONS DUE TO THE BA'AL KOREH SYSTEM

* As we saw above, the aliya to the Torah now comprises a halachic combination of the berachot of the oleh and the reading of the
ba’al koreh. Each cover the other through the mechanisms of shiome’a ke’oneh, shelichutand arevut

* In a complex analysis, the Frimers propose that there is almost NO combination of women aliyot/readers supported by a majority
position which will avoid a serious likelihood of the berachot being levatala. This is irrespective of whether the reader is a woman and
the oleh a man, the reader is a man and the olah a woman, or even if the reader is a woman and the olah is a woman. According to a
minority view, it may be possible for a woman to say the berachot and a man read the Torah, although the question then arises as to
whether the woman is required to read quietly along.

* The one possibility which works in principle is for a woman to be called up and then read her own section. Then there is no
application of shome’a ke’oneh, shelichutand arevut.

* However, ALL of this is in principle and BEFORE we even address the issue of kavod hatzibur. As such, even if we are able to find a
halachic combination which works, we will still encounter the problem of calling up a woman to the Torah due to kavod hatzibur. To
permit a woman'’s aliya in practice this issue will need to be resolved and we will turn to this be’H in part 3.

E] WOMEN'S ONLY READINGS

* The above discussion relates to women’s aliyot in minyan of men in which full keriyat haTorah takes place.
e But what is the halachic position concerning a group of women only who wish to read from the Torah as part of a woman'’s tefilla
group?.
* In 1985, a responsum opposing women'’s tefilla groups was co-signed by a number of prominent Yeshiva University Rashei Yeshiva.
A full ban on such groups was then issued by the Va’ad HaRabbanim of Queens in 1997.
» We will deal separately with the hashkafic issues arising out women’s tefilla groups. HALACHIC questions arising include:

(i) Whether women can touch and use a Torah scroll. Most poskim are lenient on this issue*

(ii) Whether a Sefer Torah can be moved in order to be used at a women’s reading.
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The restrictions on moving a Sefer Torah apply more stringently for a Torah dedicated to use in a shul. A privately
owned Sefer Torah used for personal learning and reading can be moved to facilitate such reading.

(iii) Whether a woman can chose to attend a women’s reading and so miss out on the mitzva of hearing formal keriyat haTorah.
Since women are exempted from the mitzva, most poskim will be lenient on this issue.
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Rav Schachter points out that women who attend women’s Torah readings will not fulfil the mitzva of keriyat haTorah.

(iv) Whether a new form of prayer ritual should or may be introduced. This raises many of the hashkafic questions that we will
b’eH address.

* Awomen’s only Torah reading does not have a minyan and, as such, the formal mitzva of keri’at haTorah will not take place. This will
mean that barechu and the regular berachot on the Torah reading CANNOT be recited. Women’s prayer groups have dealt with thisina
number of different ways:

(i) Many omit the berachot and simply read from the Torah.
(ii) Some replace the berachot with other readings or verses in praise of the Torah which effect the spirit of the experience.

39. The first women’s tefilla group began in the late 1960s on Simchat Torah at Lincoln Square Synagogue in Manhattan. With the support of its rabbi, R. Shlomo Riskin, the women
were given Torah scrolls for the celebration and permitted to convene a separate Torah reading, with women leading the reading. By the late 1970s, a number of groups were
meeting monthly, often connected to Rosh Chodesh.

40. In response to the 1985 YU responsum, R. Aryeh Frimer and R. Dov Frimer published an extensive article entitled “Women’s Prayer Services: Theory and Practice” in the Winter 1998
issue of Tradition Journal. Partly as a response to the 1985 ruling, the Women's Tefillah Network (WTN) was created in the 1990s and served to support new and existing groups.
With the formation of the Jewish Orthodox Feminist Alliance (JOFA) in 2000, many of the WIN's services and roles were taken over by the new body.

41. We dealt with this at length in a previous series on women dancing with Sifrei Torah on Simchat Torah, see https://rabbimanning.com/women-sefertorah/.
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(iii) Some recite the phrase from Tehillim (119:12) ppn 7Y "N NN THNA.

(iv) Some try to engineer a halachic scenario whereby the woman delays her bircat haTorah in the morning beracha of asher
bachar banu until she comes to read from the Torah. Even those poskim who are more open to the possibility of women’s
readings are generally opposed42to this practice?s.

(v) Some say the berachot on the Torah without Shem u’Malchut.

(vi) It seems clear44 that some women'’s tefilla groups do say the regular blessings before and after the Torah, which is clearly
in breach of halacha and against the rulings of those poskim who support such groups in other respects. It also speaks to the
potential for autonomous groups without competent halachic guidance to drift into non-halachic and prohibited practices.

* As noted, many poskim consider women’s prayer groups to be technically halachic permitted but, nevertheless, not recommended
for broader hashkafic reasons. We will examine some of these, as well the issue of kavod hatzibur, in Part 3.

42.

43.

44,

For instance, R. Baruch Gigi, one of the Roshei Yeshiva at Har Etzion, who does not generally recommend women’s Torah readings (although does not prohibit them) does oppose
the delayed beracha option.
This could be for a number of reasons, including: (i) the morning berachot should not be delayed; (i) once the woman says ‘Ahava Rabba’ before the Shema her bircat haTorah are
fully covered so she would have to skip that beracha or have intent not to be yotze/ (iii) how can the woman hear earlier readings without having said/heard the beracha on Torah?
See Pam and Liat Greenwood’s report - 'Torah Service in Women's Tefillah Groups,' which states: “ “There are many different women’s tefillah groups around the world, with
significant variations in practice. The most variable area concerns the blessings women recite before and after their aliyot ... In Spring 2015, JOFA surveyed women'’s tefillah groups
to better understand their variety of approaches for conducting the Torah Service....When asked how each group refers to the Torah Service, five groups responded that their service
is called a Limmud Torah (Torah Learning), fifteen responded that their service is called a Keriyat HaTorah (Torah Reading) and two reported that they use either term. One group
frames the service as Limmud Torah by having the congregation recite Birkat HaTorah together before reading from the Torah. In all but two of the groups, a woman approaches the
Torah and recites a blessing or Biblical passage before the reading. In many groups — but not all — the woman recites a closing blessing/passage as well. The standard aliyot
without Barechu are recited by women called to the Torah (10 groups). Women who are being called to the Torah are reminded beforehand to omit the recitation of Birkat HaTorah
during the morning service (1 group). A woman recites the standard aliyah without Barechu but she omits shem v’ malchut (Hashem elokeinu melech ha’olam) if she has already
said Birkat HaTorah that morning (2 groups). ...The blessing Baruch atah Hashem lamdeini chukecha (Tehillim 119:2) is the most popular for alternative aliyot. It is used in a variety
of ways — either before or after the Torah reading — often in combination with other passages (6 groups).

To download more source sheets and audio shiurim visit www.rabbimanning.com



