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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 3: 16 - ASHKENAZI~SEFARDI CUSTOMS - MARRIAGE
OU ISRAEL/BEIT KENESSET HANASI - WINTER 2025

A] THE IMPORTANCE OF DIFFERENT TRIBES IN THE JEWISH PEOPLE

• The Jewish nation was set up as one of different tribes who united within one nation under one Torah, but pursued their own specific
flavor of interpreting and understanding that Torah.

1.gxkda ixd ,ux`de minyd inik cenrz dne`dy `xead xn`y oeike .dizexeza `l` dne` dpi` l`xyi ipa epizne`y itl
.ux`de minyd inik zecner dizexezy

 f:b zercde zepen`d - oe`b `icrq ax
Our status as a unified nation is solely in the merit of our unified Torah which will never be switched to another.

• It is therefore critical to understand that what divides us halachically is miniscule compared to what unites us!  Most of the
distinctions between Sefardim, Ashkenazim, Teimanim etc are rooted in their different minhagim, rather than their halachic positions.
For instance, although Sefardic and Ashkenazi synagogues seem very different at first glance,  the siddur and prayer services in each
are virtually identical and one could very quickly acclimatize to the new nusach.

2.d ½̈a¥S ©n Æd ¥x §U¤r mi³¥Y §WE x®̈dd̈ z ©g´©Y ©g­¥A §f ¦n o¤a¬¦I ©e x ¤w ½ŸA ©A ḿ ¥M §W©I©e ' ½d i´¥x §a ¦CÎlM̈ z µ¥̀  d À¤WŸn a ´ŸY §k¦I ©e (c)l«¥̀ ẍ §U¦i i¬¥h §a ¦W x­̈Ur̈ mi¬¥p §W¦l  :
 c:ck zeny

At Matan Torah the tribal identities were clearly maintained in parallel with the unity of the people.

3.öi¾¤i §d «¦Y Ÿe ½n §WÎl ©r Wi ¦̀́  Æmz̈Ÿeg i³¥gEY ¦R m®̈zŸn §WÎl ©r d­¥x §U¤r mi¬¥Y §W l²¥̀ ẍ §U¦iÎi«¥p §A z ¯Ÿn §WÎl ©r ̈oi¹¤i §d «¦Y mi¦pä£̀d̈ Â§e (`k)h¤a «̈W x­̈Ur̈ i¬¥p §W¦l  :
(devz zyxt) `k weqt gk wxt zeny

The Chumash emphasizes that the 12 separate stones on the Cohen Gadol’s Choshen Mishpat represent the 12 tribes.

4. ­L§l o¬¥zŸp Li²¤dŸl¡̀ 'd̄ x ¤̧W£̀ Li ½¤xr̈ §WÎlk̈ §A ÆL§lÎo ¤Y «¦Y mi À¦x §h «ŸW §e mi ¦́h §tŸWLi®¤hä §W¦l :w ¤c«¤vÎh ©R §W ¦n m­̈rd̈Îz ¤̀  E ¬h §tẄ §e 
gi:fh mixac

The Torah requires a justice system to be set up in every city and in every tribe.

5. zepnl aezkd aiigy yxtl okziehayd lk lr c"a.xird z` hetyiy xire xir lka c"a dpnp ok ixg`e ,mlek z` hetyi `ede 
mdizgze hayd lk lr epnzi dnkga mday milecbd la` ,zepenn ipica 'be zeytp ipica b"k mdy oipna miey mleky it lr s`e
hayd c"a la` .... zxg` xiray c"a ipta `l mxiray c"a ipta `l` oecl df z` df sekl oileki oicd ilra oi`e .xire xir lkl
oipic iza ewtzqp m` oke .`plif` hay ly lecbd c"al xnel leki mxira mipecpd eid elit`e ,eiptl oecl ehay iyp` lk sekl leki
cg` c"a `di jk ,l`xyi lk ly oipic iza lk lr dpenn dlecb ixcdpqy jxck .el`yie hay ly lecbd c"a iptl e`ai ,zexiir ly
lk lr dlecb ixcdpq zxfbk hayl `ide oipwzne oixfeb mdly hay lr xac xefble owzl ekxved m`e .haye hay lk lr dpenn

 zeixed zkqna xkfend `ed c"ad dfe .l`xyi(.d)eze` mdit lr hayd eze` dyre mihayd on cg` ly oic zia exed ea epipyy 
.... .'eke mixeht mihayd x`ye aiig hayd

my o"anx
The Ramban explains that, just as cities have their own courts, so too each tribe had to have a Supreme Court of 23
judges who would hear cases from that specific tribe.

• Rav Soloveitchik understood that this was a mandate for each tribe to interpret the Torah according to their own specific approach1.
 

1. See R. Haim Jachter, Bridging Traditions, p. 507.
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6. :mŸe«lẄ d̈í ¤zŸai­¦z§pÎlk̈«§e m ©r®ŸpÎi ¥k §x ©c d̈i¬¤kẍ §C
fi:b ilyn

The ways (plural) of Torah are pleasant - there is usually more than one legitimate approach to Torah issues.

• Chazal extended this focus on separate tribes to other important biblical themes, even where not explicit in the text.

7.:x «Ÿn ¥̀l ' ­dÎzi ¦x §A oŸe ¬x£̀ i²¥̀ §U¬Ÿp m½¦I ¦e§l ©dÎz ¤̀  Æd ¤WŸn e³©v§i ©e (dk) :m«̈O ªY c­©r x ¤t®¥qÎl ©r z` ­ŸG ©dÎd «̈xŸeY ©d i¬¥x §a ¦CÎz ¤̀  a ²ŸY §k¦l d À¤WŸn zŸéN ©k §M i ¦́d§i ©e (ck)
 :c«¥r§l ­L §A m¬̈WÎdï «̈d §e m®¤ki ¥dŸl¡̀ ' ­dÎzi ¦x §A oŸe ¬x£̀ c²©S ¦n Ÿe ½zŸ̀  m´¤Y §n ©U §e d½¤G ©d ÆdẍŸeY ©d x ¤t³¥q z´¥̀  ©g ÀŸwl̈ (ek)

 ek-bk:`l mixac
Moshe spent the last days of his life writing the Sefer Torah to be kept as a master copy with the Aron.

8. .oex`ay dze` mi`ven eidiy xac siifl ywai m`y oex`a gipd zg`e mihay a"il a"i - zexez b"i azk :i`pi x"`
(jlie zyxt) h oniq h dyxt dax mixac

Chazal learn that there were 13 Sifrei Torah - one master copy and 12 tribal copies - one for each tribe.

9. :Ÿe «C §q ©g ḿl̈Ÿer§l i­¦M mi®¦xf̈ §b¦l sE ­qÎm©i x́¥fŸb§l.(mihay a"il mirxw a"i - i'yx)
 bi:e'lw mildz

Tehillim says that God split the Red Sea into many parts. Rashi explains that there were 12 routes - one for each tribe.

10. :m¦i «̈O ©d E ­r §wÄ¦I ©e d®̈aẍg̈¤l m­̈I ©dÎz ¤̀  m ¤U¬̈I ©e dl̈§i ½©N ©dÎlM̈ ÆdG̈ ©r mi³¦cẅ ©gEx̧ §A mÏ Â©dÎz ¤̀  |'d́ K¤lŸéI ©e ¼mÏ ©dÎl ©r »ŸecïÎz ¤̀  d´¤WŸn ḩ¥I ©e)ozpei mebxz- 
(aŸw£r©i§c iŸeh§a¦W x©qi¥x§Y li¥a§w lM̈ o©ri¦f§A x©qi¥x§z¦l `ï©n Er̈f§A§z¦̀ §e .....

(glya zyxt) `k:ci zeny
This is also the position of Targum Yonatan and other Midrashic sources2.

11.mid lr dxyre mixvna epizea`l eyrp miqp dxyr )`xephxan dicaer 'x  .....  -exariy ick mixfb xyr mipyl mid xfbpy - iriay
 haye hay lkecal cg` jxca aizkc epiide ,.mixfbl seq mi xfebl 

c dpyn d wxt zea` dpyn
The Rav Bartenura explains that each tribe had to be able to walk its own separate derech to connect with God.

12. xi À¦rd̈ i´¥x£r ©W §e (`l)l ½¥̀ ẍ §U¦i í ¥h §a ¦W ÆzŸen §WÎl©r(al) :c«̈g ¤̀  i­¦e¥l x ©r¬©W c ½̈g ¤̀  Ædc̈Ed§i x ©r³©W c À̈g ¤̀  oº¥aE` §x x ©r´©W dp̈Ÿe ®tv̈ d­̈WŸel §W mi¬¦xr̈ §W 
(bl) :c«̈g ¤̀  o­̈C x ©r¬©W c ½̈g ¤̀  Æo ¦nï§p ¦A x ©r³©W c À̈g ¤̀  s ¹¥qŸei x ©r ©̧W §e d®̈WŸl §W mi­¦xr̈ §WE mi ½¦tl̈£̀  z ©ŕ ©A §x ©̀ §e ÆzŸe` ¥n W³¥n£g dn̈i À¦cẅ z´©̀ §RÎl ¤̀ §e
(cl) :c«̈g ¤̀  o­ªlEa §f x ©r¬©W c ½̈g ¤̀  Æxk̈yV̈¦i x ©r³©W c À̈g ¤̀  oŸeºr §n ¦W x ©r´©W d®̈WŸl §W mi­¦xr̈ §WE d ½̈C ¦n Æmi ¦tl̈£̀  z ©r³©A §x ©̀ §e zŸe ¹̀ ¥n W ¥̧n£g dÄ §bÀ¤pÎz ©̀ §tE

:c«̈g ¤̀  i­¦lŸ §t©p x ©r¬©W c ½̈g ¤̀  Æx ¥W ῭  x ©r³©W c À̈g ¤̀  cº̈B x ©r´©W d®̈WŸl §W m­¤di ¥x£r«©W mi ½¦tl̈£̀  z ©ŕ ©A §x ©̀ §e ÆzŸe` ¥n W³¥n£g dÖÀ̈iÎz ©̀ §R
cl-`l gn l`wfgi

Yechezkel’s vision of the Third Temple includes separate gates for each tribe, implying that the tribal distinctions will
remain relevant even after the ultimate redemption.

2. See Pirkei d'Rebbi Eliezer ch. 42, Midrash Shocher Tov chapter 114, Rav Bartenura on Avot 5:4.
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B] THE ASHKENAZI~SEFARDI SPLIT

• The origins of the Sefardic community are clear.  It stems
from the large Jewish communities in Bavel which formed
after the exile following the destruction of the 1st Temple and
flourished during the 2nd Temple period and thereafter.
During the Roman and Byzantine periods in the West, the
Jews of Bavel in the East were in a different empire - Parthian
and then Sassanian - and were not easily able to migrate
West.
• However, once the entire region was subsumed within the
Islamic empire in the 7th and 8th centuries, Jews were able to
follow newly opened trade routes and spread, together with
the Moslems, into North Africa and then Spain.  This formed
the Sefardic community3.    

 

• The origin of the Ashkenazim is far less clear.  A fragile
academic consensus, based also on the testimony of medieval
Ashkenazi rabbis such as the Rokeach, understands that they
moved north from Italy4 into the Rhineland in the 8th/9th
centuries.5

• Genetic testing on teeth taken from a 14th century Jewish
cemetery in Erfurt, Germany revealed a large presence of Italian
DNA. 6

3. The term ‘Sefardic’ should technically apply only to those Jews from the Iberian Peninsular and perhaps also North Africa, but certainly not the Jews from Iraq and Iran who should
more properly be called ‘Edot HaMizrach’.  However, R. Ovadia Yosef (also from Iraq) once explained to the King of Spain that all those Jews call themselves Sefardi (‘Spanish’) since
they follow the rulings of the Rambam and the Beit Yosef, both of whom came from Spain.      

4. Over 100,000 Jews were taken as slaves to Rome after the destruction of the Second Temple.
5. See R. Dr Henry Abramson’s video - Where did the Ashkenazim Come From?  at https://www.youtube.com/watch?v=jYAsayOOFF0&ab_channel=HenryAbramson
6. https://www.mpg.de/19586285/ancient-dna-from-medieval-germany-tells-the-origin-story-of-ashkenazi-jews#:~:text=Digging%20into%20the%20ancient%20DNA,to%20Erfur

t%20from%20the%20East and https://hms.harvard.edu/news/ancient-dna-provides-new-insights-ashkenazi-jewish-history
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C] WEDDING MINHAGIM: 1 - THE YICHUD ROOM DEBATE

13.d`ia dilr `eal el xeq` d`iaa dyciw m` elit`e ..... dia` ziaa `idy onf lk mixteq ixacn dlral dxeq` dqex`d
 dia` ziaa diipyel dpyixtie dnr cgizie ezia jezl dze` `iaiy cr`xwpd `ede dtegl dqipk `xwpd `ed df cegiie .

 .mewn lka oi`eyip
` dkld i wxt zeyi` zekld m"anx

The Rambam rules7 that the halachic status of nisu’in - full marriage - is achieved by the kalla moving from her father’s
home to the home of her husband.  This is called ‘chuppa’.

14..dkxad zrya my`x lr xceq oiqxety `id dtegdy `"ie .oi`eyp myl ezial ozgd d`iady lk `l` cegi dpi` dtegc `"ie :dbd
miaxa dlkde ozgd dizgz miqipkne zeqpelk iab lr dqext drixi my miqipkny mewn dteg zexwl eiykr heyt bdpnde ....

 zial mze` mikilen k"g`e .oi`eype oiqex` zkxa my oikxane my dycwnerepv mewna cgia milke`ezbdepd dtegd edfe - 
 .eiykr

` sirq dp oniq oiyeciw zekld xfrd oa` jexr ogley `'nx
The Rema brings a number of other understandings of what constitutes halachic chuppa, including bringing the kalla
under the canopy and spreading the talit over her.  He rules that we do these today and then the chatan and kalla spend
some private time in a ‘yichud room’.

15.dl`y......... .?zck y`xd ieqika zaiige ,d`eypk cin zaygp dtegd zgz mikxany zekxa ray xg`l dlkd m`d :
:mekiqa.cegiid xg`l cr dqex`k oiicr dpicy iptn dtegd zgzy zekxa ray xg`l cin dy`x zeqkl zaiig dlkd oi` 

z` zeqkl dlkd lr ,dtegd zgzy zekxa rayd xg`l cin micgiizn dlkde ozgdy fpky` i`vei mibdepy dn itle
dcerqd xnb xg`l wx `l` cgiizdl ebdp `l gxfnd zecr ipae micxtqd la` .cegiid xcgn dz`v xg`l cin dy`x
xfrd oa` wlg 'd wlg xne` riai z"eya epx`iay enke) .zepyl oi`e ,ycew ixxda ezceqi df mbdpne .mzial mikledyk

('g oniq
aq oniq d wlg zrc degi z"ey

Rav Ovadia Yosef rules that the bride’s obligation to fully cover her hair begins after a proper Yichud.  As such, he
insists that the Sefardim should NOT be together in a Yichud room after the chuppa since this would trigger the
obligation to cover her hair.  Rather, the Sefardim rule that the true Yichud is later after the wedding when the kalla and
chatan return home together8.   

16.mekiq .g
mixegad lr .mifpky`d bdpn itk ,dtegd xg` cin cegii zeyrle micxtqd epizeax bdpnn zepyl icxtq xegal oi` .`

.dlila dpezgd zaiqn meiq xg` `l` cegii zeyrl `ly ebidpdy mler ipe`b micxtqd epizeax bdpnk bedpl micxtqd
 .adcre mr law ipta cegii xcgl zkll xrekn bdpn `edy hxtae.y`x ieqika cegii xcgn z`vl jxhvz dlkd mbe ,

lhal mdl oi` jke ,mbdpn lhal epl oi`e mdicia mdizea` bdpny `l` .df bdpn lhal e`xwy yi fpky` ipaxn s`e .b
.zexecd ilecb it lr cqepy epibdpn

eal dabie" miiwl ,epizea` bdpnn epyi `l mixegady swez lka mibidpn ep` ,'dicaer oefg' dxihrnd daiyia ,eplv` ok`e
d`xie dxez ilecb micxtql eid ok`y ,dxez ilecb lr ft ipc` lr micqein eply mibdpnd lkk aexy ze`xdl "'d ikxca
rvn`a mlhvdl iccv xcgl ekli `l mbe ,dtegd xg` cegii xcg eyri `ly jk lr micner ep` okle ,dklda miwinrnd
s` ,dy`x zeqkl dkixv dlkd ,el dpcgiine iccv xcgl dlkd z` gwel ozgdy xg` ciiny ,leykn jka yi ik ,dpezgd

.xenb cegii did `l m`
259 'nr ,(2011) `'l jxk oinegz ,dtegl jenq cegii ,sqei wgvi axd

Rav Yitzchak Yosef rules that a Sefardic chatan and kalla must not enter a Yichud Room after the chuppa.  Not only
would the kalla be required to fully cover her hair afterwards, but he regards the entire custom as inappropriate - that
the couple should be secluded together with witnesses in a place in which they could, at least theoretically, be intimate.
He insists that the refusal to accept a Yichud Room is a well-accepted Sefardic ruling9.

• Most 20th century10 Sefardic poskim followed this position and did not permit a Yichud Room after the chuppa. 

7. This wording is brought by the Mechaber in Shulchan Aruch Even Haezer 55:1.
8. Rav Yosef addresses the lack of formal witness for the ‘yichud’ later at the couple’s home by arguing (i) that witnesses are not strictly necessary for the yichud; and (ii) the neighbors

who see the couple living together are effective witnesses.
9. Rav Yosef quotes this ruling in the name of many Rishonim, including Rav Hai Gaon, the Ri MiGash, the Rambam, the Ravad, the Rivash and the Shulchan Aruch.  He does however

note that some traditional Sefardic poskim - including the Abarbanel and the Ran - did not agree with this and defined ‘chuppa’ in other ways. 
10. These include: R. Ezra Attia (Shu’t Alei Ezra, Chiddushei Halacha 83), R. Ovadia Hodaya (Shu’t Yaskil Avdi 7, EH 10), R. Ben Tzion Abba Shaul (cited by R. Yosef in his Techumin

article), R. Mordechai Eliyahu (Shu’t Ma’amar Mordechai 2, EH 6), R. Chaim David HaLevi (Shu’t Aseh Lecha Rav 4:55), R. Shalom Messas (Shu’t Shemesh U’Magen 1:EH 4 and 3:
EH 34).  R. Yitzchak Yosef also lists many other Sefardic poskim of the last 400 years who have upheld the custom NOT to have a Yichud room immediately after the chuppa.
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• One challenge to this position is the problem of the 7 Berachot made on the nisu’in.  If the Yichud room immediately after the
chuppa is the ‘real nisu’in’ then the berachot are relatively connected to it. 

17.,eia` mya .... m"anxd oa mdxa` epiax y"nke ,zevnd zkxak `le ,gayd zekxak iaiyg oi`eyipd zekxay zn`ae
,mkxal i`yx ozgd oi` oi`eyip ly zekxa ray k"`yn ,`id zeevnd zkxay ,envra oiqexi` zkxa jxal ozgd jixv"y
eqrk zaiqy xn`e ,envrl zekxa 'f jxiay ozg lr qrk ix`n `a`e .gayd zekxa `l` mpi`y ,my mi`vnpd lecb `l`

 ixi`nd mb ".izxkfy mrhd(:f migqt) dee`lg m"xdn azk oke .gayd zekxak oi`eyipd zekxa z` aiygn (my)zekxac ,
.oziiyrl xaer eda opira `l ,oky oeike .od gay ly zekxae mrd ztiq` lr `l` ,od dtegl dqipkd lr e`l oi`eypd

256 cenr my
R. Yitzchak Yosef explains that the 7 bircot nisu’in are actually bircot hashevach - blessings of praise - rather than bircat
hamitzva.  Therefore, unlike the bircot ha’erusin, they should not be said by the chatan11 but by a dignitary. 

18.okle .gayd zkxa d`a dn lr xkip didiy opira mewn lkn ,rxe`nl ynn jenq opira `l gayd zekxaay s`c l"i j`
xg` `ed cegiidy s`c ,ocic oecipa ok oi`y dn ..... jxan dn lr xkip `l - xeaic ick jez jxan epi` m` ,minrxe miwxaa

.jk xg` `eai cegiidy s` ,gayd zkxa d`a dn lr xkip dkxad zrya mewn lkn ,dpezgd zcerq meiqa ,zery dnk
256 cenr my

Bircot hashevach can be made at any time as long as the connection with the event to which they relate is still clear. As
such, in some cases (such as the beracha on thunder) this has to be immediately after. But for the wedding, even if the
berachot are in the afternoon and the yichud (in the chatan’s home) is many hours later, the connection is clear12.

19.mb elgde .micxtqd epizeax bdpnn zepyl zeifpky`d zeaiyia ecnly gxfnd zecr ipan mixega elgd zepexg`d mipya
xeciql m`ea z` mipzny ,micxtq zeaiyi iy`x dnk zeyrl elicbde .dtegd xg` cegii zeyrl mzaiyi iy`x ugla md

.dtegd xg` cegii ziiyra oiyeciw
252 cenr my

R. Yosef is clear that pressure - largely from Ashkenazi Roshei Yeshiva - has been building for Sefardi couples13 to have a
Yichud room after the chuppa. 

20. wgvi-orie extqa oyey oa wgvi axd .... azky dn ize`xa izdnz c`n dne(c,f r"d` `"g)`ed cegii xcge li`edy ,azk 
fer eaidxd j`id ;`xw` dniz dniz - dlignd xg`e ... .ok zeyrl mi`yx micxtqd mb `linn ,zercd lkl "`xneg"
?!epiqxkn dar mphwy ,l"vf diihr r"xbd cr xec xg` xec ,milyexia eidy mler ilecb ebidpdy dn ci igna lhal mytpa
o`k jiiy dne .recik ,zeleykn dnkl mxebe ,ok bedpl xrekn bdpn `edy hxtae ,mrh aeha epbdpn xewn epx`a xake
.y`x ieliba cegii xcgn `vzy dlkd z` liykdl mbe ,xrekn bdpn bedpl `xneg `le `lew ef - daxc` ,"xingdl mi`yx"

....
 bdpnd z` epiy zepexg`d mipya wxe ,micxtqd lv` cegi xcg miyer eidy eprny `l mlerne ....mipaxd zrtyd llba

zeniieqn zeaiyia`le erci `le ,`l e` daiyi oa `ed m` mc`d ccnp dfa lekaiky ,"iztwyd" oiprl ef dkld ektdy ,
epbdpn lky mixeaqd xg` dfa sgqidl epl oi` okle .`cixb zeripve izkld oipr `l` ,dtwydl llk xeyw df oi`y epiai

.milecb it lr `le ,mrd oendn mi`a
257-8 cenr my

Rav Yosef is outraged at this pressure to be ‘machmir’ to have a Yichud room immediately after the chuppa.  First, R.
Yosef does not regard this as a stringency but a leniency, for the reasons outlined above.  Secondly, he sees this pressure
as coming from a ‘hashkafic’ place, with these bachurim being made to feel that the ‘frummer’ thing to do is to have a
Yichud room, ‘Ashkenazi-style’.  R. Yosef rejects this out of hand!

• However, in the following year’s edition (2012) of Techumin, R. Shlomo Levi - a prominent Sefardi posek, Rosh Kollel and son-in-law
of R. Haim David HaLevy, Sefardi Chief Rabbi of Tel Aviv - responded to R. Yosef’s article with a rejoinder advocating for use of the a
Yichud room, even for Sefardim.

11. The custom in most communities today is that the chatan does not say the biract ha’erusin but these are recited by the mesader kiddushin on behalf of both chatan and kalla. 
12. R. Yosef also brings as a side argument the possibility of Sefardim relying on the chatan placing his tallit over the kalla as ‘chuppa’, which resolves all issue of the berachot, although

strengthens the need for full hair covering if this really is ‘nisu’in’. Nevertheless, R. Yosef is clear that this argument is not central but merely a ‘tziruf’.  Another strong proof in favor of
his position on the berachot is the case of the chuppat nidda in which the bircot nisu’in are said under the chuppa but the yichud may only be possible days later.  Although the
Rambam rules that chuppat nidda does not work at all, most Rishonim argue with this and the practice of both Ashkenazim and Sefardim is to permit a chuppat nidda.       

13. This issue is even more pronounced where the chatan is Sefardi and the kalla is Ashkenazi.  In this case the kalla may feel that the wedding is not complete without the Yichud room
that she is used to from other weddings.  Also, her Ashkenazi family may feel that the wedding is not religiously acceptable without the Yichud room. 
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21.cegii iabl mb jk ,dkxa eilr `eaz mzenk ebdp `ly zehiyl yeygle xingdl dvexdy ep`vn dlek dxezd lkay myk
.... dtegl jenq cegii zeyrl i`yx micxtqd ibdpnk bdepd mb c"prl - dtegl jenq

376 'nr my
Rav Levi understands that it is a legitimate chumra to include a Yichud room for Sefardim.

22.,dxe`kl ?zekxad rayn zg` jxal mifpky`d ibdpnk bdepd axl xzen m`d ,dtegd ixg` cegii ea mibdep `ly mewna
.ezpigan dlhal dkxa jka yi ile`e ,cegii `ll zekxa rayl mewn oi` mifpky`d bdpn itl

i`yx `ed `ny e` ,ely bdpna wx aygzdl cg` lk lr m`d ,mibdpn ilcad ea yiy mewna - `id dl`yd zivnz
 xne`-riai z"eya ,sqei dicaer axd .ipyd ly bdpna aygzdl(hl 'iq `"g)zkxa lr on` zeprl i`yx epi` icxtqy wqt ,

f"itl dxe`kl .dlhal dkxa xeqi` lr xar `ly i`cee ebdpn itl z`f dyr jxandy t"r` ,yceg y`xa ifpky` ly lldd
,eppiiprl zexiyi zrbep dpi` ef dl`y .icxtq ly dpezga dtegd zekxan zg` envra jxal leki epi` ifpky` axy xexa
cegii jxer `edy xiaqiy jka mipey`xd lr frld z`ved z` repnl leki icxtq ozg - dilr dtiwr dklyd dl yi mle`

.dkxaa cakzdl elkei mifpky`d eizeax mby ick dtegd ixg`
372 'nr al opnegz ,`l oinegza sqei wgvi axd ly exn`nl daebz - micxtqd bdpn itl dtegd xg`l cegii ,iel dnly axd

R. Levi adds another factor which is increasingly relevant where the wedding is ‘mixed’, with Ashkenazi and Sefardi
relatives and rabbanim.  Even if the Sefardim rule that no Yichud room is required and do not see this as a halachic issue
for the bircot nisu’in, how can an Ashkenazi say one of the Sheva Berachot under the chuppa when this will not be
immediately followed by a Yichud14?  Surely, this would be a beracha levatala15!

• R. Levi also rejects R. Yosef’s concern about the inappropriate lack of tzniut for the men and women to dance the chatan and kalla
(often hand in hand) to a Yichud room which is designed (at least halachically16) to permit intimacy between the couple.  R. Levi points
out that the reality of weddings today has totally changed the social and sexual implications or the Yichud room for many reasons:

-  in many weddings the men and women are much more mixed anyway - dancing the chatan and kalla to the chuppa and with
the chatan and kalla sitting together at the wedding and even on the dance floor.
- no one at the wedding is remotely interested in what happens in the Yichud room17.  The guests are finding their tables and
davening ma’ariv etc and the family is focused on the wedding photographs.  Only the two technical eidei yichud remain 
outside at the door for a few minutes.    

• The issue of hair covering for a bride is complex, with many poskim ruling that, even though the kalla is fully married at the wedding
celebration, her halachic obligation of FULL18 hair covering only begins once the wedding is over and the couple change out of their
wedding clothes19. 

• Most Sefardic poskim remain opposed to the introduction of a Yichud room at a Sefardic wedding20. Some have accepted a
compromise whereby the couple have a ‘non-halachic’ Yichud room - without closing the door or with someone else in the room21.

D] WEDDING MINHAGIM: 2 - THE SHEVA BERACHOT DEBATE
• Ashkenazim are used to Sheva Berachot being held at different homes during the week after the wedding.  Many people are therefore
surprised to hear that most Sefardi poskim22 do not permit the 7 Berachot to be recited unless the celebratory meal is held in the home
of the chatan23.   

14. R. Hershel Schachter will not recite one of the 7 Berachot at wedding in which there is no Yichud room (see Bridging Traditions p. 373 fn. 3). 
15. He also uses this new reality of ‘mixed weddings’ to answer the charge that for Sefardim to introduce a Yichud room at this stage would be ‘motzi la’az al harishonim’ - ie it would

imply that previous generations (and their poskim) had not fulfilled the halacha properly.  R. Levi suggests that, in fomer times, mixed Ashkenazi/Sefardi weddings were very rare so
this was not an issue in the way it has become today. 

16. For instance, the Yichud room must not contain an Aron Kodesh or sefarim which would prevent the couple halachically from engaging in sexual relations.
17. R. Levi also suggests that, historically, in more traditional Sefardic circles there was much more interest in establishing that the kalla was indeed a betula and the privacy of the

Yichud was part of this process.  As such, a Yichud room in the wedding hall with all the guests waiting outside would be a gross lack of tzniut.  But today this is not on anyone’s mind
and the Yichud room has taken on an entirely different connotation - a place for the new chatan and kalla to relax together in a moment of quiet, eat and drink a little (they may have
been fasting), and prepare themselves for the dinner and celebration.   

18. Nevertheless, many poskim require that the kalla must keep on her headband at the wedding to retain the halachic status of a ‘kalla’, as stated in the Mishna (Ketubot 2:1) ‘the
bride with her headband’ (hinuma berosha).

19. There is a halachic discussion as to whether R. Moshe Feinstein may have held that the full obligation of haircovering only begins once the marriage has been consummated.  See
Bridging Traditions p. 373 and also my discussion on this in Reclaiming Dignity  (2nd edition) p 469 fn. 106.  

20. R. Mordechai Eliyahu remains opposed but rules in his siddur (Kol Eliyahu) that if the couple insist on it we should not prevent them from doing so.
21. R. YItzchak Yosef and others remain opposed to this but R. Jachter (Bridging Traditions p. 374 fn 6) quotes personal reports that R. Ovadia Yosef did indeed endorse this and even

served as the ‘extra person’ in the Yichud room at his granddaughter’s wedding! 
22. This is the position of R. Ovadia Yosef (Yalkut Yosef EH 17:6-7 and Hazon Ovadia 1:48), R. Ben Tzion Abba Shaul (Shu’t Ohr L’Tzion 2:14) and R. Mordechai Eliyahu (Shu’t Ma’amar

Mordechai 2 EH 6).
23. R. Jachter quotes testimony that when R. Ovadia Yosef made weddings for his children, large celebrations were held in halls during the week after the chuppa.  Nevertheless, he

would NOT permit the full 7 berachot to be made, only hagefen and ‘asher bara sasson vesimcha’. 
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•  According to this position, if celebrations are made outside the home of the chatan and kalla in the week after the wedding only two
of the sheva berachot may be recited - hagefen and ‘asher bara sasson vesimcha’.

23. .... mipzg ziaa mipzg zkxa oikxan :opax epz
:f zeaezk

The Gemara in Ketubot rules that Sheva Berachot may be said in the ‘beit chatanim’.

24.erac meyn ?`nrh i`n .dray lk dkeqd on oixeht dtegd ipa lke oipiayeyde ozg :ax xn` `caf xa `a` iax xn`e
 - !dkeqa ecgile ,dkeqa elkile - icginldtega `l` dgny oi`mewna `l` dgny oi` - !dtega ecgile ,dkeqa elkile - .

.`xrv meyn :xn` `ax cegi meyn :xn` iia`  !dkeqa dteg ecarile - .dcerq
:dk dkeq

The Gemara in Succah states that the simcha of the chatan and kalla can only be celebrated at ‘the chuppa’, which most
mefarshim understand to mean the new home of the chatan and kalla.

25.dtega `l` dgny oi` - dgnydy oikxan oi`c xg` ziaa lek`l miklede enr ezlk 'it` eztegn ozg `vi m`c o`kn rnyn
oi`eyip zkxa dlgz ekxay mewna i`c ?'dteg' `id dn wcwcl jixve ... dtega `l` dgny oi`c oeik mipzg zkxa `le eperna

 .ziaa qpkil oileki oi`e oiaexn mrdyk dze` oikxan xird aegxa 'it`y minrt dteg dil ixwdlke ozg zaiyi xwir mewn `l`
.dray lk mipzg zkxa oikxan mye `nlra i`xw`l ieyrd mewn `le 'dteg' dil ixw

my zetqez
This is position of Tosafot - the 7 Berachot may only be recited in the home of the chatan and kalla.

26.ezrcyk ilin ipde .mipzg zkxa my mixne` oi` ,xg` ziaa lek`l miklede ,enr ezlk elit` ,eztegn `vei ozgd m`y `"i
oikxane dteg `xwp my mb xwir zia eze` dyrp ,enr dxeagd lke xg` zial ixnbl jld m` la` .eztegl jk xg` xefgl

 dray jez `ed m` mipzg zkxa my jxal jixv zxg` xirl dlkde ozgd oikledy minrtl oke .mipzg zkxaezrc oi`e)
(xefgl .

i sirq aq oniq oiyeciw zekld xfrd oa` jexr ogley
The Shulchan Aruch rules this position as a ‘Yesh Omrim’24 and the Rema does not disagree25. 

27.oefnd zkxa ly qek gwele xfege ,zekxa 'f eilr xne`e xg` qek `ian `l` ,oefnd zkxa qek lr zekxa 'f xnel oi`y `"i
.bdpnd hyt oke ,zekxa 'f jxan oefnd zkxa ly qek lr `l` jixv oi`y `"ie .otbd ixt `xea :eilr xne`e`i el` zepicna) 

(zeqek izy opira cegl `xa xy`l elit`c `"ie .dpey`xd `xaqk oibdep .... 
h sirq aq oniq oiyeciw zekld xfrd oa` jexr ogley

The Shulchan Aruch also brings two views as to whether one should use different cups of wine for bentching and 7
berachot or the same cup. The Machaber rules that the Sefardic custom was to use two cups and the Rema adds that the
Ashkenazi practice was to use two cups, even when the only beracha recited was ‘asher bara sasson vesimcha’. To which
case is the Rema referring?  It could be when there are no Panim Chadashot26 and only two berachot are made.  But
could it also refer to the case of making a celebration outside the couple’s home27? 

28. :`l e` xity icar m` xg` ziaa elit` oikxany minrt daxd izi`x ik .....daeyzd`xpe l"f azke mdixac `iad y"`xde ....  .
oeik dtega `l` dgny oi` `kd t"dc xg` ziaa lek`l oikled dlkde ozgdy mewna mipzg zkxa jxal oi`y di`x oi` `kdnc

 .eztegl xfeg k"g`e dkeqa lek`l ick `l` dteg gipdl ezrc oi`yziaa eze` dyere eixage `ed xg` ziaa ixnbl jled m` la`
dteg `xwp my mb xwirmy jxal edekxvde zxg` xirl ezlk jiledy '` mc`a dyrn did oke .mipzg zkxa my jxal lkeie 

`wec f` dzynd ini 'f lk ely oi`eyipd xenbi mye xg` zial jledyk `wecc y"`xd zpeek dxe`kl d`xpe .l"kr mipzg zkxa
aeyle elek elit`e meid zvw xg` ziaa genyl jld m` la` .oey`xd zian dtegd zriaw xwrp f`c zia eze`a mipzg zkxa jxai
zial ueg dlke ozg ceakl dyer xg`y dcerqy ocic oecpa ok m`e .... .mipzg zkxa xg` zia eze`a jxal oi` ezteg zial k"g`

 .mdly zial k"g` ekli dlke ozgdy oeik dlke ozg zegny daxd my yiy it lr s` jxal my did `l oi`eyipd

24. From this R. Haim David Halevy implied that the Mechaber may have been open to a more lenient approach.  In the Rishonim, the position of the Ran (ironically a Sefardi posek) was
to be lenient.

25. There is a separate question as to whether 7 berachot can be said if the meal is not specifically in honor of the chatan and kalla but they just happen to be there, e.g. on an airplane.
Some poskim do not permit any of the berachot to be made.  Some allow the two to be made. 

26. A separate debate between Ashkenazim and Sefardim is how many new people are required in order to say all 7 berachot - one (A) or two (S) and whether one needs Panim
Chadashot on Shabbat even at Seuda Shelishit - no (A) or yes (S).

27. As noted above, Tosafot clearly state that the Ashkenazi practice in their time was NOT to say all 7 berachot if the celebration was outside the couple’s home. 
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xg` ziaa ezlk mr genyl jleda k"`yn oikxan oi` dgny llk da oi`y dkeqa `wecc .... .ikd `niz `l dti zwiic ik mpn`
y"`xd xikfd `l ok lre .'dteg' f` ziad eze` mb `xwp ipy ziaa gny `edy dry dze`a n"n oey`xd zial k"g` xefgiy s`
zlik`a k"`yn .my ezgny xwir didi f`e oi`eyip zlik` jxck my genyle lek`l l"xc `l eze ziaa lek`l jled `l` dligz
eaal oi`y dkeqn iwet`l 'eke xg` zial ixnbl jled m` la` miiqn xity df lre jkl die`x dpi`c oi`eyip zgny my oi`c dkeq
.ezgny `ed myc ezteg zial ezlk mr xefgl ayeg cinze devn zaeg ici z`vl zigxkd dlik`l wx my jled oi`e dgnya mly
`ly f` el xqg dn df ziaa dgny el yiy oeik ezteg zia lr ayeg epi` dry eze`ac xg` ziaa zezyle lek`l jleda k"`yn

 .... xehd ixac ok mb miyxtzn df jxc lre ?!mipzg zkxae eperna dgny jxai

oiyery zial dlrn mey oi` .... zeqpelkd lr dqextd zilhn zgz dlkd oiycwny dnl wx 'dteg' oixew oi`y eiykr k"`yn ....
e` df zia ilzek il dnc .mixg` mizan ith ef ziaa dyer ef dn dgny df lr ip` `xewe mixg` mizan ith oi`eyipd zcerq ea
meid oibdep okye ...  .my mignye dlke ozgd ceakl dcerq ea oiyery zia lka mipzg zkxa jxal yic xexa d`xp k"r ?xg` zia
l"fe izeek wqty zeaezkc w"ta l"f b`xtn l"xdn iazka izi`x onf xg` .... .dteg mewna `ly elit` mizadn zg` lka jxal

.... dtegd my dzid `ly mewna s` oikxan ep`e
f w"q aq oniq xfrd oa` f"h

The key source for Ashkenazim is the Taz (17th century Poland) who writes that it was commonplace in his community
for all 7 berachot to be recited at celebrations outside the couple’s home.  He understands the earlier sources, such as
that about the succah, to be dealing with a case whether the chatan and kalla were in a place removed from the main
celebration and would not feel the simcha.  But where the wedding party - friends and family - move to another location
for a celebration during the week, even if they will only be there for that evening, this is called a full simcha and all 7
berachot can and should be recited.

• The Ashkenazim rely on the Taz and make 7 Berachot outside the couple’s home28, although this is NOT so intuitive since Tosafot is
clearly strict on this and the Rosh can also be read in that way.  Also, the Rema is not explicit on the matter and may rules stringently. 

• In fact, on this issue, some prominent Sefardi poskim are lenient29 and have also accepted that 7 berachot can be made outside the
couple’s home30.

• Some Sefardic poskim are lenient only if the chatan makes a kinyan transferring the venue into his name.

• Nevertheless, many other Sefardi poskim insists that, outside the chatan’s home, only 2 berachot may be recited31. R. Ovadia Yosef
insists on this and will not even allow 7 berachot to be recited in the parents’ homes, unless the chatan and kalla are living there with
their own private space.

• R. Mordechai Eliyahu and R. Ben Tzion Abba Shaul allowed 7 berachot to be recited at the parents’ homes32.

• R. Mordechai Eliyahu allows 7 berachot to be recited in a hotel that the whole wedding party goes to for the Shabbat Chatan.

• R. Ovadia Yosef allows an Ashkenazi to say 7 berachot for Sefardim outside the couple’s home if there is a need, such as where the
kalla’s family are Ashkenazi33. 

• R. Mordechai Eliyahu is prepared to allow an Ashkenazi to say 7 berachot in this case only in “dire situations”34. In fact, when the
celebration is outside the couple’s home, R. Eliyahu is not happy for a Sefardi to even say ‘Asher bara sasson vesimcha”!

28. See, for instance, Minchat Shlomo (vol 3, 103:20), Shevet HaLevi (10:247:3).
29. This leniency is based on a number of factors, including: (i) the Rosh can be read in accordance with the lenient position and this was the position of his students Rabbeinu Peretz

and Rabbeinu Yerucham; (ii) the position of the (Sefardic) Ran in pre-exile Spain was to be lenient; (iii) it is possible that the Mechaber would agree to the leniency of the Taz; (iv) we
should be making the chatan and kalla as happy as possible and should only refrain from saying all the berachot if the chatan and kalla would rather be celebrating elsewhere,
specifically in their home.   This builds multiple sefekot into the question which may permit the extra berachot, even for Sefardim. 

30. This is the position of R. Shalom Mesas (Shu’t Shemesh U’Magen 3 EH 24-26), R. Hayim David Halevi (Shu’t Aseh Lecha Rav 5:38-39), R. Yaakov Hillel (Shu’t Vayashev Hayam 2:21)
and others (see R. Mordechai Djavaheri’s summary (below) for extensive footnotes on the lenient opinions.  Many claim that this was also the practice in some Sefardic communities
in Israel, Spain, Morocco, Djerba, Libya, Italy, Turkey, Yemen and maybe also Baghdad and Iran.  Some note that the Ben Ish Hai does not include in his halachot of 7 Berachot any
requirement for them to be said only in the home of the chatan.  Others counter that at the time of the Ben Ish Hai it was almost unheard of for other families to host 7 Berachot
celebrations outside the chatan’s home, so he did not address that question.   R. Shlomo Levi rules that Sefardic families without a clear minhag can be lenient but those with a
clear mesora should not.

31. This is the position of R. Eli Mansour, in accordance with R. Ovadia Yosef, and is the practice in the Syrian community. This is also the position of R. Ezra Attiyah (see
https://halachipedia.com/index.php?title=Sheva_Brachot#cite_note-40).   See https://www.yutorah.org/lectures/809670 and also https://www.yutorah.org/lectures/892318
by R. Mordechai Djavaheri for a 231 page collection of teshuvot and psakim on this issue for Sefardim.

32. In fact, R. Abba Shaul made 7 berachot in his own home for the entire week after his son’s wedding.  See R. Djavaheri’s summary for more sources and details.
33. See also R. Yitzchak Yosef https://torahanytime.com/lectures/138484 at minute 35. R. Jachter (Bridging Traditions p. 376 fn 3) also quotes this in the name of R. Shlomo Amar.

Interestingly, R. Elyashiv did NOT permit an Ashkenazi to say the berachot in these situations.
34. See R. Djavaheri’s summary fn 3.
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