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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 3: 16 - ASHKENAZI~SEFARDI CUSTOMS - MARRIAGE
OU ISRAEL/BEIT KENESSET HANASI - WINTER 2025

A] THE IMPORTANCE OF DIFFERENT TRIBES IN THE JEWISH PEOPLE

* The Jewish nation was set up as one of different tribes who united within one nation under one Torah, but pursued their own specific
flavor of interpreting and understanding that Torah.

N99N2 YN ,NINM DIYN MDD TNYN DIINAY NN PINY 1191 .7 PMNNN XON N NPN INIY 2 IPNNDINY 29D 1.
NN DMIVN MDD YT MMNINY

3 MY MNDNN - PNI NITYO 29
Our status as a unified nation is solely in the merit of our unified Torah which will never be switched to another.

* |t is therefore critical to understand that what divides us halachically is miniscule compared to what unites us! Most of the
distinctions between Sefardim, Ashkenazim, Teimanim etc are rooted in their different minhagim, rather than their halachic positions.
For instance, although Sefardic and Ashkenazi synagogues seem very different at first glance, the siddur and prayer services in each
are virtually identical and one could very quickly acclimatize to the new nusach.
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At Matan Torabh the tribal identities were clearly maintained in parallel with the unity of the people.
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The Chumash emphasizes that the 12 separate stones on the Cohen Gadol’s Choshen Mishpat represent the 12 tribes.
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The Torah requires a justice system to be set up in every city and in every tribe.
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The Ramban explains that, just as cities have their own courts, so too each tribe had to have a Supreme Court of 23
judges who would hear cases from that specific tribe.

* Rav Soloveitchik understood that this was a mandate for each tribe to interpret the Torah according to their own specific approach™.

1. See R.Haim Jachter, Bridging Traditions, p. 507.
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The ways (plural) of Torah are pleasant - there is usually more than one legitimate approach to Torah issues.

* Chazal extended this focus on separate tribes to other important biblical themes, even where not explicit in the text.
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Moshe spent the last days of his life writing the Sefer Torah to be kept as a master copy with the Aron.
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Chazal learn that there were 13 Sifrei Torah - one master copy and 12 tribal copies - one for each tribe.
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Tehillim says that God split the Red Sea into many parts. Rashi explains that there were 12 routes - one for each tribe.
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This is also the position of Targum Yonatan and other Midrashic sources®.
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The Rav Bartenura explains that each tribe had to be able to walk its own separate derech to connect with God.
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Yechezkel’s vision of the Third Temple includes separate gates for each tribe, implying that the tribal distinctions will
remain relevant even after the ultimate redemption.

2. See Pirkei d'Rebbi Eliezer ch. 42, Midrash Shocher Tov chapter 114, Rav Bartenura on Avot 5:4.
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B] THE ASHKENAZI~SEFARDI SPLIT

THE JEWS UNDER ISLAM
IN THE 7TH-8TH CENTURIES
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conquests of Islam by 750 CE
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e The origins of the Sefardic community are clear. It stems
from the large Jewish communities in Bavel which formed
after the exile following the destruction of the 1st Temple and
flourished during the 2nd Temple period and thereafter.
During the Roman and Byzantine periods in the West, the
Jews of Bavel in the East were in a different empire - Parthian
and then Sassanian - and were not easily able to migrate
West.

* However, once the entire region was subsumed within the
Islamic empire in the 7th and 8th centuries, Jews were able to
follow newly opened trade routes and spread, together with
the Moslems, into North Africa and then Spain. This formed
the Sefardic community?.
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DNA of Erfurt Ashkenazi Jews:
Middle-eastern DNA: 15-45%

Italian (South/North): 45-70%

* The origin of the Ashkenazim is far less clear. A fragile
academic consensus, based also on the testimony of medieval
Ashkenazi rabbis such as the Rokeach, understands that they
moved north from Italy* into the Rhineland in the 8th/9th
centuries.®

* Genetic testing on teeth taken from a 14th century Jewish
cemetery in Erfurt, Germany revealed a large presence of Italian
DNA. s

The term ‘Sefardic’ should technically apply only to those Jews from the Iberian Peninsular and perhaps also North Africa, but certainly not the Jews from Iraq and Iran who should

more properly be called ‘Edot HaMizrach’. However, R. Ovadia Yosef (also from Iraq) once explained to the King of Spain that all those Jews call themselves Sefardi (‘Spanish’) since
they follow the rulings of the Rambam and the Beit Yosef, both of whom came from Spain.

Over 100,000 Jews were taken as slaves to Rome after the destruction of the Second Temple.

o

https://www.mpg.de/ 19586285/ ancient-dna-from-medieval-germany-tells-the-origin:
1%20from%20the%20East and https:

See R. DrHenry Abramson’s video - Where did the Ashkenazim Come From? at https://www.youtube. com/watch7v |YAsav00FFO&ab channel=HenryAbramson

%20int0%20the%20ancient%20DNA,t0%20Erfur

hms.harvard.edu/news/ancient-dna-provides-new-insights-ashkenazi-jewish-histo
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C] WEDDING MINHAGIM: 1 - THE YICHUD ROOM DEBATE
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The Rambam rules’ that the halachic status of nisu’in - full marriage - is achieved by the kalla moving from her father’s
home to the home of her husband. This is called “‘chuppa’.
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The Rema brings a number of other understandings of what constitutes halachic chuppa, including bringing the kalla
under the canopy and spreading the talit over her. He rules that we do these today and then the chatan and kalla spend
some private time in a ‘yichud room’.
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Rav Ovadia Yosef rules that the bride’s obligation to fully cover her hair begins after a proper Yichud. As such, he
insists that the Sefardim should NOT be together in a Yichud room after the chuppa since this would trigger the
obligation to cover her hair. Rather, the Sefardim rule that the true Yichud is later after the wedding when the kalla and
chatan return home together®.
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Rav Yitzchak Yosef rules that a Sefardic chatan and kalla must not enter a Yichud Room after the chuppa. Not only
would the kalla be required to fully cover her hair afterwards, but he regards the entire custom as inappropriate - that
the couple should be secluded together with witnesses in a place in which they could, at least theoretically, be intimate.
He insists that the refusal to accept a Yichud Room is a well-accepted Sefardic ruling®.

* Most 20th century® Sefardic poskim followed this position and did not permit a Yichud Room after the chuppa.

7. This wording is brought by the Mechaber in Shulchan Aruch Even Haezer 55:1.

8. RavYosef addresses the lack of formal witness for the ‘yichud’ later at the couple’s home by arguing (i) that witnesses are not strictly necessary for the yichud; and (ji) the neighbors
who see the couple living together are effective witnesses.

9. Rav Yosef quotes this ruling in the name of many Rishonim, including Rav Hai Gaon, the Ri MiGash, the Rambam, the Ravad, the Rivash and the Shulchan Aruch. He does however
note that some traditional Sefardic poskim - including the Abarbanel and the Ran - did not agree with this and defined ‘chuppa’ in other ways.

10. These include: R. Ezra Attia (Shu’t Alei Ezra, Chiddushei Halacha 83), R. Ovadia Hodaya (Shu’t Yaskil Avdi 7, EH 10), R. Ben Tzion Abba Shaul (cited by R. Yosef in his Techumin
article), R. Mordechai Eliyahu (Shu’t Ma’amar Mordechai 2, EH 6), R. Chaim David HaLevi (Shu’t Aseh Lecha Rav 4:55), R. Shalom Messas (Shu’t Shemesh U'Magen 1:EH 4 and 3:
EH 34). R.Yitzchak Yosef also lists many other Sefardic poskim of the last 400 years who have upheld the custom NOT to have a Yichud room immediately after the chuppa.
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* One challenge to this position is the problem of the 7 Berachot made on the nisu’in. If the Yichud room immediately after the
chuppa is the ‘real nisu’in’ then the berachot are relatively connected to it.
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R. Yitzchak Yosef explains that the 7 bircot nisu’in are actually bircot hashevach - blessings of praise - rather than bircat
hamitzva. Therefore, unlike the bircot ha’erusin, they should not be said by the chatan™ but by a dignitary.
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Bircot hashevach can be made at any time as long as the connection with the event to which they relate is still clear. As
such, in some cases (such as the beracha on thunder) this has to be immediately after. But for the wedding, even if the
berachot are in the afternoon and the yichud (in the chatan’s home) is many hours later, the connection is clear™.
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R. Yosef is clear that pressure - largely from Ashkenazi Roshei Yeshiva - has been building for Sefardi couples® to have a
Yichud room after the chuppa.

NI TINY TN DMNINY ,AND (13 y'ax X'M) PRN-IYM 1I9D VIV 12 PNYY 2970 ... ANOW 1N OMINI MNnnn Txn Ny 20.
NY IDNIN RN GRIPNR DN DN - NDONNN NN ... )2 MYYD DINRYI DITI0N D) XN ,mMyTH 939 "NImn”
MPDIDN NAY DIVPY ,I"ST IPVY YN TY NT INN NT, D9 POV DY 1T INTINY NN T ONNIA HVIY DYNII
XD POV Y WD MNVIN DO DN ,)D NNY YN HNMN XINY VI ,0YL 1V MM NPN NINI 1IN
JUNT DN TIN TN NN NDIN NN DOUOND DN, IPIDN HiMN NMY XIDIN NI XD N - NATTN " PHNnD DONYY”

D290 NYOAYN 9232 XN NN WY MNINND ONYA PN ,D>TIO0N DIN TINd TN DY PRV NYNY XD DY) ...
NDYIWT XDV, XD N NDY 12 XN ONX DTN TTH) M 51020V, NApYn” PIvD ® NION 119NV ,NIIMDN MY3
MINN DY DY NIADN INN M GNDMND ND PN 1991 XTI MYNINY MNOON PIY NON ,NOPWNY DI NUP MY PRY DD

D979 DY NDY,DYN PO OONA

257-8 oy ov
Rav Yosef is outraged at this pressure to be ‘machmir’ to have a Yichud room immediately after the chuppa. First, R.
Yosef does not regard this as a stringency but a leniency, for the reasons outlined above. Secondly, he sees this pressure
as coming from a ‘hashkafic’ place, with these bachurim being made to feel that the ‘frummer’ thing to do is to have a
Yichud room, ‘Ashkenazi-style’. R. Yosef rejects this out of hand!

* However, in the following year’s edition (2012) of Techumin, R. Shlomo Levi - a prominent Sefardi posek, Rosh Kollel and son-in-law
of R. Haim David HaLevy, Sefardi Chief Rabbi of Tel Aviv - responded to R. Yosef's article with a rejoinder advocating for use of the a
Yichud room, even for Sefardim.

11. The custom in most communities today is that the chatan does not say the biract ha’erusin but these are recited by the mesader kiddushin on behalf of both chatan and kalla.

12. R.Yosef also brings as a side argument the possibility of Sefardim relying on the chatan placing his tallit over the kalla as ‘chuppa’, which resolves all issue of the berachot, although
strengthens the need for full hair covering if this really is ‘nisu’in’. Nevertheless, R. Yosef is clear that this argument is not central but merely a ‘tziruf'. Another strong proof in favor of
his position on the berachot is the case of the chuppat nidda in which the bircot nisu’in are said under the chuppa but the yichud may only be possible days later. Although the
Rambam rules that chuppat nidda does not work at all, most Rishonim argue with this and the practice of both Ashkenazim and Sefardim is to permit a chuppat nidda.

13. This issue is even more pronounced where the chatan is Sefardi and the kalla is Ashkenazi. In this case the kalla may feel that the wedding is not complete without the Yichud room
that she is used to from other weddings. Also, her Ashkenazi family may feel that the wedding is not religiously acceptable without the Yichud room.
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Rav Levi understands that it is a legitimate chumra to include a Yichud room for Sefardim.
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R. Levi adds another factor which is increasingly relevant where the wedding is ‘mixed’, with Ashkenazi and Sefardi
relatives and rabbanim. Even if the Sefardim rule that no Yichud room is required and do not see this as a halachic issue
for the bircot nisu’in, how can an Ashkenazi say one of the Sheva Berachot under the chuppa when this will not be
immediately followed by a Yichud™? Surely, this would be a beracha levatala™!

* R. Levi also rejects R. Yosef's concern about the inappropriate lack of tzniut for the men and women to dance the chatan and kalla
(often hand in hand) to a Yichud room which is designed (at least halachically’) to permit intimacy between the couple. R. Levi points
out that the reality of weddings today has totally changed the social and sexual implications or the Yichud room for many reasons:
- in many weddings the men and women are much more mixed anyway - dancing the chatan and kalla to the chuppa and with
the chatan and kalla sitting together at the wedding and even on the dance floor.
- no one at the wedding is remotely interested in what happens in the Yichud room?’. The guests are finding their tables and
davening ma’ariv etc and the family is focused on the wedding photographs. Only the two technical eidei yichud remain
outside at the door for a few minutes.

* The issue of hair covering for a bride is complex, with many poskim ruling that, even though the kalla is fully married at the wedding
celebration, her halachic obligation of FULL® hair covering only begins once the wedding is over and the couple change out of their
wedding clothes®.

* Most Sefardic poskim remain opposed to the introduction of a Yichud room at a Sefardic wedding?. Some have accepted a
compromise whereby the couple have a ‘non-halachic’ Yichud room - without closing the door or with someone else in the room2.,

D] WEDDING MINHAGIM: 2 - THE SHEVA BERACHOT DEBATE

* Ashkenazim are used to Sheva Berachot being held at different homes during the week after the wedding. Many people are therefore
surprised to hear that most Sefardi poskim2 do not permit the 7 Berachot to be recited unless the celebratory meal is held in the home
of the chatan=.

14. R. Hershel Schachter will not recite one of the 7 Berachot at wedding in which there is no Yichud room (see Bridging Traditions p. 373 fn. 3).

15. He also uses this new reality of ‘mixed weddings’ to answer the charge that for Sefardim to introduce a Yichud room at this stage would be ‘motzi Ia’az al harishonim’ - ie it would
imply that previous generations (and their poskim) had not fulfilled the halacha properly. R. Levi suggests that, in fomer times, mixed Ashkenazi/Sefardi weddings were very rare so
this was not an issue in the way it has become today.

16. Forinstance, the Yichud room must not contain an Aron Kodesh or sefarim which would prevent the couple halachically from engaging in sexual relations.

17. R. Levi also suggests that, historically, in more traditional Sefardic circles there was much more interest in establishing that the kalla was indeed a betula and the privacy of the
Yichud was part of this process. As such, a Yichud room in the wedding hall with all the guests waiting outside would be a gross lack of tzniut. But today this is not on anyone’s mind
and the Yichud room has taken on an entirely different connotation - a place for the new chatan and kalla to relax together in a moment of quiet, eat and drink a little (they may have
been fasting), and prepare themselves for the dinner and celebration.

18. Nevertheless, many poskim require that the kalla must keep on her headband at the wedding to retain the halachic status of a ‘kalla’, as stated in the Mishna (Ketubot 2:1) ‘the
bride with her headband’ (hinuma berosha).

19. There is a halachic discussion as to whether R. Moshe Feinstein may have held that the full obligation of haircovering only begins once the marriage has been consummated. See
Bridging Traditions p. 373 and also my discussion on this in Reclaiming Dignity (2nd edition) p 469 fn. 106.

20. R. Mordechai Eliyahu remains opposed but rules in his siddur (Kol Eliyahu) that if the couple insist on it we should not prevent them from doing so.

21. R.Yltzchak Yosef and others remain opposed to this but R. Jachter (Bridging Traditions p. 374 fn 6) quotes personal reports that R. Ovadia Yosef did indeed endorse this and even
served as the ‘extra person’ in the Yichud room at his granddaughter’s wedding!

22. This is the position of R. Ovadia Yosef (Yalkut Yosef EH 17:6-7 and Hazon Ovadia 1:48), R. Ben Tzion Abba Shaul (Shu’t Ohr L'Tzion 2:14) and R. Mordechai Eliyahu (Shu’t Ma’amar
Mordechai 2 EH 6).

23. R. Jachter quotes testimony that when R. Ovadia Yosef made weddings for his children, large celebrations were held in halls during the week after the chuppa. Nevertheless, he
would NOT permit the full 7 berachot to be made, only hagefen and ‘asher bara sasson vesimcha’.
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* According to this position, if celebrations are made outside the home of the chatan and kalla in the week after the wedding only two
of the sheva berachot may be recited - hagefen and ‘asher bara sasson vesimcha’.

e DINN 722 NN ND2 PN PIINN - 23.

3 Mmd
The Gemara in Ketubot rules that Sheva Berachot may be said in the ‘beit chatanim’.

WIAT DN INNYV OND .IYAY 9 NIDN 1D PNV NAND 2 5I) PPAVIVIN 1NN 27 NN NTIT 72 NIN Y N 24,
DPNA NON NNNY PN - NN YT ;N0 1) - NN NIX NNNY PN - 112102 YTMHD) ;NDIDA 1D - YTMND
NS DN NN XIT THIN DWN NN PN NIDA NN YT - NTWO
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The Gemara in Succah states that the simcha of the chatan and kalla can only be celebrated at ‘the chuppa’, which most
mefarshim understand to mean the new home of the chatan and kalla.

IONEDL POIZN PHT IDH D33 NOH5 DIVNI WY PSS "DH DD PP HD ©HT 1HON BHEN - NN KON Nhnw Pr 25,
PHIEY POI3 DD 1DIZE OIPN3 T 29D’ HYD DN PIPTD PII ... IDW3 HH IDNE PHT 11D BNVPDH PI3 P MILN3
9521 DD DI IPD DI HOH D33 DD PADY PHY P3N BYILED DM PIIZN LD 3INI3 "OHE DINBD IDW I P

DD3E 55 DRPD PII3 POI3N DL HdR3 HIPHE NEYD DIPY HH DD’ D% 1P

oY maon
This is position of Tosafot - the 7 Berachot may only be recited in the home of the chatan and kalla.

INYTYI Y5 %N .DNNN NDI2 DY DX PN ,INN 11 DIDND D0 NAY NI 1DAN INNNND XYY \NNN OXY XD 26.
12929 NN XIPI DY DX P2y TPAIMN WYY NNY HNIANN D) INN 11D 31000 TON OX DAN ININY T INX INND
DT PHY) NYIY TIN NXIN DX OHINN NI DY TI2D PIN NINK DYDY NYIM INNN PIDINY DMIYAD 191 .0NINN NII2

(OIS
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The Shulchan Aruch rules this position as a ‘Yesh Omrim’** and the Rema does not disagree®.

PN N2 DY DD NPIZY TN, TMDI2 T POY NI INN DID NN NN MO NOI2 01D DY MO T 00 PRY XD 27,
HY 156 PPITN3) HMINN VW 121,772 T TIIN PHIN N2 HY DI HY NN TI¥ PRY X™) 1931 719 KNI :pDY W)
. (DD DE 103 TIPS £33 9EHS WBHT H'N INEHID HIZED PAon
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The Shulchan Aruch also brings two views as to whether one should use different cups of wine for bentching and 7
berachot or the same cup. The Machaber rules that the Sefardic custom was to use two cups and the Rema adds that the
Ashkenazi practice was to use two cups, even when the only beracha recited was ‘asher bara sasson vesimcha’. To which
case is the Rema referring? It could be when there are no Panim Chadashot® and only two berachot are made. But
could it also refer to the case of making a celebration outside the couple’s home®’?

96731 5"f 3D2) ©IMH3T H3D £"HID ... DIED :H5 1H DL 73D OH INH M33 1WDH PIIINC OWYD D3 PHI ... 28.
15 9DID3 H5H IPNE 1PH HD BOT INH P33 N5H5 POND DX IPPIL DIPN3 BHVDD D73 T35 PHE MHI 1 HoONT
D33 1D DLW MM FID IDH D33 1IN0 1D B 53H APDINS IND 2'PHY DNL3 NOHY 110 HdH DD NWIS YT PHE
DL I35 1DID95DY DINH W) D PHDL 'H ©TH3 DEDY D 151 .0WPN DII3 OE I3 S5M 95N HIP> BE O3 W
HPYT 1H IPEND WY 'F 53 VE PHIEND NN OEY IDH PI3D THIDED HPITT £"HID DIND 9NH5 DHIMN 5OP ©WDD DII3
31551 12 WEH DD PSP IO P33 MINES oD Of 536 .NEHID P3N DD P3P W3 fHT PI3 IMH3 DVPN PII3 I3
DY3) I 9521 1PD 71325 DLW INHE ITIWVREL T P23 12 OO ... .ONVDPD DII3 IDH D3 IMH3 7935 1H DD P3Y Db
D95E P35 O"HH 10N D31 IPNDL NS D521 DD PIDNE 37D BE £ D SV b T35 0L DD Hh PHMLND

24. From this R. Haim David Halevy implied that the Mechaber may have been open to a more lenient approach. In the Rishonim, the position of the Ran (ironically a Sefardi posek) was
to be lenient.

25. There is a separate question as to whether 7 berachot can be said if the meal is not specifically in honor of the chatan and kalla but they just happen to be there, e.g. on an airplane.
Some poskim do not permit any of the berachot to be made. Some allow the two to be made.

26. A separate debate between Ashkenazim and Sefardim is how many new people are required in order to say all 7 berachot - one (A) or two (S) and whether one needs Panim
Chadashot on Shabbat even at Seuda Shelishit - no (A) or yes (S).

27. Asnoted above, Tosafot clearly state that the Ashkenazi practice in their time was NOT to say all 7 berachot if the celebration was outside the couple’s home.
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The key source for Ashkenazim is the Taz (17th century Poland) who writes that it was commonplace in his community
for all 7 berachot to be recited at celebrations outside the couple’s home. He understands the earlier sources, such as
that about the succah, to be dealing with a case whether the chatan and kalla were in a place removed from the main
celebration and would not feel the simcha. But where the wedding party - friends and family - move to another location
for a celebration during the week, even if they will only be there for that evening, this is called a full simcha and all 7
berachot can and should be recited.

* The Ashkenazim rely on the Taz and make 7 Berachot outside the couple’s home2, although this is NOT so intuitive since Tosafot is
clearly strict on this and the Rosh can also be read in that way. Also, the Rema is not explicit on the matter and may rules stringently.

* In fact, on this issue, some prominent Sefardi poskim are lenient?® and have also accepted that 7 berachot can be made outside the
couple’s home3,

» Some Sefardic poskim are lenient only if the chatan makes a kinyan transferring the venue into his name.

 Nevertheless, many other Sefardi poskim insists that, outside the chatan’s home, only 2 berachot may be recited3.. R. Ovadia Yosef
insists on this and will not even allow 7 berachot to be recited in the parents’ homes, unless the chatan and kalla are living there with
their own private space.

* R. Mordechai Eliyahu and R. Ben Tzion Abba Shaul allowed 7 berachot to be recited at the parents’ homes32,
* R. Mordechai Eliyahu allows 7 berachot to be recited in a hotel that the whole wedding party goes to for the Shabbat Chatan.

* R. Ovadia Yosef allows an Ashkenazi to say 7 berachot for Sefardim outside the couple’s home if there is a need, such as where the
kalla’s family are Ashkenazi®.

* R. Mordechai Eliyahu is prepared to allow an Ashkenazi to say 7 berachot in this case only in “dire situations”3. In fact, when the
celebration is outside the couple’s home, R. Eliyahu is not happy for a Sefardi to even say ‘Asher bara sasson vesimcha”!

28. See, forinstance, Minchat Shlomo (vol 3, 103:20), Shevet HaLevi (10:247:3).

29. This leniency is based on a number of factors, including: (i) the Rosh can be read in accordance with the lenient position and this was the position of his students Rabbeinu Peretz
and Rabbeinu Yerucham; (ii) the position of the (Sefardic) Ran in pre-exile Spain was to be lenient; (iii) it is possible that the Mechaber would agree to the leniency of the Taz; (iv) we
should be making the chatan and kalla as happy as possible and should only refrain from saying all the berachot if the chatan and kalla would rather be celebrating elsewhere,
specifically in theirhome. This builds multiple sefekot into the question which may permit the extra berachot, even for Sefardim.

30. Thisis the position of R. Shalom Mesas (Shu’t Shemesh U'Magen 3 EH 24-26), R. Hayim David Halevi (Shu’t Aseh Lecha Rav 5:38-39), R. Yaakov Hillel (Shu't Vayashev Hayam 2:21)
and others (see R. Mordechai Djavaheri’s summary (below) for extensive footnotes on the lenient opinions. Many claim that this was also the practice in some Sefardic communities
in Israel, Spain, Morocco, Djerba, Libya, Italy, Turkey, Yemen and maybe also Baghdad and Iran. Some note that the Ben Ish Hai does not include in his halachot of 7 Berachot any
requirement for them to be said only in the home of the chatan. Others counter that at the time of the Ben Ish Hai it was almost unheard of for other families to host 7 Berachot
celebrations outside the chatan’s home, so he did not address that question. R. Shlomo Levi rules that Sefardic families without a clear minhag can be lenient but those with a
clear mesora should not.

31. This is the position of R. Eli Mansour, in accordance with R. Ovadia Yosef, and is the practice in the Syrian community. This is also the position of R. Ezra Attiyah (see
https://halachipedia.com/index.php?titie=Sheva_Brachot#cite_note-40). See https://www.yutorah.org/lectures/809670 and also https://www.yutorah.org/lectures/892318
by R. Mordechai Djavaheri for a 231 page collection of teshuvot and psakim on this issue for Sefardim.

32. Infact, R. Abba Shaul made 7 berachot in his own home for the entire week after his son’s wedding. See R. Djavaheri’s summary for more sources and details.

33. See also R. Yitzchak Yosef https://torahanytime.com/lectures/ 138484 at minute 35. R. Jachter (Bridging Traditions p. 376 fn 3) also quotes this in the name of R. Shiomo Amar.
Interestingly, R. Elyashiv did NOT permit an Ashkenazi to say the berachot in these situations.

34. See R. Djavaheri’'s summary fn 3.
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