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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

13 - 10 TEVET: OLD MOURNING~NEW MEANING
OU ISRAEL/BEIT KNESSET HANASI - WINTER 2024/25

A] 10 TEVET - THE START OF THE DESTRUCTION OF THE FIRST TEMPLE

3318 442 (6071)BCE Nevucadnezer assumes the throne of Bavel

3319 441(606)BCE Nevucadnezer conquers King Yehoyakim of Judea, which becomes a vassal state of Bavel

3327 433 (598)BCE Nevucadnezer exiles King Yechonia of Judea, together with the leading scholars, including Mordechai? and
Yechezkel (on 1 Tevet)

3336 424 (589)BCE Nevucadnezer lays siege to Jerusalem on 10 Tevet

3337 422 (587)BCE Nevucadnezer breaches the walls of Jerusalem on 9 Tammuz and then destroys the Temple on 9 Av
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The Navi Zecharia refers to 4 fasts of his day which will eventually become days of simcha (on certain conditions - see
below). One of these is the ‘Fast of the Tenth Month” (now called Tevet). This is the fast of 10 Tevet.
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The Gemara explains that these fasts will change to feasts, depending on the situation of the Jewish people. In a time of
shalom®, these days are festivals. In the time of persecution, they are fasts mandated by the Prophets (divrei kabbala). In
a time of galut, but without persecution, the Talmud states that, other than Tisha Be’Av (which was the most bitter day of
disaster), they became ‘voluntary’ fasts.
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The Rishonim clarify that the Jewish people have accepted these fasts as compulsory until the Temple is rebuilt.
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The origins of the fast on 10 Tevet are just over two years before the destruction of the First Temple in the year 3336
(425/589 BCE). Nevucadnezer began the siege of Jerusalem on this day, which eventually led to the capture of the
Jewish king Tzidkiyahu, whose children we slaughtered in front of him before his eyes were gouged out. The account of
the siege is also given in Yirmiyahu Ch. 52.

1. Ihave given the traditional Jewish dating as well as the academically accepted earlier dating system. The differential is the missing 165 years from the traditional Talmudic Second
Temple dating. See https://rabbimanning.com/audio-shiurim/jewish-thought/2nd-temple-period/.
2. See Esther2:6.
3. The definition of ‘shalom’ for these purposes is subject to halachic debate. Some Rishonim define it as the Jewish people being secure in their Land. Others define it as the
rebuilding of the Temple.
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Yechezkel received a nevua on the very day of 10 Tevet when the siege of Jerusalem started. It was this prophecy that
established him as a true Navi and discredited the false prophets of the time.
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According to the Abudraham, here quoted by the Beit Yosef, 10 Tevet is the ONLY fast, other than Yom Kippur, which is
not moved if it falls on Shabbat. (This cannot actually happen in our fixed calendar). This is due to a link between Yom
Kippur (10 Tishrei) and 10 Tevet, about both of which it is written /77 o»7 oyya . It is also the only fast which can fall on
a Friday and on which we fast into the beginning of Shabbat".

* What is the unique power of 10 Tevet? The Kli Yakar writes that the siege of Jerusalem by Nevucadnezer lasted for 2 years to give the
people an opportunity for teshuva - a opportunity that they missed. 10 Tevet is the starting point of that opportunity and, as with all
starting points, has a significant potential. The Lubavitcher Rebbe writes that this is hinted to in the verse in Yechezkel which uses the
verse ‘samach’ for ‘laid siege’. ‘Samach’ also means to support. The siege of Jerusalem had the potential to be its saving, had the
people only done teshuva!
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10 Tevet should have been the day of exile, yet God delayed this until the summer to make it possible for us to survive.
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According to Rav Tzaddok HaCohen, the expression ‘Etzem Hayom Hazeh’ is a reference to the emergence of the ‘Or
Haganuz’ - the hidden light of spirituality which was lost. Although Tisha Be’Av became the actual day on which the
destruction (and thus future rebirth) took place, the potential for both of these can be found in 10 Tevet.
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Our mitzva on a fast day is to remember the misdeeds of our ancestors and to understand that we are guilty of making the
same mistakes - which is why we have not yet been redeemed.

4. This is fairly rare, even though it also happened last year and the next occurrence is 2034. The last time 10 Tevet fell on a Friday for two consecutive years was 1970 and (Jan) 72
and the nextis 2070 and (Jan) 72.
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The key to turn these sad days into simcha is given at the end of the verse from Zecharia that the Rambam quotes here at
the end of his Hilchot Ta’aniot -137ax o)owm manm | Only by loving and pursuing peace and honesty - ie more care in
mitzvot bein adam lechavero - can redemption be brought.

* 10 Tevet is a day to focus on personal self-improvement in the area of Bein Adam Lechavero and to understand our national
responsibility to other people.
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The First Temple was destroyed, partly, because the tzaddikim of the time did not accept responsibility for those who
were less righteous. This sense of achdut and m% nv o2y Yxw Y3 is critical to the teshuva of a fast day.
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Chazal understand that the main purpose of a fast is the gathering together of the people.

257 NN YT NNPTY NIAON MY TPIYN NN INIW OYLIDN N2 PRY TMYN 99 NDON PYHOY IR XRIID NN TN 14
0P MINNO DY

3 MM
Any fast without Jewish unity is not considered a fast - all elements of Jewish society must join together just as the ketoret
contained some foul-smelling spices which were essential for the overall mitzvah. Note - a "1 is a braid of hair which
brings separate strands together in one unit. According to Rav Soloveitchik, this is the root too of the word ois.

B] 8 TEVET - THE TRANSLATION OF THE SEPTUAGINT

The Tur and Shulchan Aruch specify a list of 21 days which are called ©p>78 nyn - days which are not compulsory public fasts but
private voluntary fasts for the pious.
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One of them is 8 Tevet on which the Torah was translated into Greek under the command of Ptolomy
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The Shulchan Aruch quotes Megilat Ta’anit Batra® that darkness descended on the world for 3 days after the translation
into Greek. This darkness is reflective of the comments above concerning the obscuring of the multidimensionality of the
Torah. As well as the connection to the 3 day plague of darkness in Shemot, the ‘3 days’ could here also be hint to the 3
day nature of this fast - 8,9 & 10 Tevet.

5. We discussed this in detail in the previous shiur. This should not be confused the with Megillat Ta’anit from the Second Temple period which lists feast days on which the Jewish
were victorious against their enemies.
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Chazal record 2 different occasions on which the Torah was translated into Greek by Ptolomy. The first - where he
asked 5 Rabbis to translate it - is described as a disaster for the Jewish people like that of the Chet Haegel. The second -
by 72 Rabbis - is not described in the same negative terms. On the contrary, God gave ruach hakodesh to the Rabbis to
agree on certain emendations® to protect the integrity of the Torah.
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Moshe was commanded to write out the Torah on the standing stones ‘with clear explanation’, which Chazal (Sota 36a)
understand to mean that they were translated into the 70 world languages). According to this midrashic approach, it
appears to have been intended that the non-Jewish nations should have access to the Torah in translation!’

A number of reasons are given for why the Greek translation was such a negative event:
* the exposure of the Jewish people to the Greek language and culture, which led to Hellenism.

* the split between the written and oral law which was brought about due to the translation, hence the connection with the Chet
Ha'Egel which also brought about a disconnection between Written and Oral Torahsé.

* The Torah, in translation, now become a one dimensional book which the whole world felt they could ‘master’. Thus the Torah lost its
respect in the world. We know it to be the multidimensional infinite word of Hashem; the world regards it as ‘bible stories’.

6. Megilla 9a lists these changes and why they were made. In brief, they are:
(i) They wrote: God created in the beginning [bereshit], reversing the order of the words in the first phrase in the Torah that could be misinterpreted as: “Bereshit created God”
(Genesis 1:1). This was to negate those who believe in the preexistence of the world and those who maintain that there are two powers in the world: One is Bereshit, who created the
second, God.
(ii) They wrote: | shall make man in image and in likeness, rather than: “Let us make man in ourimage and in our likeness” (Genesis 1:26), as from there too one could mistakenly
conclude that there are multiple powers and that God has human form.
(iii) Instead of: “And on the seventh day God concluded His work” (Genesis 2:2), which could have been understood as though some of His work was completed on Shabbat itself,
they wrote: And on the sixth day He concluded His work, and He rested on the seventh day.
(iv) They wrote: Male and female He created him, and they did not write as it is written in the Torah: “Male and female He created them” (Genesis 5:2), to avoid the impression that
there is a contradiction between this verse and the verse: “And God created man” (Genesis 1:27), which indicates that God created one person.
(v) Instead of: “Come, let us go down, and there confound their language” (Genesis 11:7), which indicates multiple authorities, they wrote in the singular: Come, let me go down, and
there confound their language.
(vi) They replaced the verse: “And Sarah laughed within herself [bekirba]” (Genesis 18:12), with: And Sarah laughed among her relatives [bikroveha]. They made this change to
distinguish between Sarah’s laughter, which God criticized, and Abraham’s laughter, to which no reaction is recorded. Based on the change, Sarah’s laughter was offensive because
she voiced it to others.
(vii) They altered the verse: “For in their anger they slew a man and in their self-will they slaughtered an ox” (Genesis 49:6), to read: For in their anger they slew an ox and in their
self-will they uprooted a trough, to avoid the charge that Jacob’s sons were murderers.
(viii) Instead of: “And Moses took his wife and his sons, and set them upon a donkey” (Exodus 4:20), they wrote: And Moses took his wife and his sons, and set them upon a carrier of
people, which could be understood as referring to a horse or a camel rather than the lowly donkey.
(ix) Instead of: “And the residence of the children of Israel, who resided in Egypt, was four hundred and thirty years” (Exodus 12:40), which when read literally is imprecise, for they
did not dwell in Egypt that long, they wrote: And the residence of the children of Israel, who resided in Egypt and in other lands, was four hundred years.
(x) Instead of: “And he sent the youth of the children of Israel, who brought burnt-offerings” (Exodus 24:5), which evokes the question of why young men were sent to perform that
service, they wrote: And he sent the elect [za’atutei] of the children of Israel.
(xi) The same term was substituted again several verses later, rendering the verse: “And upon the nobles of the children of Israel He laid not His hand” (Exodus 24:11), as: And upon
the elect of the children of Israel He laid not His hand.
(xii) Instead of Moses’ assertion: “I have not taken one donkey [chamor] from them” (Numbers 16:15), they wrote in more general terms: “I have not taken one item of value
[chemed] from them,” to prevent the impression that Moses took other items.
(xiii) To the verse that discusses the worship of the sun and the moon, about which it is written: “Which the Lord your God has allotted to all the nations” (Deuteronomy 4:19), they
added a word to make it read: “Which the Lord your God has allotted to give light to all the nations,” to prevent the potential misinterpretation that the heavenly bodies were given to
the gentiles so that they may worship them.
(xiv) The verse: “And has gone and served other gods, and worshipped them, either the sun, or the moon, or any of the host of heaven, which | have not commanded” (Deuteronomy
17:3), could be understood as indicating that God did not command their existence, i.e., these entities created themselves. Therefore, when these Elders translated the verse they
added a word to the end of the verse to make it read: Which | have not commanded to serve them.
(xv) In the list of unclean animals they wrote for him: The short-legged beast [tze’irat haraglayim]. And they did not write for him: “And the hare [arnevet]” (Leviticus 11:6), since the
name of Ptolemy’s wife was Arnevet, so that he would not say: The Jews have mocked me and inserted my wife’s name in the Torah. Therefore, they did not refer to the hare by name,
but by one of its characteristic features.

7. This contradiction is raised by R. Yonatan Eibschutz in Ya’arot Dvash #2.

8. See the approach of the Beit HaLevi on this, https://www.torahmusings.com/2015/05/the-oral-torah/
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R. Eliyahu Ki Tov compares the Greek translation of the Torah to the caging of a lion. Once in the zoo, most of the
majesty and awe of the lion is removed, compared to experiencing the lion in its natural habitat and context.

20. Greek philosophy more or less begins with the insight that a word is only a name, i.e. that it does not represent true being
Hans-Goerg Gadamer, Truth and Method (1975) p.366

* The Greek term for word - onoma - also means ‘name’. However the Hebrew term for word - 727 - also means ‘thing’ . This
represents a fundamental disagreement between the Greeks and the Jews on the nature of words and the centrality of a text.?

21. He who follows names in the search after things, and analyzes their meaning, is in great danger of being deceived .... How real
existence is to be discovered is, | suspect, beyond you and me - we must rest content with the admission that the knowledge

of things is not to be derived from names.

Plato’s Cratylus 436a and 439
* Greek wisdom found truth in abstract concepts e.g. mathematics, logic. Torah finds truth in the words of the text and, on that basis,
the Rabbis emphasized a ‘textual logic’.

* Note the Greek focus on seeing and thinking yet the Jewish focus on hearing and speaking (DN ¥v).
* Note the Greek focus on DEFINING the ‘essence’ of a thing. Torah is much more likely to DESCRIBE the things by metaphor.

22. .. spoken sounds are symbols of affections in the soul and written marks symbols of spoken sounds .... A name is spoken
sound significant by convention.

Avristotle, De Interpretatione 1. 16a.3-8 and 16a19

* Note the ‘anti-Scriptural’ tendency of Greek thought. They are looking to get beyond the text to the real spirit of the metaphor behind
the text. Consider the Greek influence on Christianity in this respect.

* The Greeks saw the focus of words as poetics and rhetoric - not the ‘real science’ of logic. The Rabbis main focus was in the words
and in the text. They saw no inferiority in that - note that the entire Torah is called shira - poetry.

* The Greeks understood that physical matter was eternal and thus necessary and non-contingent. Thus there are certain basic and
necessary axioms which must be true. Dialectical reasoning and argument about things that could be true is inferior. The Rabbis
thought that matter was entirely contingent and was created by words - “Let there be ...” . There are no necessary axioms. Dialectical
argument is critical. Everything could have been different - thus an endless search for alternative explanations!

* The Greek were concerned to find ‘scientific truth’. The Rabbis are less concerned with that and much more concerned to find the
‘textual truth’. Are the mefarshim on Chumash arguing about ‘what happened’ or about ‘what the text is telling us about what
happened’. If the latter, then the ‘actual’ historical or scientific events become far less central.

9. Forthose interested in an in-depth comparison of Greek and Rabbinic approaches in the light of modern literary theory, see the first three chapters of Susan Handelman’s book - The
Slayers of Moses (1982 SUNY). See also Rabbi Jonathan Sacks’ The Great Partnership pp 41-51.
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C] 9 TEVET - THE DEATH OF EZRA
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9 Tevet is recorded in the Tur (quoting the Behag) as a fast day, although with the enigmatic description that the Rabbis
“did not write”” what happened on that day.
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The Taz (and other Ashkenazi Acharonim) ask in surprise why the Tur and Shulchan Aruch did not record what happened
on 9 Tevet. Itis explicit in the Selichot that this day was the death of Ezra!

In fact, the Selichot that the the Taz is referring to is the Ashkenazi nusach. The Sefardi selichot refer to the death of
Ezra on 10 Tevet. Hence the statement of the Tur and the question of the Taz (who was nusach Ashkenaz)
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Ezrais critical to our understanding and practice of Torah
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Rav Yonatan Eibshitz writes that Ezra and Moshe were strongly connected. Ezra was in fact worthy of the Torah having
been given through him. As such, just as the death of Moshe was covered so too the death of Ezra was not publicized on
9 Tevet.
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Targum Yonatan on Malachi identifies Ezra as the prophet Malachi. Thus 9 Tevet is the date of the death of Malachi, the
last prophet. Rav Avraham Zechuto (1452-1514) in the Sefer Yuchsin identifies this date as the day on which prophecy
was taken from the Jewish people! Thus it represents is an very significant paradigm shift in the way humanity could
connect with God. This loss of connection is a source on intense mourning. (Compare this with the loss of connection
through Torah due to the translation of the Torah into Greek)™.

D] 1 TEVET - THE DAY OF GREAT EXILE OF KING YECHONIA

The leadership of Eretz Yisrael was exiled to Bavel on 1 Tevet some 11 years before the First Temple was destroyed. Although this was
originally a day of mourning, is was later superceded by the events of Chanukah which happened over this date.

E] 23 TEVET - FORCED CONVERSION IN PORTUGAL

The decree for the expulsion of the Jews from Portugal took place on 23 Tevet in 1497. In the end, most Portuguese Jews were NOT
permitted to leave but were forcibly baptized. Many continued to live as hidden Jews.

10. We looked in the previous shiur at other possible reasons for observing the fast of 9 Tevet, including: the death of Nechemia, the birth of Jesus, the taking of of Esther, the death of
Shimon Hakalponi.
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F] 5 TEVET - THE DAY THAT THE NEWS OF THE FIRST CHURBAN REACHED BAVEL
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The Gemara records a dispute between R. Akiva and R. Shimon as to when the ‘Fast of the Tenth month’ (as mentioned
in Zecharia) should be. Rabbi Akiva said 10 Tevet, when the siege began and R. Shimon said 5 Tevet, when news of the
fall of Jerusalem reached the community in Bavel.
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The Midrash records that R. Shimon’s opinion was that the Jews of Eretz Yisrael should fast on 10 Tevet (the siege) and
the Jews of the Galut on 5 Tevet (the news). The minhag became for all Jews to fast on the 10th .

30.

MITH NI PIS P37 5 oA 17 arp ApDn TR FIRNSM)
B3 DUED b P33 MY YN or od vy ph ohap

"ERY 361 NOpY D3RI DB N o o dlsp MBI Py oM
oY arh Py Iovn o Tmp: B d3b 70 o DD3 PYLPYY DM
/D Y] PIPD37 37 WHMN .C0EIND 163 PI DY Yor BiE
YPEDD 015 MDD 01 I 015 Py 300 ov arh bun wh [pm
713 DY prhY Tw P Hrahr ov orb3 B d3b oEImD wmy
TPEDD DY 3P DT DAL 3N D7 dD 37D b LD £HI MdT
Oh3C DIV DEND o1 IMB 3EM 133 P PP B KIPS BIED YD
PID 220D B;y D73 P3N IBED 2B 1D OBT DEPY /101 DHd DomE
O 2rh3 DENEY PEE DD 15T ME D3 PEID 1O DY 337 Hnp on
aB0 N3P 3om B0 231 kng 03 0B PD NE PIN PEw W

70T OF u3p B) DIIpOT orws pMT IEb W0 B0 BN ROR
JIDE 23 121 ,0bn DG BTID3 BY orb3 BETRD pY 3%

%G 03 57H Jbppy PEE PEw 'YX BRI PSIE oY drH3 dong
Y DREI DB IIMED D IBH L0 YRR MO 200 Opn B b
37 PpPOT PWpDT H1odd ,ME3 Mo 30Y wio oo pupd o
1 pba oba 33 3658 WD ME3 Yo B veop [7p 7Y oE) b
D 1 LIPpRb 77 970 DI B M Bp 1] omEhs B
DD 1BE PIVI DIEY DV DWDE D PYT M BID O IS InhY
OPeDn 063 PHINE D7ob D33 DEAR3 IM 3L 3Ed ™5 Py
D17 PYEUI YD DD OE 90 D6 P 1 b 19 d Bndos bponph o
937 13 PH0 ME P37 537 DIID 0N 023710 13T D OY drb3 90
D70DD DID TTID3 0 2RO DIy B3 H7M ML DI3 IHDE O

M3 PO DPPID 1HP3 DYED3T B3N BE BN LIITD ML I
3 DG D7 639 TIBM SED DWAE3 PIvbn Ph [ 373] Dp
195D1 19 30 1P PO UL DY D D77 OF 'PID3 HIM 13 LY DWIL
D0 IMBY HoE odsp 137 Mpud wmb P> 10 ahra wp s
Mpd WP 160 H7n M0 v DEp7 OIEN By 13 1 B pi3ph o)
Y3 DIp M3 Mg ©9m 651 pIEh k) sEm ops vp 7
Wb PR T T L0760 PNB3 17307] ©NEHII WHS VD IAED
BDIpNDT ADIPDH 137 L3 PREIP OF PP 1 (B v pYR]
Bl i 2370 T M EL3 YIP B o D b THv Bovp
B0 000 DY TR 55 0 P ddsp Y P

N'Y 7PN DHn
The Minchat Chinuch has a very interesting chidush (based on the Ritva) that Zecharia originally did not fix the day of
the month for each fast (or feast in the time of the Temple). He just fixed the month - “the fast of the tenth”. The Rabbis
later came to crystallize the specific date for the relevant fasts and thus occasionally differed in approach as to which
date was best most appreciated

F] YOM HAKADDISH HAKLALI

* In 1949 the Israeli Chief Rabbinate chose 10 Tevet as the national memorial day for the Shoah and the day to say Kaddish for those
souls who had perished on unknown dates or who had no relatives to say kaddish for them. They also decided to make Har Zion in
Yerushalayim the central site for a Holocaust Memorial. At the time it overlooked the Jordanian occupied Old City. The attempt to
designate Har Zion for holocaust memorial was a religious response to the establishment of a secular memorial at Yad Vashem.

* Both attempts failed. The Knesset passed a law in 1951 establishing Yom HaShoah on 27 Nissan. This was almost entirely rejected
by the religious community since it places a day or mourning in Nissan which is halachically assur (the original Knesset proposal was
to have Yom HaShoah on Erev Pesach - the day of the liquidation of the Warsaw Ghetto).

* Also, Har Zion largely fell out of use as a Holocaust memorial and Yad Vashem now stands as the main memorial site.
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This responsum from R. Mehulam Rot (1875-1962) concerns a minhag to daven on Har Zion on 10 Tevet using as a
prayer gartel a rope that was used in the Shoah to hang Jews. He rules that that this is prohibited and the rope actually
requires burial. But it shows the original strength of feeling for 10 Tevet.
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APPENDIX - THE CREATION OF THE SEPTUAGINT

* Chazal address the translation of the Torah!! into Greek - the Targum Shivim or Septuagint (LXX) - in mesechtot Megilla and Sofrim.
Itis generally portrayed as as a disaster for Torah and the Jewish people for reasons we addressed above.
* Fascinatingly, the account of the creation of the LXX is also addressed in other older sources,

G] THE LETTER OF ARISTEAS TO PHILOCRATES

* 3rd/early 2nd century BCE and the earliest text to mentioned the Library of Alexandria.
* Produced by Hellenist Jews!? and later quoted at length by Joephus.
30.

28 Now when this had been completed, he directed Démétrios to report on the transcription of the Judean books. For all measures
were taken by these kings by means of ordinances and in great security, and with no trace of negligence nor carelessness. ..... 29 Now
the copy of the report is as follows:

Démeétrios to the Great King, Your order, O king, concerned the collection of missing books needed to complete the library,

and of items which fell short of the requisite condition. And since | have given highest priority and attention to these matters, |
now have the following report to lay before you: 30 Books of the law of the Judeans, together with a few others, are missing
from the library. For these works are written in Hebraic characters and language. But according to the report of the experts,

they have been transcribed somewhat carelessly and not as they should be; for they have never been made with any sort of
royal foresight. 31 Now it is necessary that these works should also be made into an accurate version for your library, because
this legislation, as could be expected from its divine nature, is also very philosophical and uncontaminated. For this reason,

both writers and poets and the whole multitude of historians have been reluctant to refer to the previously-mentioned books,

and to the men who have lived and are living in accordance with them, because their conception of life is so pure and solemn,

as Hekataios of Abdéra declares. 32 Therefore, if you approve, O king, a letter shall be written to the chief-priest at Jerusalem,

asking him to dispatch men of the most beautiful lives and who are elders, skilled in matters pertaining to their law, six in
number from each tribe, in order that after probing the text agreed by the majority, and having achieved an accurate
translation, we may produce an outstanding version in a manner worthy, even of the contents and of your purpose. May you be
prosperous in every way!

33 Now on receiving this report, the king directed a letter to be written to Eleazar concerning these matters, also giving an account of
the redeeming of the Judean prisoners. But he also provided 50 talents of gold, and 70 talents of silver, and a large quantity of
precious stones for the fashioning of both cups, and bowls, and a table, and libation-vessels. He directed the treasurers to allow the
artisans to select whatever materials they might require for the purpose. He also commanded that 100 monetary talents be sent to the
priest for sacrifices and for other requirements. 34 Now we will show to you details concerning the provisions after we have given the
copies of the letters. Now the king’s letter was of the following pattern:

35 King Ptolemaios to Eleazar the chief-priest, greetings and good health. It is a fact that many of the Judeans settled in our
country after being uprooted from Jerusalem by the Persians during the time of their mastery, but even more yet came with our
father into Egypt as prisoners. ..... 38 But it is our wish to grant favors to them and to all the Judeans throughout the inhabited
earth, and to future generations. Therefore, we have decided that your law shall be translated into Hellenic characters from
what you call the Hebraic characters, in order that they should also take their place with us in our libraty with the other royal
books. 39 Therefore, you will act beautifully, and in a manner worthy of our eagerness, by selecting and dispatching elders of
exemplary lives, experienced in the law and who are able to translate it, six from each tribe, so that an agreed version may be
found from the large majority, in view of the great importance of the matters under consideration. For we believe that the
completion of this project will win us great glory. 40 Now we have sent off on these things: Andreas the chief-bodyguard and
Aristeas, men whom | hold in honor, to confer with you. And with them, they bring first-fruits of my votive-offerings for the
temple, and 100 talents of silver for sacrifices and the other requirements. Now write to us on any matters you wish, and your
requests will be gratified; and you will be performing an act worthy of a friendship, for what you choose will be carried out with
utmost speed. Farewell.

11. The famous translation commisioned by Ptolomy was of the Chumash only. The remainder of Nach was translated into Greel over the following centuries.
12. Fora performance reading of the Letter see http://www.biblicalaudio.com/aristeas.htm
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41 In reply to this letter, Eleazar wrote in acceptance as follows:

Eleazar the chief-priest sends greetings to his genuine friend King Ptolemaios. Good health both to you and to your sister
Queen Arsinoé, and to your children; if that is so, it would be beautiful, and as we wish. Now we also are in good health. 42 On
receipt of your letter we rejoiced greatly because of your purpose and beautiful counsel. And we gathered together the whole
multitude, reading it to them, that they might know about your piety toward our God. But we also showed to them the vessels
which you sent, twenty of gold and thirty of silver, five cups, and a table for offering, and 100 talents of silver for the
performance of sacrifices and the furnishing of the temple requirements. 43 These gifts were brought by two men held in
honor by you, Andreas and Aristeas, men who are beautiful and good, and outstanding in discipline, and worthy in every
respect of your conduct and righteousness. And these men communicated your messages to us, and they received a reply
from me in agreement with what you wrote. 44 For everything which is to your advantage, even if it is unusual, we will carry out;
for this is a sign of friendship and love. For you have even bestowed great and unexpected benefits upon our citizens in many
ways. 45 Therefore, we offered sacrifices without delay for you, and your sister, and your children, and your friends. And the
whole multitude prayed, that your plans might prosper continually, and that God, the Lord of all, might preserve your kingdom
in peace with glory, and that the translation of the holy law might prove advantageous to you and be carried out successfully.
46 Now in the presence of the whole assembly we selected elders, beautiful and good men, six from each tribe, whom we have
sent with the law in their possession. Therefore, once the translation of the books is complete, it will be a beautiful-deed, O
righteous king, if you order, that these men be restored to us again in safety. Farewell.

47 Now the names of the men are as follows: First tribe: Joseph, Hezekiah, Zechariah, Johanan, Hezekiah, Elisha. Second tribe:
Judah, Simon, Samuel, Adai, Mattithiah, Eschlemiah. Third tribe: Nehemiah, Joseph, Theodosios, Basaiah, Orniah, Dakis. 48 Fourth
tribe: Jonathan, Abrai, Elisha, Hananiah, Zechariah, Hilkiah. Fifth tribe: Isaac, Jacob, Jeshua, Shabbethai, Simon, Levi. 49 Sixth tribe:
Judah, Joseph, Simon, Zechariah, Samuel, Shelemiah. Seventh tribe: Shabbethai, Zedekiah, Jacob, Isaac, Jesiah, Natthai. Eighth tribe:
Theodosios, Jason, Jeshua, Theodotos, Johanan, Jonathan. Ninth tribe: Theophilos, Abram, Arsam, Jason, Endemiah, Daniel; 50 Tenth
tribe: Jeremiah, Eleazar, Zechariah, Benaiah, Elisha, Dathai. Eleventh tribe: Samuel, Joseph, Judah, Jonathan, Caleb, Dositheos.
Twelfth tribe: Isael, Johanan, Theodosios, Arsam, Abietes, Ezekiel. They were seventy-two in all. And this indeed was the answer given
by Eleazar’s party in reply to the king’s letter.

Letter Of Aristreas To Philokrates, Chapter 2

307 Now, as we have previously-stated, they met together daily in their region (which was pleasantly situated for its calmness and
brightness), proceeding to fulfill their prescribed task. But the outcome was such that in seventy-two days the translation work was
completed, as if such a result was achieved by some predetermination. 308 But when it was completed, Démétrios gathered together
the multitude of the Judeans in the region where the translation had also been finished. He read it publicly to everyone, and in the
presence of the translators, who also received a great reception from the multitude, because of the great goodthings which they had
conferred upon them. 309 But they also bestowed warm praise upon Démétrios, beseeching him, now that he had transcribed the
whole law, to present a copy to their leaders.

310 Now after the scrolls had been recognized, the priests stood up, along with the elders from among the translators and from the
representatives of the body of citizens, and with the leaders of the multitude, speaking, “Since this version has been made beautifully
and sacredly, and in every respect accurately, it is only fair that this should remain exactly as it is, and that there should be no revision.”
311 Now after everyone approved of what they stated, they directed that a curse should be pronounced, as was their custom, on
anyone who should revise it by any addition, or by change to any part of the written text, or by any deletion either. This was a very
beautiful precaution, to ensure that the words be preserved unchanged for all the future time.

312 Now when the events were also reported to the king, he rejoiced greatly. For it seemed that the purpose which he shared had been
safely accomplished. Now the entire version was also read by him, and he marveled profoundly at the mind of the lawgiver. And he
spoke to Démétrios, “How is it that none of the historians or poets have ever thought it was worth their while to allude to such a
wonderful work?” 313 Now he declared, “Because the legislation is solemn and of divine origin. And because some of those who made
the attempt were struck by God, they refrained from their design.”

Letter Of Aristreas To Philokrates, Chapter 14
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G] PHILO OF ALEXANDRIA
31

amongst them to the king of highest repute. *’Ptolemy, surnamed Philadelphus, was the third in succes-
sion to Alexander, the conqueror of Egypt. In all the qualities which make a good ruler, he excelled not
only his contemporaries, but all who have arisen in the past; and even until today, after so many genera-
tions, his praises are sung for the many evidences and monuments of his greatness of mind which he
left behind him in different cities and countries, so that, even now an act of more than ordinary munifi-
cence or buildings on an especially great scale are proverbially called Philadelphan after him. 3*To put
it shortly, as the house of the Ptolemies was highly distinguished, compared with other dynasties, so
was Philadelphus among the Ptolemies. The creditable achievements of this one man almost outnum-
bered those of all the others put together, and, as the head takes the highest place in the living body, so
he may be said to head the kings. *'This great man, having conceived an ardent affection for our laws,
determined to have the Chaldean translated into Greek, and at once dispatched envoys to the high priest
and king of Judea, both offices being held by the same person, explaining his wishes and urging him to
choose by merit persons to make a full rendering of the Law into Greek. **The high priest was naturally
pleased and, thinking that God's guiding care must have led the king to busy himselfin such an under-
taking, sought out such Hebrews as he had of the highest reputation, who had received an education
in Greek as well as in their native lore, and joyfully sent them to Ptolemy. **When they arrived, they

were offered hospitality, and having been sumptuously entertained, requited their entertainer with a
feast of words full of wit and weight. For he tested the wisdom of each by propounding for discussion
new instead of ordinary questions, which problems they solved with happy and well-pointed answers
in the form of apophthegms, as the occasion did not allow of lengthy speaking.

3 After standing this test, they at once began to fulfill the duties of their high errand. Reflecting
how great an undertaking it was to make a full version of the laws given by the Voice of God, where
they could not add or take away or transfer anything, but must keep the original form and shape, they
proceeded to look for the most open and unoccupied spot in the neighborhood outside the city. For,
within the walls, it was full of every kind of living creatures and consequently the prevalence of dis-
eases and deaths, and the impure conduct of the healthy inhabitants, made them suspicious of it. **In
front of Alexandria lies the island of Pharos, stretching with its narrow strip of land toward the city,
and enclosed by a sea not deep but mostly consisting of shoals, so that the loud din and booming of
the surging waves grows faint through the long distance before it reaches the land. **Judging this to be
the most suitable place in the district, where they might find peace and tranquility and the soul could
commune with the laws with none to disturb its privacy, they fixed their abode there; and taking the

sacred books, stretched them out toward heaven with the hands that held them, asking of God that
they might not fail in their purpose. And he assented to their prayers, to the end that the greater part,
or even the whole, of the human race might be profited and led to a better life by continuing to observe
such wise and truly admirable ordinances.

37Sitting here in seclusion with none present save the elements of nature, earth, water, air and heaven,
the creation of which was to be the first them of the sacred revelation, for the laws begin with the story
of the world’s creation, they became as it were possessed, and under inspiration, wrote, not each scribe
something different, but the same word for word, as though dictated to each by an invisible prompter.

**Yet who does not know that every language, and Greek especially, abounds in terms, and that the same
thought can be put in many shapes by changing single words and whole phrases and suiting the expres-
sion to the occasion? This was not the case, we are told, with this law of ours, but the Greek words used
corresponded literally with the Chaldean, exactly suited to the things they indicated. **For just as in
geometry and logic, so it seems to me, the sense indicated does not admit of variety in the expression
which remains unchanged in its original form, so these writers, as it clearly appears, arrived at a word-
ing which corresponded with the matter, and along, or better than any other, would bring out clearly
what was meant. *°The clearest proof of this is that, if Chaldeans have learned Greek, or Greeks Chal-
dean, and read both versions, the Chaldean and the translation, they regard them with awe and rever-
ence as sisters, or rather one and the same, both in matter and words, and speak of the authors not as
translators but as prophets and priests of the mysteries, whose sincerity and singleness of thought has
enabled them to go hand in hand with the purest of spirits, the spirit of Moses. *' Therefore even to the
_present day there is held every year a feast and general assembly in the island of Pharos, whither not
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only Jews but multitudes of others cross the water, both to do honor to the place in which the light of
that version first shone out, and also to thank God for the good gift so old yet ever young. **But, after
the prayers and thanksgivings, some fixing tents on the seaside and others reclining on the sandy beach
in the open air feast with their relations and friends, counting that shore for the time a more magnifi-
cent lodging than the fine mansions in the royal precincts. **Thus the laws are shown to be desirable
and precious in the eyes of all, ordinary citizens and rulers alike, and that too though our nation has
not prospered for many a year. It is but natural that when people are not flourishing their belongings to
some degree are under a cloud. **But, if a fresh start should be made to brighter prospects, how great
a change for the better might we expect to see! I believe that each nation would abandon its peculiar
ways, and throwing overboard their ancestral customs, turn to honoring our laws alone. For, when the
brightest of their shining is accompanied by national prosperity, it will darken the light of the others

as the risen sun darkens the stars.

Philo, Life of Moses 2.29-44

* Note that the account of the translation was also written up by the early Church fathers with a new Christian polemical spin3,

13. See forinstance see Irenaeus, Against Heresies 3.21.2 which portrays the separation of the Sages as a ploy by Ptolomy to prevent the rabbis from MIStranslating the Torah to avoid
Christological translations.
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