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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 3: 4 - TZADIKV'RA LO

THEODICY AND THE PROBLEM OF EVIL - PART 3
OU ISRAEL/BEIT KENESSET HANASI - FALL 2024

* We saw in Part 1 that there is more than one legitimate Jewish response to the Problem of Evil/Suffering and we examined the
approach of Skeptical Theism - that it is simply impossible to understand God’s thoughts or plan for the world.

* In Part 2 we looked at different version of Punishment Theodicies which justified the suffering, especially in light of the reward due in
the World To Come. We also began to explore the difficult concept of Yissurin Shel Ahava - Afflictions of Love.

* In this shiur we will look in depth at Free Will Theodicy and whether suffering at the hands of evildoers is also attributable to God.

A] FREE WILL THEODICIES

» We saw in previous shiurim that human free will is a central platform of Jewish thought.
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* If people make bad choices, is the outcome God’s will? If A murders B do we say:-

(a) God wanted B to die but A chose to be the agent to perform this and is therefore guilty; or

(b) God did NOT want B to die but wanted there to be total freedom - THAT is the ratzon Hashem. Now that A has chosen badly there
will need to be a realignment of all worlds to take account of that and produce a just outcome.

A1] MAJORITY POSITION: HUMAN CHOICES NEVERTHELESS REFLECT GOD'S WILL

* According to this position, there is no Free Will Theodicy. Even where people commit willful acts of wickedness, although they are
liable for those acts, the suffering caused is ultimately an expression of Divine Providence.
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The Sefer HaChinuch, explaining the prohibition of taking revenge against those who have wronged us, stresses that the
REAL source of the suffering is God and its cause is our own misdeeds. The person who wronged us was indeed acting
incorrectly, but they were simply the messenger.

* The Chinuch’s example here is from the account of Shimi ben Geira who cursed David as he fled from Avshalom. When Avishei ben
Tzeruya offered to kill him as a rebel, David allowed him to curse and saw this as God’s direct rebuke towards him. Yet Shimi was
certainly liable for this offence and David later instructed Shlomo to exact appropriate punishment from himt.
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Yosef tells the brothers that, even though they sold him, it was actually God that sent him down to Egypt!

1. See Melachim 1:2:8-9.
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Similarly, on the mitzva to place a fence around a roof to prevent people from falling, the Chinuch explains that,
ultimately, what happens to all of us is a result of God’s Providence. Yet since God set up the world using rules of
nature, this Providence is expressed through nature. So if a homeowner is negligent and fails to make his property safe,
he will be responsible for injuries caused, even though the person who suffered them was destined to experience that by
Divine decree.
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The wording of the verse refers to ‘the faller’ falling off a roof, implying that he was fated to fall.
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Rashi explains that, even though the person was destined to fall from the roof, the homeowner should have ensured that it
was not his home that brought about this (inevitable) tragedy.

NRY O WX DWW TP PNWIITY MIN DO N1 Ny WM gy i iy vonpn - 7.

»-2:NRI MY
The Torah deals here with the case of unintentional manslaughter caused by human negligence for which the perpetrator
must flee to a City of Refuge. Again, the verse indicates that God delivered up the victim to die.
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The ultimate reason for the death was decreed in heaven, but the immediate cause was human negligence.
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God'’s decree of heavenly punishment on David was destined to come though the evil choices of his sons.
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Assyria is the rod of God inflicting divine punishment on Israel, even though the Assyrians chose to act wickedly.
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Similarly Babylon was used as the sword of God to smite Egypt.
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In the martyrdom of Papus and Lulinus, even though the immediate cause of their murder was the Roman Trajan, they
regarded their deaths as decreed by God. If the Romans had not killed them God had many other messengers available.

13. Men also ask: If it were to happen that God delivers up one of His servants to be killed, whether in punishment for sin or as a
trial, what shall we think of that act? To whom shall we attribute it if the murder is carried out by a tyrant like Jezebel, who
killed some of the prophets? Our reply is that the cutting down decreed for the victim is an act of God, but the manner of
killing is and act of the tyrant. For as long as Divine Wisdom demands the extermination of the individual in question, even if
the actual killer might not in his malice kill him, the victim might die by some other means.

Emunot Vedeot 4:5
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This position is spelled out explicitly by Rav Saadia Gaon, R. Avraham ben HaRambam and others’. Suffering at the
hands of the wicked is ultimately from God, even though the perpetrator is liable for the act.
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Sefer Chasidim is explicit that man-made suffering that affects us is decreed by God.

e But if the message is ultimately from God, why is the perpetrator culpable? They are simply performing the will of God! The
commentators answer this in a number of ways, usually concluding that there was an element of free choice that went above and
beyond God’s decree.
* This is discussed at length regarding the punishment of the Egyptians for enslaving the Israelites, when God had decreed that
slavery. Answers include:

- The suffering had to take place but this particular person chose to be the vehicle through which it happeneds.

- The slavery had been decreed but the Egyptians took it far further than needed by drowning the babies etc.4

- The Egyptians had no idea they were fulfilling God’s plan. Their intention was simply evil.

- The punishment of the Egyptians was only for failing to release them when God announced an end to the slavery.6

2. This is also the position of Rabbeinu Bachya Ibn Pekuda (Sha’ar ha-Bitachon, Ch. 3), the Ramban, Sefer Hachinuch - see above, the Ba’al HaTanya (Igeres HaKodesh), the Vilna
Gaon and the Chafetz Chaim (Shem Olam Ch. 3 fn).

3. Rambam Hilchot Teshuva 6:5. The slavery had to take place but there was no mention in the prophecy of the Egyptians imposing it. They chose that role and, within Egyptian
society, each Egyptian made a choice to be part of the oppression. See also Emunot VeDeot 4:5.

4. Ravad Hilchot Teshuva ibid and Ramban Bereishit 15:14.

5. Ramban ibid.

6. Abarbanel Bereishit 15:12.
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A2] THE RAMBAM'S POSITION: HUMAN CHOICES ARE THE DIVINE WILL
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The Rambam takes a remarkable position - that God’s will is essential that we exercise our own human free will. In this
sense, everything that a person chooses to do is the will of God and the Rambam fits within the majority position, albeit
in a somewhat different manner.

* However, some commentators see the Rambam’s position as the ‘Minority’ response discussed below.

17. The brilliant rabbi, teacher of the entire exile, our master, Rabbi Chayim of Volozhin, said: ‘I heard from the pious one [the Vilna
Gaon], may his memory be blessed, and | as well have maintained since my youth, that there is an error that the masses
believe - and even the Rambam concurs with this [erroneous] view - that a free-willed creature is able to affect an individual
without a divine decree. Rather, [the truth is] that all things that occur to an individual are decreed, [even] which rock will
strike him. However, when it comes to a free-willed creature it is not decreed which [specific] free-willed creature will do him
good or bad [or that which will transpire is decreed].

Kitvei R. Yosef Zundel Mi-Salant, “Questions, Stories and Practices of R. Eliyahu of Vilna and R. Chayim of Volozhin”’
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In this source the Rambam limits God’s Providence to purely natural matters over which a person has no control.
However, any activity which fall under the ambit of human choice could ultimately lead to a mitzva or an aveira and is
included in the category of ‘Yirat Shamayim’, thus falling outside God'’s independent decree’.

19. For an ignorant man believes that the whole universe only exists for him, as if nothing else required any consideration. If,
therefore, anything happens to him contrary to his expectation, he at once concludes that the whole universe is evil. If,
however, he would take into consideration the whole universe, form an idea of it, and comprehend what a small portion he is of
the Universe, he will find the truth. ..... The numerous evils to which individual persons are exposed are due to the defects
existing in the persons themselves. We complain and seek relief from our own faults: we suffer from the evils which we, by our
own free will, inflict on ourselves and ascribe them to God, who is far from being connected with them! ..... | explain this theory
in the following manner. The evils that befall an are of three kinds:--

(1) The first kind of evil is that which is caused to man by the circumstance that he is subject to genesis and destruction, or that
he possesses a body. .....

(2) The second class of evils comprises such evils as people cause to each other when, e.g., some of them use their strength
against others. These evils are more numerous than those of the first kind: their causes are numerous and known; they likewise
originate in ourselves, though the sufferer himself cannot avert them. ....

(3) The third class of evils comprises those which every one causes to himself by his own action. This is the largest class, and is
far more numerous than the second class. It is especially of these evils that all men complain, only few men are found that do
not sin against themselves by this kind of evil. .... This class of evils originates in man's vices, such as excessive desire for
eating, drinking, and love, indulgence in these things in undue measure, or in improper manner, or partaking of bad food. This
course brings diseases and afflictions upon body and soul alike ....

Maimonides, Guide to the Perplexed 3:12

7. trans. R. Aryeh Leibowitz, Hashgacha Pratis p. 116.
8. Aswe saw above, the Rambam would explain that God’s will is in fact that the people in question exercise their own free will.
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A3] THE MINORITY RESPONSE - HUMANS HAVE FREE WILL AND GOD DOES NOT DESIRE THE SUFFERING
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Reuven argued with the brothers NOT to kill Yosef but to throw him in a pit to see what would happen.
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The Alshich understands that Reuven intended to save Yosef from the FREE CHOICE of the brothers who could do
whatever they wished. However, the snakes and scorpions of the pit may be held back by Yosef’s righteousness.
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The Or HaChaim understands that Reuven was concerned that their free will decision to kill Yosef may in fact go

AGAINST God’s will, yet God would not intervene to save him since they had full free will. ~ But if they left Yosef to
potential death by natural causes’, that would be decided by God.

* Important questions arising from this position include:
- Is there ever a question of ‘where was God when people caused suffering to others’?
- Why should human free choice, even to kill and harm, override the ‘just’ deserts of others?
- Is this world ‘fair'? To whom? Over what scale - in human numbers and over time?
- How could someone be ‘compensated’ for being the victim of human choice to harm?
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The Netziv, quoting the Zohar on the sale of Yosef, refines this idea. God’s Providence does NOT prevent humans
harming others against the Divine plan, but some individuals may have the private merit to deserve Divine intervention.
Most, however, will not and therefore will be subject to the wicked choices and actions of other people.

24.

Rabbi Isaac said: ¥f there were snakes and scorpions in {the pit],
why does it say regarding Reuben, “In order to save him from
their baads, to rerugn him to his father” Was Reuben not con-
cern with the fact that there were snakes and scorpions that
could harm {Joseph]? How did he say {chat his intentions were]
“to return him to his father” and [how can the Torab claim that
Reuben acted] “in order to save him?”

[The answer is:] Reuben saw that harm was possible in the
hands of the brothers, for he knew how much they hated him,
and that they desired to kill him. Reuben said: It is better for him

to fall into a pit of snakes and scorpions [than o be} given over
to the hands of his enemies who will have no mercy on him. ..

Here, in a place of spakes and scorplons, if he is righteous
God will perform a miracle [and protect him}, and ar times the
merit of one’s forefathers can assist a person and save him. How-
ever, when he is given over to the hands of his enemy, there are
few findividuals] who can be saved [from such a scenario]. For
this reason Reuben said: “In order to save him from their hands”
{Meaning:} from their hands specifically. And the [Torah did nor
just state]: “In order to save bim,” and no more”

Zohar Bereishit 185a-185b"

9. As such, throwing Yosef in a pit of water would be killing him directly. Throwing him into a pit of snakes was highly dangerous but not a choice to kill him.
10. Trans. R. Aryeh Leibowitz, Hashgacha Pratis p.137.
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The Netziv quotes Kohelet to underline that God’s plan for creation was that people should have power over each other
even to inflict harm and suffering.
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David asks for a punishment from God and NOT through man. The Malbim explains that man can inflict suffering
through wicked choices which may NOT reflect the intended Providence of God.
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The Ramchal also teaches that God, as it were, suppresses his Providence in the face of human free choice so that those
choices will override God’s ‘higher’ will.
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The Meshech Chochma explains that we do not fully understand the workings of Divine Providence and human free will -
since 'If I knew Him, I would be Him'"", But we do know that God ‘contracts’ his Providence to allow human free will.

* According to this approach??, suffering inflicted by people is a far greater theological question than natural disasters.

29. ... the awarding of freedom to man comes at a heavy price, and we pay it - along with God.

R. Eliezer Berkovits, Faith After the Holocaust, p. 101

30. But if man alone is the creator of values, one who strives for the realization of ideals, then he must have freedom of choice and
freedom of decision. And his freedom must be respected by God himself. God cannot, as a rule, intervene whenever man's
use of freedom displeases him... If he did so the possibility for good would also disappear. Man can be frightened; but he
cannot be bludgeoned into goodness. If God did not respect man's freedom to choose his course in personal responsibility,
not only would the moral good and evil be abolished from the earth, but man himself would go with them. For freedom and
responsibility are of the very essence of man. Without them, man is not human. If there is to be man, he must be allowed to
make his choices in freedom. If he has such freedom, he will use it. Using it, he will often use it wrongly; he will decide for the
wrong alternative. As he does so, there will be suffering for the innocent.

R. Eliezer Berkovits, Faith After the Holocaust, p. 105

31. If we were able to see how evil today leads to good tomorrow - if we were able to see from the point of view of God, creator of
all - we would understand justice but at the cost of ceasing to be human. ... There is divine justice, and sometimes, looking
back at the past from a distance in time, we can see it. But we do not live by looking back at the past. ... God creates divine
Justice, but only we can create human justice. ... God did not create humankind to demand of it absolute submission to His
all-powerful will. In revelation, creation speaks. What it says is a call to responsibility.

R. Jonathan Sacks, To Heal a Fractured World, pp. 22-23

11. This phrase is often quoted in the words of ‘the chacham’, the earliest being the Drashot HaRan (Drush 4): 19 PHYT? YN 25911 NN 1NN 0NN 1N THX INW)I 929
It is not clear who the ‘chacham’ is although there does seem to be strikingly similar to Augustine’s statement “If you understood Him, it would not be God” (Sermon 52, 6, 16: PL
38,360 and Sermon 117, 3, 5: PL 38, 663)
12. As noted above, some commentators understand the Rambam to take this approach, although the sources are not explicit on this. R. Aryeh Leibowitz also notes and discusses
(Hashgacha Pratis pp. 140-142) other suggestions that the Ramban may also have taken this approach.
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32.  Anumber of possible approaches exist in tackling this problem [of the the Holocaust] ....
(b) God has given man free choice and He now is, as it were, unable to interfere: “When the powers of destruction are allowed

to act, they do not distinguish between the righteous and the wicked” (Bava Kama 60a).
R. Aharon Lichtenstein, The Challenges of the Holocaust"
33.  Tothe question, “Where was God at Auschwitz? The answer is ... God was saying to humans: “You stop the Holocaust.” True,

the world did not respond adequately; even the Jews of the world failed to meet their responsibility. But, finally, the Jewish
people heard the call and responded by taking responsibility and creating the State of Israel.

R. Irving (Yitz) Greenberg, The Jewish Way p.320

B] SOUL-MAKING THEODICIES

* Another approach to theodicy argues that the moral character of human beings can often only be truly built through struggle and
suffering. This produces resilience and an ethical compass which enables the world to progress in a morally meaningful way.

* This could comprise the growth of the person suffering or, sometimes the impact that their suffering has on those around them who
love and care for them.

34.

Call the world if you Please “The vale of Soul-making”... Do you not see how necessary a World of Pains and troubles is to
school an Intelligence and make it a Soul?” * Another approach to theodicy argues that the moral character of human beings
can often only be truly built through struggle and suffering. This produces resilience and an ethical compass which enables the
world to progress in a morally meaningful way.

John Keats, Letter of April 1819, The Letters of John Keats, pp. 334-5:

35.

Antitheistic writers... assume that the purpose of a loving God must be to create a hedonistic paradise; and therefore to the
extent that the world is other than this, it proves to them that God is either not loving enough or not powerful enough to create
such a world. They think of God’s relation to the earth on the model of a human being building a cage for a pet animal to dwell
in. If he is humane he will naturally make his pet’s quarters as pleasant and healthful as he can... Such critics... are confusing
what heaven ought to be, as an environment for perfected finite beings, with what this world ought to be, as an environment for
beings who are in the process of becoming perfected... an environment whose primary and overriding purpose is... the realizing
of the most valuable potentialities of human personality... we have to recognize that the presence of pleasure and the absence
of pain cannot be the supreme and overriding end for which the world exists. Rather, this world must be a place of
soul-making!4,

John Hick, Evil and the God of Love, p 256

36.

... it is hard to see how such love [of e.g. a hushand and wife] could ever be developed in human life, in this deepest and most
valuable form of mutual caring and sharing, except in an environment that has much in common with our own world... such
love presupposes a ‘real life’ in which there are obstacles to be overcome, tasks to be performed, goals to be achieved,
setbacks to be endured, problems to be solved, dangers to be met... The same is true in relation to the virtues of compassion,
unselfishness, courage, and determination - these all presuppose for their emergence and for their development something
like the world in which we live.

ibid. p.326

37.

Faith is a passional experience, an experience of suffering. From the very dawn of our history, with the emergence of Abraham,
suffering was considered both the main challenge which the covenantal community was expected to meet heroically and the
great means of realizing the metahistorical destiny of this community. Abraham, as the incarnation of the knighthood of faith,
was a great sufferer, a martyr. His greatness is manifested through his superhuman capacity for endurance and acceptance of
sorrow. As a matter of fact, the election of his seed as a covenantal community was to be realized through suffering. The birth
of the charismatic community was accompanied by affliction and pain... The realization of the covenant is possible only if the
people is tested in the crucible of affliction.

R. Yosef Dov Soloveitchik, Out of the Whirlwind, 118-19

13. https://etzion.org.il/en/challenges-holocaust
14. Hick also addresses suffering which is so severe that it simply overwhelms those involved, which he calls ‘disteleological suffering’. This does not fit a ‘soul-making’ model and he

appeals to theodicies focused on the Next World. It is not usual for philosophers to propose a combination of different theodicies to make their case for God.

To download more source sheets and audio shiurim visit www.rabbimanning.com
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38. [L]ike any creative gesture, the self-forming and self-fashioning of man is a passional experience.

R. Yosef Dov Soloveitchik, Family Redeemed, p. 76

39. ... all becoming and growth, everything that guarantees the future involves pain...There has to be an eternal ‘agony of the
woman in labour’ so that there can be an eternal joy of creation, so that the will to life can eternally affirm itself.

Nietzsche'®, Twilight of the Idols X:4:

40. [A]t precisely the right moment, that bad inheritance from my father came to my aid, and in a manner | cannot admire enough,
- basically, a predetermination of an early death... the illness gave me the right to change all my habits completely; it
permitted, it required me to forget; it gave me the need to lie still, to be idle, to wait and be patient... But that would certainly
mean thinking!

Nietzsche, Ecce Homo II1, “Human, All Too Human”, 4

41.  From life’s school of war - “What doesn’t kill me makes me stronger.”

Nietzsche, Twilight of the Idols 1:8

42. Religion is not, at the outset, a refuge of grace and mercy for the despondent and desperate, an enchanted stream for crushed
spirits, but a raging, clamorous torrent of man’s consciousness with all its crises, pangs, and torments. Yes, it is true that
during the third Sabbath meal... we sing the psalm “The Lord is my shepherd; | shall not want. He maketh me to lie down in
green pastures; He leadeth me beside the still waters...”. However, this psalm only describes the ultimate destination of homo
religiosus, not the path leading to that destination... Qut of the straits of inner oppositions and incongruities, spiritual doubts
and uncertainties, out of the depths of a psyche rent with antinomies and contradictions, out of the bottomless pit of a soul
that struggles with its own torments | have called, | have called unto Thee, O Lord.

R. Yosef Dov Soloveitchik, Halakhic Man, n. 4

43. Man’s task in the world, according to Judaism, is to transform fate into destiny; a passive existence into an active existence; an
existence of compulsion, perplexity, and muteness into an existence replete with a powerful will, with resourcefulness, daring,
and imagination.

R. Yosef Dov Soloveitchik, Kol Dodi Dofek, 6

7920 PRON D NITIN N PN WND D IOV YT 44
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Moshe presents this theodicy explicitly in Devarim. God causes struggle for the Jewish people in the same way that a
loving father chastises their child - for their own future growth and benefit.

N 2NN AN DY D AP WN TN 2 ANINI YPITON) ONORTIN M NP 45.
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Mishlei also presents this theodicy. A person should accept God’s rebuke since it comes from love as that of a parent -
for the long term good of the child.

* Everyone understands that children who never have to struggle often lack the resilience to succeed in life.

* A comparison is often made with the moth that must squeeze through a very small opening of the cocoon. It’s intense struggle forces
fluid from its body into its wings, allowing the wings to develop into large, functional adult moth wings. If an observer were to ‘help’ by
cutting open the cocoon to enable the moth to leave more easily, it would kill the moth since it had been denied its chance to develop

properly.

15. For a comparison of the approaches of Nietzsche and Rav Soloveitchik see Daniel Rynhold and Michael J. Harris, Nietzsche, Soloveitchik and Contemporaty Jewish Philosophy
(Cambridge University Press, 2018).
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The Akeida is presented as God'’s ‘test’ of Avraham.
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The Ramban'® explains that God only tests those who are strong in order to bring out their potential.

* Maimonides? presents a complementary perspective in the Guide (3:24) where he explains that the test of Avraham serves as an
inspiration to othersts,

IO PIPY MR PRY... .10 1D D) PRIPN ,NANN IV PND DXRIPIND 1,10 DV MY PYTNN OXIWY ONyadw .. 48.
T2 WYTPN N2 N2 DAY 1 O ..IY92 IMN DD IPRY MDD MY DIPN DY INIANND HY92 DNy NMLVN HoN
DYYNN PNNRY 21T 1N 1OV NN MM N2IVD NAYNNN DY VN NYYNN DDV IDNIND PXTNN DY PND NN
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Sefer Halkarim sees Yissurin Shel Ahava as a Soul Making Theodicy which builds resilience and spiritual strength in the
sufferer’.

NMANN DIVIYN MNIYN MNND DI 92P2) PYN2 Q0N 12 NTIN INKD QN NNRYIND N1 N2 PO NONRT... 49.
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The Pnei Yehoshua understands that suffering is sometimes needed to purge and purify the body in order to enable it to
achieve a higher level of spirituality. The suffering removes the person from this world somewhat (albeit not to the same
degree as death) and enables it to perceive a purer spiritual light. This is partly needed due to the sin of Adam and
Chava but also independent of that.

YOO MMV TMTN 93 5Y NN TN NYTPN WAV TION 1Y MO PRI 9022 N2) PR 777 onnymyw) DNITOND - 50.
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Chazal understood that God chose poverty for the Jewish people since this is the best state to bring them close to Him.

DTN OW NN MNNN N"APNIY N9 1D NPY IPIANX PN NN NN PNN "N 51.
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Chazal ask why the Avot had to endure the pain and suffering of childlessness and understand that this enabled them to
grow in tefilla and closeness to God.

16. This approach is based on Midrash Rabba 32:3.

17. See https://www.mhcny.org/parasha/1105.pdf for a broader analysis and comparison of these approaches.

18. In the words of R. Yitzchak Arama in his commentary Akeidat Yitzchak: "Since this trial was narrated in the Torah as testimony of the living God, it is as if the trial took place in the
presence of every Jew, past, present and future."

19. In the previous shiur we saw Yissurin Shel Ahava as presented as a Divine Intimacy Theodicy, or even a mild Punishment Theodicy. There is a significant overlap between
Soul-Making Theodicies and Divine Intimacy Theodicies. Ultimately, both bring the sufferer closer to God.
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Rav Dessler understands that the function of suffering in life is to bring us closer to God.

53.

When I finally did arrive in Israel, | met a former friend who had been with me during those times. He had already become a
member of Kibbutz Kfar Etzion. When he saw me, with the hoe in his hands, he yelled in anger, “You! Yehudah! You were
saved?! You, the one who told us to be ready to die in sanctification of God’s name?” He could not forget me, nor my former
words. He was a hot-tempered man, and this was his first reaction to seeing me alive in Israel. When he calmed down, he
finally asked me, “Yehudah, have you remained true to your beliefs? Are you still religious?”

| immediately answered him. “And if | did not remain religious? Then what? Would it then be easier to understand all that has
taken place? Do things become simpler for one who has lost his faith?”

I clearly experienced the hand of God during the Holocaust - only | did not understand its meaning. It was so clear - so
abnormal; so unnatural; so illogical. | was notin Auschwitz, but | saw the Jews who were being taken there. | saw regiments of
Germans who were not going to the Russian front, but rather guarding the trainloads of Jews that were headed to the death
camps. It was against all military logic and interests. Can one possibly begin to understand such madness? | saw the hand of
God in everything. It was not natural, it was not human. | saw the hand of God, but I did not understand its significance. The
establishment of the State of Israel does not explain why millions of Jews were led to their deaths. | do not accept the theory
that has since been espoused by many, that the State of Israel gives reason and answer to the Holocaust.

There is one thing that | must emphasize. | never said the blessing, “Blessed art Thou, Lord our God, King of the universe, Who
did not make me a gentile” with such fervor as | used to recite it during those dark days. Specifically during those days,
especially during those days - despite everything, | was proud to be counted among the murdered and not the murderers.

R. Yehudah Amital, Forty Years Later: A Personal Recollection




