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OU ISRAEL CENTER - SUMMER 2024

 Kaddish appears throughout the Jewish prayer liturgy. It separates the different units of tefilla, is said after public Torah learning
and, best known across all segments of the Jewish community, is recited by mourners?.

* But its origins are unclear and its development fascinating. In this shiur we will look at the history behind kaddish and in the
following shiur we will be’H look specifically at the Mourners’ Kaddish and the contemporary question of women reciting kaddish.

A] KIDDUSH HASHEM - THE TORAH MITZVA
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The Torah instructs us to be careful note to profane God’s Name and commands us positively in the mitzva of ‘kiddush
Hashem’ - to sanctify God’s Name amongst the Jewish people.

* Note the focus on the Name of God. So the expression ‘kiddush Hashem’ has a resonance not only of sanctifying God, but
specifically focusing on His Name - ie the way in which humans relate to Him and how He is perceived in the world.2
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Chazal rule that the mitzva of kiddush Hashem must be performed in the presence of 10 Jews.

* Note that this does not specify a halachic minyan of 10 adult males, just 10 Jews. We will look in the next shiur in more depth at the
question of women, kiddush Hashem and kaddish.

SN 223 TINA AW TZ2 NIV M DYTIN DY WITP DY PNNND ORI 71 DD 3.

N 195D D P9 DN MHO? MIYH 0"’y
All Jews - men and women - are commanded in the mitzva of kiddush Hashem.
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The Rambam explains that the central fulfillment of this mitzva is the public declaration of our belief in God. The fact
that a Jew is sometimes required to die rather than deny this’ is important, but secondary. The central issue is the public
declaration of the centrality of God in the life of man.

1. Kaddish also resonates strongly in the non-observant Jewish cultural world, including the arts - musical and visual - see https://en.wikipedia.org/wiki/Kaddish for a broad survey.
2. This is an important point. We are not commanded to add sanctity to God’s essence, to which humans can add nothing, but rather to human awareness of God.
3. Fordetails of this see Mishne Torah, Hilchot Yesodei HaTorah, Chap 5.
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The Ramban flags that the purpose of communal prayer in our synagogues’ is for us to cry out loudly to the world that a
people are created by God to fulfil a mission in their lives.
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The Rosh understands that the public recitation of barchu and kedusha’ in a minyan represents the fulfillment of a public
Torah mitzva of kiddush Hashem. This even overrode the private Torah prohibition of freeing an eved Canaani to make
up the minyan.
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Zecharia speaks about the battle at the end of days in which God’s kingship - ie centrality to all - will be fully revealed in
the world’. On that day He will be truly One in the eyes of all humans and his Name will be One.
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Yechezkel’s account of that war points out specifically the kiddush Hashem in the world. It uses the expression -
‘vehitgadilti vehitkadishti’.
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Tehillim 113:2 is a prayer for God’s name to be praised forever.
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The Aramaic translation® of this verse appears to be one of the sources for the later kaddish prayer’.

4. The Ramban also points out (on Vayikra 23:2) that the mitzva of kiddush Hashem is juxtaposed with the mitzvot of the Jewish festival since these are times when we gather in the
greatest numbers to pray and, through that, perform public kiddush Hashem.

5. Although the Rosh does not specifically mention kaddish, there is no reason to suggest that he would treat it differently. It is possible that, at the time of the Rosh, the inclusion of
kaddish in the shul service was still evolving, whereas barchu and kedusha were well established by the time of the Talmud.

6. See the Ramban in Sha’ar HaGemul who writes that the prophets scream out in agony at the suffering of the Jewish people due to the chillul Hashem involved. They are not
expressing a philosophical question on God’s goodness, but decrying the lack of kiddush Hashem due to God’s hand being hidden.

7. See Tur OC 56 who quotes these two verses in Zecharia and Yechezkel as the source for Kaddish.

8. It is not clear who produced the Aramaic Targum on Tehillim. The Gemara in Megila specifies that no Targum for Ketuvim was written - although R. Yonatan Ben Uziel intended to
write one, he was told not to do so since it could reveal secrets concerning the end of days and Mashiach. Most scholars understand it to be a late Targum, composed between the
4th and 6th centuries, although some push this even later to the 9th century. For a short summary of the academic positions see
https://www.academia.edu/3017403/2002_The_Psalms_Targum_Introduction_to_a_New_Translation. In traditional rabbinic sources there are at least three positions: (i)
Tosafot (Megilla 21b) writes that there was certainly a Targum on Tehillim, but it was not written by R. Yonatan ben Uziel. The Rashba also agrees with this position. Tosafot (ibid) is
commenting on the Mishna, so they may have understood that the Targum already existed by the 3rd century CE; (ii) In Sefer Yuchasin, R. Avraham ben Samuel Zacuto writes (
under Gamliel) that the Targum on Ketuvim was written written by Rav Yosef the Amora; (jii) Rashi (Megilla 21b) holds that no Tanna or Amora wrote a Targum on Ketuvim because
the revelation of the end of days hidden in the scripture was not permitted to be revealed. According to Rashi, it must be a later translation.

9. See also lyov 1:21 and Targum.
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* Note that this Aramaic sentence, like the original Hebrew, contains the name of God, but the version in Kaddish does not. It reads
NDDY oY) DIYD TN NI AHY NI

* This could be because Kaddish was said more in the Beit Midrash than the Beit Knesset.1°

* Butit could also contain an abbreviated name of God - 7721 N29 9-2DY N ie N-> OV.
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Tosafot give two understandings of the phrase - (i) from Machzor Vitri"': that the word n"»nw means the name of God and
alludes to the fight against Amalek - the ultimate chillul Hashem - in which God’s name is desecrated and truncated. On
that basis, the prayer is that the Shem Y-H should be made great again to Y-H-V-H and, as a separate prayer, that it
should be blessed in the world. (ii) Tosafot’s preferred explanation is that 7129 N33 PRV N is ONE prayer that God'’s

great name should be blessed.
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Daniel cites the formula that God’s name should be blessed ‘from this world to the next world’. This is the origin of the
phrase in Kaddish - 8102y "0y 02Y).
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Nechemia also repeats the refrain DYN™TY OWN N which is N12Y MDY OYY and also adds a new phrase that God’s
name should be praised NN N2y oYW, This emerges in the kaddish as 127292 10 NOYD.
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This verse contains the famous Hebrew phrase - ‘Oseh Shalom Bimromav’ which is the last part of every Kaddish.

B] THE ORIGINS OF KADDISH IN DAVENING
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The Aruch Hashulchan understands that Kaddish was composed after the destruction of the First Temple and the initial
exile of the people. He connects this with the source from Yechezkel who lived at that time.
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However, the Orchot Chaim (14th century France/Spain) understood that the origins of Kaddish are much later, as
evidenced by it being written in Aramaic and not Hebrew. He dates it to the time of the Tannaim

10. R. Evan Hoffman suggests that for prayers in the synagogue the proper names of God were used but in the Beit Midrash other non-kodesh names were used - Ribbon HaOlamim,
Shamya, Marei Aima, Adom HaOlamim - see https://www.yutorah.org/search/?s=origin+of+kaddish&sort=1.
11. We will examine this idea from the Machzor Vitri in more detail at the end of this shiur.
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The Mishna lists all those parts of the prayer service which require a minyan of 10 men. Kaddish is missing! This could
indicate that, at the time of this Mishna (2nd century or earlier), kaddish was not yet a formal part of the prayer service.

* However we see that, by the 7th/8th century, Kaddish had become part of the davening and a divider between tefillot. We will see in
Part 2 that Mourner’s Kaddish came even later.
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Kaddish IS mentioned in Mesechet Soferim (around 7th century) as requiring a minyan!

C] THE ORIGINS OF KADDISH - YEHEI SHMEI RABBA

* The recital of Yehei Shmei Rabba!2is mentioned many times in the Talmud and Midrash.
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Chazal record a beraita about Rabbi Yosei (2nd century) who reports in the name of Eliyahu that the Jewish people stir
God to bemoan the churban when they ‘answer yehei shmei rabba mevorach in their synagogues and study halls.

* Why was this special prayer relevant to the synagogue and also to the beit midrash?
» Was Yehei Shmei Rabbathe response to something else, or did it provoke a response?
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Chazal also record another statement of R. Yosei” (in the Sifra) that when the prayer leader called out ‘Yehei Shmei
Rabba Mevorach’, the congregation responded with Leolam U’leolmei Olmaya.

PO IITT YTNRON PYHOY AN NI 22T - IINX MT 27 XNNX D 7NN DrTHN MY XD PXD9ND 1NN 9D NOYIN 21.
JPMD NN TPDY PO - N2 NN POIY I ARY - 795210 2131 MW NI 11 NN PO PR DY >IN

NIMON
There is an opinion in the Gemara that one must interrupt any prayer (even the silent Amida) and any learning (even of
the highest kabbalistic material) in order to recite Yehei Shmei Rabba, although we do not in practice rule this way.
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Answering Yehei Shemei Rabba can give a person a strong connection to Olam HaBa.

12. In each case it is interesting to note whether the statement is cited entirely in Hebrew - 7112 9YT)N MW N, entirely in Aramaic - 7720 N2 MRY N7 or some combination of
the two. This will relevant to our discussion below as to whether the original version of Kaddish was in Hebrew or in Aramaic. See Rav Elitzur’s article for other manuscript textual
variants in these sources. He also notes that the entirely Hebrew phrase ©151y ’021951 D29 T30 D¥THN MW > appears 15 times in Tanna DeBei Eliyahu, not specifically
in connection with Kaddish, but as a praise of God used after God’s name is mentioned in the Midrash. For instance - ¥ Nw19 N27 7YX »2T NN
P TP 932 ORIV DY 1HNT ONNY MNYD) DY TNIN DYTHN MY 1 N"IPHY DV

13. Rabbi Evan Hoffman suggest that R. Yosei’s statement may indicate that he was one of the early proponents of kaddish in the 2nd century CE.
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This famous source in Chazal stresses the importance of answering ‘Amen Yehei Shmei Rabba’ with intensity.
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The Shulchan Aruch rules this halacha - to answer out loud Amen Yehei Shmei Rabba.
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The Mishna Berura rules that saying it out loud (but not too loud) will help to focus one’s kavana.
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The Mishna states that, since the destruction of the Temple, not a day has gone by without its own unique curse.
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The Amoraim identified that the post-churban world is sustained by Kedusha Desidra (in U’va Letzion in Shacharit) and
the Yehei Shmei after public study of drash - aggadic Torah.
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Rashi identifies that these two recitations in tefilla both combine two key elements of avodat Hashem - kiddush Hashem
and Talmud Torah.
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Ya’akov wished to communicate to his sons the secrets of the future of the Jewish people. Rashi quotes a well-known
midrash that the Shechina left him and he was concerned that one of his sons intended to break away from the family,
following the model of Yishmael and Esav. According to the Midrash, the sons reassured him, saying
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The Targum Yerushalmi translates Baruch Shem Kevod into Aramaic as ‘Yehei Shmei Rabba ....".
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In this Midrash we see that the formula ‘Yehei Shemesh’ is preceded by an ‘Amen’, indicating that it followed a beracha
or praise of God. In this context, the recitation is after learning Aggadata, so the Amen could be to a tefilla or beracha
at the end of the sermon or an extemporaneous prayer, as many derashot end even today. Or it could to a fixed formula
as we have today at the beginning of kaddish or the fixed formula before Kaddish - ‘Rabbi Chanania ben Akasha omer
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This source emphasizes the power of Yehei Shmei HaGadol - note the switch from Aramaic to Hebrew - to save the
community. Again - it refers to the power of the chacham or the cantor who is teaching drash.
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Failure to recite Amen Yehei Shmei Rabba is considered to be a significant aveira.
* All of these sources show the Amoraim strengthening this (then new?) practice with great emphasis.

D] THE ORIGINAL TEXT OF KADDISH - HEBREW OR ARAMAIC

* Itis not clear when the actual text of Kaddish was written1s.

* The oldest complete version of kaddish that we have is from the siddur of Rav Amram Gaon c. 900CE

* |t is also not clear whether the original was in Aramaic'¢ or whether it was originally written in Hebrew and then translated into
Aramaic?.

14. ypPyY N - “ambush and subterfuge”, possibly a reference to improper behavior by the congregation.

15. Some scholars note that the regular Kaddish contains no reference to the destruction of the Temple and therefore propose that the text of Kaddish was set before the churban. The
special kaddish recited at a burial and at a siyum DOES contain a reference to the churban. Some scholars have suggested that various part of Kaddish are similar to the Lords
Prayer found in the Christian bible in Matthew 6:5-13 and Luke 11:1-4 . Unsurprisingly, parts of the Lords Prayer are clearly modeled on Tanach, such as “For thine is the kingdom,
the power, and the glory, forever and ever,” which is modelled on 1 Chronicles 29:11. Parts which sound similar to kaddish, but transposed into the second person are:

NP2 >T "I - Our Father who is in Heaven N27 v wIpn - “Hallowed by thy name

PN PO - Thy kingdom come PMYID X127 XYY2 - Thy will be done on earth, as it is in heaven

Other parts of the Lords prayer may be analogous to other Jewish prayer:

w1 9% onY ym XN - Give us this day our daily bread

NNLN Y AN NY NYD - Forgive us our trespasses WYY D) PY) N2YOITHY KDY .XLN DY XY MmN DN - And lead us not into temptation

Y0 7§ 12 VYYD YN - But deliver us from evil TN NYINY DINOAD) NPT NPTID M J2 - For Thine is the kingdom, the power and the glory.
NPy Yy DYy - Forever and ever

In the Christian Anchor Bible (1992), J.L. Houlden writes “The Lord’s Prayer is distinctly Jewish in character, with numerous parallels in Jewish forms of prayer.”

One academic theory is the kaddish and the Lords Prayer may be based on an earlier prayer of the Essence cult, part of which returned to Pharisaic Judaism and part of which
become Christian.

16. Most scholars understand that it was written in Aramaic since it originated in the Beit Midrash after the recital of Aggada as a drash (probably in Aramaic) and the lingua franca of
the people at the time was Aramaic - see Tosafot below. On the other hand, the Aggada was developed more in Eretz Yisrael than in Bavel which may lean towards an original
Hebrew text.

17. Rav Yoel Elitzur argues that Kaddish was originally written in Hebrew and later translated to Aramaic so as to be understood by the masses. He notes that quotations from the
Kaddish in the Talmud and Sifrei are sometimes in Hebrew, and that even today some of the words are Hebrew rather than Aramaic - see
https://www.ynet.co.il/articles/0,7340,L.-5301143,00.html and Rav Elitzur's longer article in Tehumin 38 (454-460) - Amirat Kadish Belvrit Rav Elitzur's attempted
reconstruction of what he sees as the original Hebrew begins:

DR MW DWW TNIR DITHN MY 0 NP Y1 NIDRA DNIY? 12 5D DY 0NN DY DINNI IMIPN TIDNN NN NXIAY DWW D310 MY YIpm D1m
Rav Elitzur mentions an episode which focused scholars’ minds on this issue. At the funeral of Yitzchak Rabin, his son, Yuval Rabin, said kaddish and messed it up significantly.
Many people commented at the time on the state of Jewish education in non-religious Israeli schools when their students who are fluent in Hebrew can hardly say kaddish! Others,
like Rav Elitzur focused on the question of whether kaddish should now be recited in Hebrew.
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20 NV
Chazal understand that an individual’s prayers can only be relayed to God through the angels. On that basis, since the
angels do not understand Aramaic'®, the individual should daven in Hebrew.

NIDNT N PIDT 'DVYD TP DIPHN' N PIOT ,NNYAN OOPYD [YDN 19T 71PN IPDIN 711N D DN 92 92 N2 N 36.
ORI DI PNY 12T TN MNIN NYIL PIIN DTN IRY IR DYDY DTN 27 VIR 90 DAy Y0 'OOWY T»0OT
YED ) INY NPIWT NN MINRY PHIN NWI PN NIWN MINRIN PRY D PP NIWN MINRDN PN -IMNIN PYI 1IN

(71299 11 ©WD5 IPEED £ PILD 1WHN W PPTNE IS HOPND PH

2 NAvY
This principle is reiterated in this Gemara, with one important exception. When visiting a sick person, the Shechina is
present, so one can pray for them in any language since the assistance of the angels is not required.

M3 HE DIV PES3 PO 12 5D ,HID N7 D3LY D6 DHBPE > P NESI LT DI 705 DNLD OIMAE dn ON ... 37.
(o0 q7) DD PIO3 1MINHTS DH HH I3V NES3 OIL PIDY PIDD IND DL .OH 1D DN N3 PHPDN NN DVHIND
WD P BEY DEITD DO LTINS PO PIL 'HDTIH IN3T H3Y DL HIPY HPEITPT HITEH HXH ©IPPN DNDD Ph'

DS DD DAL DWI3N 55D DL DLIID PNES3 IDVPD 725 .LTIPD NED OND ©WIN P HA M5IHD

2 MO92 MOvIN
Tosafot understand that Kaddish was originally written in Aramaic. They quote a common (but, in their view, mistaken)
opinion that Aramaic was chosen because Chazal tell us that the angels do not understand Aramaic and since Kaddish is
such a beautiful and important prayer, it was composed in Aramaic so that the angel do not become jealous of us and
argue against us in heaven. Tosafot rejects this reason - after all most important prayers are written in Hebrew - and
suggest that Kaddish originated as a prayer after the drasha in the Beit Midrash and was recited by regular people who
only spoke Aramaic.

* The Kaddish we say today is a hybrid of Hebrew and Aramaic. In the following text the words in Rashi script are definitely Aramaic.
Those in regular script are either definitely Hebrew, or may be Hebrew?e.

H3yong vipo Ty 38.
PN IIINY, 3P 10131 HHIR3 SHIE D3 527 03N NIHV NMD3 IDIHN PN MDY H3 7 Hnyps
DD MDA OL0 7730 H3I INE H
519 193 HLIRT 9NE DHNNN NZYNN TTANN RWIR DN WA NINYN T
N IR HRPR3 19MHT HEND HER3ER HDYLY HD2I3 52 10 Hry
AN AINY SHIEN 52 52) WD VDY BIE 19 637 HVIE B
AN TN DN 53 Y IPPY DY NV NIN PN DY NYHY

o WP

e Y2 DIDINY TVIAY - MNYY SNV W¥TPN NPN DY NONY Ny 39,

MOYOY DOYD' TY NON PNY NIANN PRT MNIN PYD NN I PN X'WN NN PHY NIASNIY WTPN IPOYT YT 2N
Oy D27 PN KD DIV NAN) ... ININ NANYS DMINX PN WINY NI X'Y PIY - I NANY AN .'NoNDY
VIR DT M0IN PYIQ TN Y'Y 191 /1D 1Y WTPN DN INDY YT DIIN P IPPNN MIIN PNWHA NOX 1N
951 NINA YOTPA RYNN 1) ... NI HODIN PYHA - DIM NANY> OPON X'WNY NN D) .0YN I PaNY ,N27 MY
NI TY D) N2 NNIDY N LJOX TINNY NNPYAT NIMIAX DTP OXIY DT PIMYD NN 92PNN - ININ PYD NN
2" PN DIIY 27 NTIDA RN 121 MNIN NWHA MY D) I DNYRIN NPNY WITPN Y

YN D) 9272 TOOAN PN XN DAOYW NYY NHNI WTIPN PYI P2 MNIN PYI P2 DNNI 29D DIPN 931 POIDINY NN
95 1N MIN PYID DIATH NN PN NNYY 12T WYN PR WNIPN WO INSPN WITRN 9080 PYIY PRInynY
e TAN NOIN MNVYON

Y00 N PON N2V DY

18. There is a discussion in the commentators as to whether the issue is specially Aramaic, but the angels understand every other language, or if the angels only understand Hebrew.
19. Out of 75 words in the Mourners Kaddish only 47 are definitely in Aramaic.
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The Rashba, like Tosafot, understands that Kaddish was written in Aramaic since this was the language that people
understood and the purpose of Kaddish was to create a public kiddush Hashem. He also understands that even the words
in Kaddish that look like Hebrew - YIRN DTN and 527017 NZYM TN NWIN DN NN NANYN 71N are
really Avamaic. Finally, he suggests that later additions to Kaddish were made in Hebrew since people did not speak
Aramaic any more and wanted to reiterate its contents in a language they understood. Hence the repetition of NPV Ni)

NYDY 0 N2 with VIYIND DIZY NV,

* However, the first word - Yitgadal - does seem to be a verb form that only appears in Hebrew2°. The second word - Yitkadash - could
be in Hebrew or Aramaic. From the third word on is definitely in Aramaic.

* This has given rise to a major debate in the Ashkenazi word as to how to pronounce these first two words. In almost all siddurim they
are vocalized as YitgaDAL veYitkaDASH. However, some people pronounce them YitgaDEIL veYitkaDEISH. This is usually based on the
ruling of the Mishna Berura.

272D (HE 2101 1) PORID DS MDD BLTPPS) 3pA7ap9) HIPHD DY TOIDL CIPPN STIDY LIPD PRV - wrpn (3)  40.
(OB M9 - [4] (171 Aw) BTPPN JTaDYT DTD DN 706 WL IpB 1D 9109 HIOS 013 DT HID N3 LIPS L
e D129 B3 13D HID 25 753

270 Y20 N2 Mwn
The Mishna Berura rules (quoting from the Pri Megadim) that the first two words of Kaddish are in Hebrew and
therefore must be pronounced ‘Yitgadeil veYitkadeish’. Those who pronounce them as ‘Yitgadal veYitkadash’ are
adjusting them for Aramaic grammar, which may possibly work for Yitkadash (which could be Aramaic) but does not for
Yitgadal’" (which is almost certainly Hebrew).

9"7) Y3 ) 3D) ... DMLY '3 - DINIDY IBLTPPD) WPITIND) 005 Shpr) PIODD OF DD 'BIPON STapY £YIPO PynH 41,
D .ONED3 MDY IS LI DIN3S 1D TN 1D 755 55D 1DNE DINIDN 0 ,I3ND 12D (vop 3p) INMIP IIIND OE3 (Bh
N7ID PIPTND 390N NTO3 MHN ... ONEDI DNION ,HIDD HIVEY IPNH 13 £ PWMIH NI LITP MO £TPD NED
YNS3 DMSTD DN LD I3 HYD I 53 SPDD 1"ND — 'BIPDM STADY (5p 1o 95D 1pE) .. O HIDD DB "IN
PPD3 PNIOHN

NP0 1 190 2N MAYN 09N NN OX1IN M9
The Pri Megadim™ cited by the Mishna Berura actually brings two opinions. The first is that the pronunciation should be
YitgadAL since the whole of Kaddish must be in Aramaic. This is based on a Zohar which compares Kaddish to an
announcement to the ordinary people that the King is arriving and this announcement must be in a language they
understand - Aramaic. The Zohar goes on to stress that Aramaic is the appropriate language since, unlike Hebrew which
is totally pure and holy, Aramaic has a connection to the Sitra Achra - the “Other Side"”. The Pri Megadim then quotes
from the rabbi and grammarian R. Shlomo Zalman Hannau™ who insisted that the first two words of Kaddish are in
Hebrew, based on the verse in Yechezkel, and must be pronounced YitgaDEIL veYitkaDEISH. The Mishna Berura is
clearly taking this position as normative.

* |nfact, Rav Hannau himself cites an even earlier source for this - the Sefer HaPardes2s,

292y WO NINY DTI9 P05 5'WY NYTI PN PNOTH NIV WP DTHN v IPn NON 1) 42.

T N NVOM YNY NNIPI NI %I MIYN 19 VYN
This is also reflected in a later ruling in Ma’aseh Rav’’, which was not mentioned by the Mishna Berura, but which also
rules the Hebrew pronunciation of Yitgadeil and cites the Likutei Pardes as an early source.

20. The Aramaic equivalent would be X27nX. Rav Elitzur identifies the form 5751 as appearing only in Samaritan Aramaic. Some words used in the second part of the Kaddish also
seem to resonate in Hebrew far more than Aramaic. For instance 9701 - which in Hebrew means to make beautiful, but in Aramaic usually means to return, retract or answer.

21. See https://outorah.org/p/4588/. R. Abramovitz points out that we speak all the time in mixtures of languages - ‘pass the kugel” is an English sentence with hybrid languages.
For a much longer (40 page) treatment of this in two parts by Dr. David Moshe Fischman see https://images.shulcloud.com/148/uploads/Fischman.pdf (Part 1) and
https://images.shulcloud.com/ 148/ uploads/ 1Fischman.pdf (Part 2).

22. R.Yosef Teomim, 18th Century, Poland and Germany.

23. DrFischman explores the background to this idea in his article.

24. Early 18th century, Germany.

25. The Sefer HaPardes is one of a number of sefarim, including also the Machzor Vitri and the Siddur Rashi, which record the liturgical and other customs of Rashi’s school. There is
considerable debate concerning the text of these manuscripts, in which the original wording was often altered by later additions. Many of these works were also not available to the
later Rishonim and were rediscovered only after the rulings of the Shulchan Aruch. See Dr. Fischman’s article for more on this.

26. Ma’aseh Rav is a record of customs of the Vilna Gaon as recorded by his students, R. Yisachar Ber b. Tanchum and R. Saadia b. Natan Nata. The accuracy of Ma’aseh Rav is also
discussed at length in Dr. Fischman’s article.
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* The practice of many in the Soloveitchik family, including R. Yosef Ber Soloveitchik, is to pronounce the words YitgaDEIL
veYitkaDEISH. This was attributed by Rav Soloveitchik to his father's and grandfather’'s custom, but not specifically to the Ma’aseh
Rav?7,

* Although the Zohar mentioned above rules that ALL of Kaddish should be in Aramaic, the school of Rashi - represented by the Sefer
haPardes and the Machzor Vitri - has a different tradition.

PYPN POOANMIY 11DV TIND PONY DY YAVIY DAY NN 1T PITND PV ORIVY NN TN WITPN YWY 43.
DT PNY DNND NI 9I2W D NI TN WITPN YWY .0V TAD DWN M IRY ,1-) NIDINA N-> DY DTHD M
NNOY Dy DPNI XN 1M IMN POOPNY IND 1D N0 OMPIAX INDY YN I1IZIY D129 DN NN AN YIVIND NIV
NI TA2N DYO DM NOYN 299D DIWYINY PONRY NYYN PAD PNV 290 NYY NN NOYND NN 27 30 O
Porv
0 DY DOYTY DPN D . POTY PONINNN PYNIN PIIYTIN NXIN TN YTPN 29D ANYN 1T NIWN MININ PRITYI
DV DY Y2y PWOI 'WTPI DTN DX POUM PIONNN TODY JPNIN DIVO DN DIPNY 192 NOYND NI ANY N
P YTPN PYIL OV IMN TN YNRY NN WO X2 NV O'NNY A TEN7) 2N TIN) (o S8y 109N
DN - OV 2THNND VAN NN YN ¥ .10-> DY WTPM DTHN PIDIN INIWOY NN DY NOYND XA PIANYNY DOPIN
19252 WTPN DRI DIDONNND PIYIY ANYN NI OV IMNX NI NNNND DI ,PoNY POY DY 90N DXNIW N-1a
7991 1502 WITPN TP )INID DDV PHN NIY NAYD DRIW 125V NI .NDYND MOYIN IMN 12D0Y DININDN NN
NI TN WYTPN MO0 MDY 1MIAIYM DXININN 1P XYW XTI TPNIN PYI INMNX PIDIN DN

190 1295990
This tradition appears in a number of the early Ashkenazi sources - here the Kol Bo - but also including Orchot Chaim
and the Machzor Vitri.”® It follows the approach we saw above that Kaddish is a cry by the Jewish people that the name
of God has been cut short (from Y-H-V-H to Y-H) by the actions of Amalek which create chillul Hashem in the world.
When we say the Kaddish with full intent, this spurs the mercy of God to end the exile and bring about the final unity of
God’s name. However, the angels (which work according to middat hadin) are listening out for any such pleas for
rachamim and would attempt to prevent it’”’. As such, the Jewish people engage in a subterfuge. They start the kaddish
in Hebrew, which the angels understand, but then at the mention of God’s name switch to Aramaic, which the angels do
NOT understand. This creates angelic havoc, distracting the the angels and allowing the Kaddish of the Jewish people to
penetrate the heavens.

Ton 5V MY OIPNM D5NTM NOYM TN RYIN DI ININ NIANYN YTPIN DTHN 951 DY 9D TIN T 44.
95 NI PRI )N MNID NN OV NN DDV ,XIAY MNDIY XM TN XN T2 WYTPN DIDNN 0N
"IN P2 MNY

11957 P P19 D790 NIOH NIVP NNION
Mesechet Soferim (around 650 CE) refers to a prayer in Hebrew which seems very like parts of the Kaddish. However,
this is said by the Chazan when he takes the Torah out of the Ark (wWhen no Kaddish is recited today) and it does not even
have the key element of kaddish - yehei Shmei rabba! As such, rather than being an early version of kaddish, this is likely
to be a later translation INTO Hebrew of part of the original Aramaic kaddish.

¢ In Part 2 we will be turn be’H to the special case of Mourners Kaddish and also address the contemporary question of women
reciting this in the synagogue.

27. Other members of the Soloveitchik family use the regular pronunciation YitgaDAL veYitkaDASH.

28. Machzor Vitri (Goldschmidt ed.), Hilchot Shacharit 48 s.v. Amen Yehei Shemei Rabba Mevorach’.

29. Many midrashim represent the angels trying to oppose the actions of God (eg at the creation of man or the giving of the Torah). See the Beit HaLevi who interprets this motif as
representing God’s wish to go beyond the midat hadin and give undeserved rachamim which goes against the strict workings of the system, as represented by the angels who are
simply cogs in the wheels of that system.
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