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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY
SERIES 2: 53 - HASHGACHA PRATIT - PART 1 

OU ISRAEL CENTER - WINTER 2022/23

• In the previous series we looked at the issue of Mazal and the understanding that God runs the world through a complex system of
intermediary causes and effects.
• As we mentioned, this intersects the the central hashkafic idea of Divine Providence.  It is a core Jewish belief that God runs the world.  But
is this Providence run in a macro or micro manner?  Can we gain any religious  understanding of why things happen to us the way they do?  

A] GOD’S KNOWLEDGE OF AND INVOLVEMENT IN OUR WORLD - FOUNDATIONS

1. .ei«̈l̈l£r ©n i¦x §t ¦k §e ei ½̈kẍ §c ¦M ÆWi ¦̀ §l z³¥zl̈ m ½̈c ῭  í¥p §A Æi ¥k §x ©CÎlM̈Îl ©r zŸe Àg ªw §t Lí¤pi ¥rÎx ¤W£̀ d®̈I¦li«¦l£rd̈ a©x §e d ½̈v¥r«̈d ÆlŸc §B
hi:al edinxi

Yirmiyahu states that God is completely aware of everything that happens in our world - His ‘eyes are open’.  He also
responds to the world in accordance with the actions of humankind.

2. mi ¦x §nŸ̀  i ¦M Ÿezi ¦M §U ©n i ¥x §c ©g §A Wi ¦̀  K ¤WŸg ©A mi ¦UŸr l ¥̀ ẍ §U¦i zi ¥a i¥p §w ¦f x ¤W£̀ mc̈ ῭  o ¤a z̈i ¦̀ ẍ£d i©l ¥̀  x ¤n Ÿ̀I ©eEpz̈Ÿ̀  d ¤̀Ÿx 'd oi ¥̀z ¤̀  'd a©fr̈ 
.u ¤x ῭ d̈

ai:g l`wfgi
Yechezkel is told that people wish to live their lives in denial - saying that God has no interest in their actions.

A1] THE TENTH IKAR

3. - ixiyrd ceqide xn`y in zrck `le ,mgipfn epi`e mc` ipa iyrn rcei dlrzi `edy(ai:g l`wfgi) u ¤x ῭d̈ z ¤̀ 'd a©fr̈`l` ,
 xn`y enk(hi:al edinxi) mc̈ ῭ i¥p §A i ¥k §x ©C lM̈ l ©r zŸeg ªw §t Li¤pi ¥r x ¤W£̀ dÏ¦li¦l£rd̈ a ©x §e dv̈ ¥rd̈ lŸc §B xn`e ,(d:e ziy`xa) dÄ ©x i ¦M 'd ` §x ©I ©e

,u ¤x ῭Ä mc̈ ῭d̈ z ©rẍ xn`e (k:gi ziy`xa) .dÄẍ i ¦M dẍŸ n£r ©e mŸc §q z ©w£r ©fixiyrd ceqid df lr dxei dfe 
oixcdpq dpyn ,wlg ‡tl dncwd - m‡anx

The Rambam codifies this belief in the 13 Ikarim - here the 10th Ikar that God is aware of everything in the Universe. 

4. h`Ed ¤W i ¦t§lE .E` §v §n¦p ŸezŸ ¦n£̀ ©gŸM ¦n lM ©d u ¤x ῭ d̈ xEA ©h §A d¤i §d¦I ¤W oḧẅ WEY©i c ©r dp̈ŸeW` ¦xd̈ dẍES ¦n ` ¥xŸeA ©d o ¦n uEg mi ¦̀ v̈ §n¦P ©d lM̈
.EP ¤O ¦n ml̈¡r¤p xäC̈ oi ¥̀ §e lM ©d ©r ¥cŸei `Ed ŸezŸ ¦n£̀ ©e ŸeY §x ©̀ §t ¦z §e ŸezN̈ ªc §B xi ¦M ©nE Ÿen §v ©r ©r ¥cŸei

iEp ¥Y §r ©c §e Ep ῭  oi ¥̀ ¤W .oi ¦r §cŸei Ep ῭ ¤W Ÿen §M EP ¤O ¦n uEg `i ¦d ¤W dr̈ ¥c §A ©r ¥cŸei Ÿepi ¥̀ §e .`i ¦d ¤W Ÿen §M Dz̈Ÿe` ©r ¥cŸei §e ŸeY ¦n£̀ xi ¦M ©n `Ed KExÄ WŸecT̈ ©d 
.... cEg¦i K ¤x ¤C lk̈ §aE dP̈ ¦R lM̈ ¦nE c ©v lM̈ ¦n cg̈ ¤̀  eiÏ ©g §e ŸeY §r ©c §e `Ed K ©xÄ §z¦i ` ¥xŸeA ©d lä£̀  cg̈ ¤̀

i-h a wxt dxezd iceqi zekld m"anx
However, God’s ‘knowledge’ operates entirely differently to human knowledge. God’s knowledge is indistinguishable
from His essence and cannot be broken into separate awarenesses of different things. God has total intrinsic knowledge
of Himself and through that knows every other thing in the Universe.  

A2] THE ELEVENTH IKAR

5. - xyr cg`d ceqidexzeid exkyye .dizexdf` lr xaery inl ypere dxezd iieev miiwny inl xky ozep dlrzi `edy
 lecb`ad mlerd `edexn` ceqid df lr dxend aezkde .ea icy dn oiprd dfa epxn` xake .zxkd `ed lecb xzeid eypere ,

 (al:al zeny)L §x §t ¦Q «¦n `½̈p i¦p´¥g §n o ¦i¾©̀Îm ¦̀ §e m®̈z`Ḧ ©g `´V̈ ¦YÎm ¦̀ dlrzi eaiyde . (bl:al zeny) [i «¦x §t ¦Q ¦n EP¤g §n ¤̀] i ½¦lÎ`ḧ «̈g x´¤W£̀ i µ¦ndi`x .
.dfl ypere dfl xky zzl dxnnde rnypd zrici lr

oixcdpq dpyn ,wlg ‡tl dncwd - m‡anx
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The 11th Ikar is the concept of reward and punishment for our actions.  The Rambam emphasizes that the focus of this is
the World to Come, which is for the soul only.  The ultimate reward is life - ie connection to God - in the World to Come
and the ultimate punishment is the lack of that life - karet.   This reward and punishment is also individually focused.

B] DIVINE PROVIDENCE - PERSPECTIVES IN CHAZAL

6.  :xn`py .dlrnln eilr oifixkn k"` `l` dhnln erav` swep mc` oi` :`pipg 'x xn`e(bk:fl mildz) ,EpÀ̈pŸeM x¤a¬¤bÎi ¥c£r §v «¦n 'd †¥n
 (ck:k ilyn)].Ÿe «M §x ©C oi¬¦aÏÎd ©n mÀ̈c ῭ Œ§e [x¤a®̈bÎi ¥c£r §v ¦n ' ¬d ¥n

:f oileg
We saw the position of R. Chanina in the previous shiurim.  He understands that ‘yesh mazal beYisrael’ - even within the
Jewish nation individuals are locked into their mazal.  Here he indicates that Divine Providence is extremely specific.
Even if a person hurts their finger, this is product of Divine intervention. Yet we understand almost nothing of how this
actually works.

7.  c"dd .'!lcb' el xne`e ,eze` dkny riwxa lfn el oi`y ayre ayr lk jl oi` oeniq x"` (bl:gl aei`) m¦i®̈nẄ zŸeT́ ªg Ÿ §r ©cï †£d
u ¤x «̀̈ ä Ÿex́ḧ §W ¦n mi ¦UŸÎm ¦̀ .hey oeyl - ebe

i dyxt ziy`xa zyxt (`plie) dax ziy`xa
Indeed, every blade of grass1 has its own ‘mazal’ (force emanating from the heavenly system) which instructs it to grow.
 

8. It is a well-known fact that the philosophers .... assume that the existing order of things in this sublunary world of transient
beings depends on forces which emanate from the spheres. ...  In like manner our Sages say, "There is no single herb below
without its corresponding star above, that beats upon it and commands it to grow." ...  The term mazal, literally meaning a
constellation in the Zodiac, is also used of every star .... They have thus clearly expressed that even each individual being in
this world has its corresponding star. Although the influences of the spheres extend over all beings, there is also the influence
of a particular star directed to each particular species; a fact noticed also in reference to the several forces in one organic
body, for the whole Universe is like one organic body ....

Moreh Nevuchim 2:10

9. .oer `la oixeqi oi`e `hg `la dzin oi` :in` ax xn`
 :dp zay

Chazal state unequivocally that death and suffering come to world as a result of sin.  But how direct is the correlation?

10.  ?oixeqi zilkz okid cr(odn oizegt oi`y oixeqi xnelk oixeqi zcn seq - i"yx) oi`e yeall cba el ebx`y lk :xfrl` iax xn`
:xn` `piaxc dixa xn .... oinga el ebfne opeva ,opeva el ebfne oinga befnl epeekzp elit` :exn` efn dlecb .... eilr lawzn
lk :l`rnyi iax iac `ipzc ?dnl jk lke .... mizy ecia elre yly lehil qikl eci hiyed elit` .... .ewelg el jtdp elit`

 .enler laiw - oixeqi `la mei mirax` eilr exary
 :fh oikxr

‘Suffering’ which comes to our lives may also be seen in the minor irritations of life - if we buy clothing which does not fit
properly, pour luke-warm water from an urn into our coffee instead of hot water, or the instant of concern when our
wallet is not in the pocket we expect.  Even these trivial ‘yisurin’ are part of the Divine accounting for our actions.

C] DO WE HAVE ANY UNDERSTANDING OF HOW GOD RUNS THE WORLD?

 • We saw above from Mishlei that, although the world around us is being run according to hashgacha, we have almost no
understanding of how that actually works.

1.1 .miwicvd ixeqin `l s`e miryxd zelyn `l epicia oi` xne` i`pi iax
eh dpyn c wxt zea` zkqn dpyn

The Mishna states that we have no way of understanding how Divine Providence works at an individual level.

1. Although this could mean every species of grass.  We will see below that this distinction may be very important. 
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12. dvrd lecb -  eiyrne zelecb eizevry .mbiydn miax
hi:al edinxi w"cx

The Redak points out that the scale of Providence2 is simply too immense for the human brain to take in.

13. How God rules the universe and provides for it is a complete mystery: man is unable to solve it. For, on the one hand, it can be
proved that God is separate from the universe, and in no contact whatever with it; but, on the other hand, His rule and
Providence can be proved to exist in all parts of the universe, even in the smallest. Praised be He whose perfection is above
our comprehension.

Maimonides Moreh Nevuchim 1:72
In the thought of the Rambam, we also have a qualitative void between human and Divine.  There is no way that we can
understand the true meaning of God’s actions in the universe.

14.  ei®̈WŸc §w 'd́Îz ¤̀  E`x́§i (i)ei «̀̈ ¥xi¦l xŸe Àq §g Œ©n oi¬¥̀ Îi ¦M: Ea®¥rẍ §e EẂẍ mi ¦xi ¦t †§M (`i)E¬x §q §g©iÎ Ÿ̀l ' Àd i¬¥W §xŸc §e:aŸe «hÎlk̈ .....
 ' †d í¥pi ¥r (fh)mi ®¦wi ¦C©vÎl ¤̀:m«̈zr̈ §e ©WÎl ¤̀  eiÀ̈p §f ῭ Œ§e .... (hi)©ri «¦WŸei ©gE¬xÎi ¥̀ §M ©CÎz ¤̀ «§e a®¥lÎi¥x §A §W¦p§l ' †d aŸex́ẅ:

wi®¦C ©v zŸeŕẍ zŸeA †©x (k)m À̈NªM ¦n ŒE :' «d EP¬¤li ¦S©i :dẍ«̈A §W¦p `́Ÿl dP̈ À¥d Œ¥n z¬©g ©̀  ei®̈zŸen §v ©rÎlM̈ x¬¥nŸW (`k)
:En «̈W §̀ ¤i wi ¦́C ©v i¥̀ §pŸU §e d®̈rẍ r´̈Wẍ z´¥zŸen §Y (ak) ' †d d´¤cŸeR (bk)ei®̈cä£r W¤t́¤p:Ÿe «A mi¬¦qŸg ©dÎl«̈M E Àn §W §̀ Œ¤i ¬̀Ÿl §e 

cl mildz
Nevertheless, as a general theme, we do see in Tehillim that God is ‘closer’ to the certain people than others -
specifically those who serve and fear Him, those who are broken hearted and turn earnestly to Him in prayer, and to the
tzadik.

D] REWARD AND PUNISHMENT IN THIS WORD AND/OR THE NEXT?

• We saw above in the Rambam’s wording of the 11th Ikar that he sees the principle focus of reward/punishment as the NEXT world
and not this world?  He explains this further in the Mishne Torah in Hilchot Teshuva. 

15.`aEzM̈ ¤W `Ed  .dr̈ẍ DÖ ¦r oi ¥̀ §W däŸeH ©d §e ,z¤en̈ o ¤dÖ ¦r oi ¥̀ §W mi¦I ©g ©d m ¤d §e ;`Ä ©d ml̈Ÿerd̈ i¥I ©g `i ¦d ,mi ¦wi ¦C ©S©l dp̈Et §S ©d däŸeH ©d  
 dẍŸeY ©A(f:ak mixac) .mi ¦nï Ÿ §k ©x £̀ ©d §e Kl̈ a ©hi ¦i o ©r ©n§l Ec §nl̈ dr̈En §X ©d i ¦R ¦n Kl̈ a ©hi ¦i o ©r ©n§l ,aŸeh ŸeNªM ¤W ml̈Ÿerl̈ - mi ¦nï Ÿ §k ©x £̀ ©d §e- 

Ÿ̀N ¤W `Ed mi ¦rẄ §xd̈ oŸer §x ¦tE ;Ÿef däŸeh §A Ei §d¦i §e d¤f m ©rŸp§l EM §f¦I ¤W `Ed mi ¦wi ¦C ©S ©d x ©k §U .`Ä ©d ml̈Ÿerd̈ `Ed d¤f §e - KEx ῭   ŸeNªM ¤W ml̈Ÿerl̈
 .EzEnï §e Ez §xM̈¦i ῭l ¥̀  ,EN ¥̀  mi¦I ©g§l EM §f¦i

aEzM̈ ©d z ¥xM̈ ©d `Ed d¤f §e  .dn̈ ¥d §A ©M c¥aŸe` §e ,Ÿer §W ¦x §A zẍ §k¦p ῭l ¥̀  ,ml̈Ÿer§l d¤iŸeg Epi ¥̀ §W z ¥O ©d `Ed ,EN ¥̀  mi¦I ©g§l d¤kŸef Epi ¥̀ §W i ¦n lk̈ §e
 xn̈¡̀ ¤P ¤W ,dẍŸeY ©A (`l:eh xacna)`i ¦d ©d W ¤t¤P ©d z ¥xM̈ ¦Y z ¥xM̈ ¦d Ec §nl̈ dr̈En §X ©d i ¦R ¦n . z ¥xM̈ ¦d ,d¤G ©d ml̈ŸerÄz ¥xM̈ ¦Y.`Ä ©d ml̈Ÿerd̈ i¥I ©g§l 

dz̈ §x §k¦p `Ä ©d ml̈Ÿerd̈ o ¦n m©B ῭l ¥̀  ,`Ä ©d ml̈Ÿerd̈ i¥I ©g§l dk̈Ÿef Dp̈i ¥̀  d¤G ©d ml̈ŸerÄ sEB ©d o ¦n dẄ §xR̈ ¤W W ¤t¤P ©d Dz̈Ÿe` ¤W x ©nŸel §M
` dkld g wxt daeyz zekld m"anx

The ultimate Divine reward and punishment is, according to the Rambam, only in the Next World.  If so, how does the
Rambam understand explicit references in the Torah to reward and punishment in THIS world.

16.;EP ¤O ¦n r ©xR̈ ¦d§l iE`ẍ ,Ep §r ©cŸed ¤W Ÿen §M ,ŸepŸev §x ¦aE ŸeY §r ©C ¦n dÜr̈ ¤W ` §h ¥g ` ¤hŸeg ©d d ¤UŸer §e ,mi ¦̀ §hŸeg dp̈i ¦c §n i ¥W§p ©̀  Ÿe` ,cg̈ ¤̀  mc̈ ῭ ¤W on̈ §f ¦A ....
eip̈ä §A Ÿe` ŸepŸen §n ¦A Ÿe` ŸetEb §A ,d¤G ©d ml̈ŸerÄ Ÿe` §h ¤g l ©r EP ¤O ¦n oi ¦rẍ §t¦P ¤W o ¥zŸep oi ¦C ©d ¤W ` §h ¥g W¥i  .r ©xR̈¦i K ©̀ i ¥d r ¥cŸei `Ed KExÄ WŸecT̈ ©d §e

 aEzM̈ ,o ¤d Ÿepï §p ¦w §M ,zŸee §v ¦n l©l §k¦l Eri ¦B ¦d Ÿ̀l §e z ©r ©C m ¤dÄ oi ¥̀ §W mi¦P ©h §T ©d mc̈ ῭ N̈ ¤W Eip̈Ä ¤W - mi¦P ©h §T ©d (e:ci 'a mikln)zn̈Ei Ÿe` §h ¤g §A Wi ¦̀
(fh,ck mixac d`xe).d¤G ©d ml̈ŸerÄ w¤f¤p mEW eïlr̈ x ¥aŸer oi ¥̀ §e ,`Ä ©d ml̈Ÿerl̈ EP ¤O ¦n oi ¦rẍ §t¦P ¤W o ¥zŸep oi ¦C ©d ¤W ` §h ¥g W¥i §e  ."Wi ¦̀ " d ¤Ur̈¥I ¤W c ©r 

`Ä ©d ml̈Ÿerl̈ §e d¤G ©d ml̈ŸerÄ eïlr̈ EP ¤O ¦n oi ¦rẍ §t¦P ¤W ` §h ¥g W¥i §e
 ` dkld e wxt daeyz zekld m"anx

Punishment can come to a nation as a whole or to individuals.  The Rambam also clarifies that some punishment comes
in this world, some in the Next, and some in both.  He does not specifically refer here to reward in this world.

 
17.a` ¤hŸeg mc̈ ῭ ¤W m ¥W §kE  .zEpr̈ §x ªR ©d i¥p §t¦l qi ¦xŸ ©M däEW §Y ©d ,däEW §Y dÜr̈ m ¦̀  lä£̀  ;däEW §Y dÜr̈ Ÿ̀N ¤W on̈ §f ¦A ,mi ¦xEn£̀ mi ¦xä §C d ¤O ©A 

ŸeY §r ©C ¦nE ŸepŸev §x ¦A däEW §Y d ¤UŸer `Ed KM̈ ,ŸeY §r ©C ¦nE ŸepŸev §x ¦A
a dkld e wxt daeyz zekld m"anx

Nevertheless, punishment is always liable to be set aside in the face of teshuva.

2. Leaving aside our total lack of access to understanding of the World to Come, even in this world - with the interactions of billions of people and generations past and future - there is
simply no way that we could hope to gain any understanding of the actual ‘reason’ for a micro-event in our lives.  We can however how we wish to interpret from the perspective of our
own limited understanding and we have a choice as to  how to react to it.   
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18.m¤k §a ©a§lÎlk̈ §A F ½c §ar̈§lE Æm¤kiw«Ÿl¡̀ ‡dÎz ¤̀  dº̈a£d«©̀ §l mF®I ©d m¤k §z ¤̀  d¬¤E ©v §n i²¦kŸp «̀̈  x¯¤W£̀ i ½©zŸe §v ¦nÎl ¤̀  ÆEr §n §W ¦Y ©rŸ³nẄÎm ¦̀  dÀ̈id̈ §e bi
L®¤Y §n ¤d §a¦l L §c«̈U §A a ¤U¬¥r i²¦Y ©z«̈p §e eh :L «¤xd̈ §v¦i §e ¬L §W «xi ¦z §e L½¤pb̈ §c ´̈Y §t ©q«̀̈ §e WF ®w§l ©nE d´¤xFi F Y ¦r §A m²¤k §v §x ©̀ Îx «©h §n i ¦̄Y ©z«̈p §e ci :m«¤k §W §t©pÎlk̈ §aE
m À¤kÄ ‡dÎs ©̀  d¸̈xg̈ §e fi :m«¤dl̈ m¤zi ¦e£g«©Y §W ¦d §e mi ½¦x ¥g£̀ mi ¦́dŸl¡̀ Æm ¤Y §c ©a£r«©e m À¤Y §x ©q §e m®¤k §a ©a§l d¤Y §t¦iÎo ¤R m ½¤kl̈ Ex́ §n «̈X ¦d fh :Ÿ §r«̈aÜ §e ̈Y§l ©k«̀̈ §e

  .m«¤kl̈ o¬¥zŸp 'd x¬¤W£̀ d ½̈aŸH ©d u ¤x´̈̀ d̈ Æl ©r ¥n d À̈x ¥d §n m´¤Y §c ©a£̀«©e D®̈lEa§iÎz ¤̀  o¥Y ¦z ¬̀Ÿl d ½̈nc̈£̀´̈d §e x ½̈hn̈ d́¤i §d«¦iÎ Ÿ̀l §e Æm¦i ©̧nẌ ©dÎz ¤̀  x³©vr̈ §e
fi-b:`i mixac

The second paragraph of the Shema directly refers to the ‘reward and punishment’ in Eretz Yisrael for keeping mitzvot.

19. `dn̈ẅ§P ©d §e ....`Ä ©d ml̈Ÿerd̈ i¥I ©g `i ¦d dẍŸeY ©A aEzM̈ ©d 'd K ¤x ¤C Ep §x ©nẄ m ¦̀  Dl̈ d¤M §f¦P ¤W däŸeH ©d §e zŸee §v ¦O©N ¤W oẍk̈ §U o ©Y ©O ¤W r ©cŸeP ¤W x ©g ©̀ ¥n 
Er §n §W ¦Y m ¦̀  - DN̈ªM dẍŸeY ©d lk̈ §A aEzM̈ ¤W d¤f `Ed d ©n .... z ¥xM̈ ©d `i ¦d dẍŸeY ©A zŸeaEz §M ©d w ¤c¤S ©d zŸeg §x ῭  Ea §fr̈ ¤W mi ¦rẄ §xd̈ o ¦n oi ¦n §wŸeP ¤W
,zEl §t ¦W §e zEk§l ©nE ,mŸelẄ §e dn̈g̈§l ¦nE ,ar̈ẍ §e r ©aŸU oŸeb §M d¤G ©d ml̈ŸerÄ mi ¦xä §C ©d oz̈Ÿe` lk̈ §e .m ¤k §z ¤̀  `ẍ §w¦i Er §n §W ¦z Ÿ̀l m ¦̀ §e ,m ¤kl̈ ©ri ¦B©i
oi ¦UŸer Ep ῭ ¤W on̈ §f ¦aE ,Ei §d¦i §e Eid̈ - z ¤n¡̀ mi ¦xä §C ©d oz̈Ÿe` lM̈  .zi ¦x §A ©d i ¥x §a ¦C lM̈ x ῭ §WE Ÿec ¥q §t ¤d §e d ¤U£r ©n z ©gl̈ §v ©d §e ,zElb̈ §e u ¤x ῭ d̈ z ©ai ¦Wi ¦e
i ¦R l ©r s ©̀ §e  .zŸeaEz §M ©d zŸerẍd̈ Epz̈Ÿe` `ẍ §w ¦Y ,o ¤di¥l£r oi ¦x §aŸer Ep ῭ ¤W on̈ §f ¦aE .öNªM d¤G ©d ml̈Ÿerd̈ zŸeaŸeh Epi¥l ¥̀  Eri ¦B©i dẍŸeY ©d zŸee §v ¦n lM̈

 o ¥k .zŸee §v ¦O ©d lM̈ l©r x ¥aŸer ¥n oi ¦n §wŸeP ¤W dn̈ẅ§P ©d sŸeq o ¤d ,zŸerẍd̈ oz̈Ÿe` Ÿ̀l §e .zŸee §v ¦O©N ¤W oẍk̈ §U o ©Y ©n sŸeq o ¤d ,zŸeaŸeH ©d oz̈Ÿe` oi ¥̀

dẍEn §B dr̈ ¥C Ÿer §cŸei §e ,DÄ aEzM̈ ©d lM̈ d ¤UŸerd̈ lk̈ §e ,mi¦I ©g u¥r ,Ÿef dẍŸeY Ep̈l o ©zp̈ `Ed KExÄ WŸecT̈ ©d   .mi ¦xä §C ©d ©r ¥Q ¤d `Ed KM̈ ῭l ¥̀
dg̈ §n ¦U §A Dz̈Ÿe` d ¤U£r©p m ¦̀ §W dẍŸeY ©A Epg̈i ¦h §a ¦d §e  .d¤kŸef `Ed ,Ÿezn̈ §kg̈ l ¤cŸb §e eiÜ£r ©n l ¤cŸB i ¦t§lE ;`Ä ©d ml̈Ÿerd̈ i¥I ©g§l DÄ d¤kŸef dp̈Ÿek§p
.o ¤dÄ `¤vŸeI ©k §e ar̈ẍ §e dn̈g̈§l ¦nE i¦lŸg oŸeb §M ,Dz̈ŸeU£r©N ¦n Epz̈Ÿe` mi ¦r§pŸeO ©d mi ¦xä §C ©d lM̈ EP ¤O ¦n xi ¦qÏ ¤W ci ¦nŸ Dz̈n̈ §kg̈ §A d¤B §d¤p §e ,W ¤t¤p z ©aŸeh §aE
Epi ¥nï lM̈ wŸq §r©p Ÿ̀N ¤W i ¥c §M ad̈f̈ §e s ¤q¤M zŸea §xE mŸelẄ §e r ©aŸU oŸeb §M ,dẍŸeY ©d z ¤̀  zŸeU£r©l Epi ¥cï z ¤̀  mi ¦w §G ©g §O ©d zŸeaŸeH ©d lM̈ Ep̈l ©ri ¦R §W©i §e
x ¥nŸe` `Ed o ¥k §e  .`Ä ©d ml̈Ÿerd̈ i¥I ©g§l d¤M §f¦P ¤W i ¥c §M ,dë §v ¦O ©d zŸeU£r©l §e dn̈ §kg̈ §A cŸn§l¦l mi¦iEp §R a ¥W¥p ῭l ¥̀  ,o ¤dl̈ Ki ¦xv̈ sEB ©d ¤W mi ¦xä §c ¦A

 d¤G ©d ml̈Ÿerd̈ zŸeaŸeh §A ©gi ¦h §a ¦d ¤W x ©g ©̀  dẍŸeY ©A(dk:e mixac) EpN̈-d¤i §d ¦Y ,dẅc̈ §vEEp ¥Y §r ©C ¦n dẍŸeY ©d aŸf£r©p m ¦̀ §W dẍŸeY ©A Epr̈i ¦cŸed o ¥k §e .
 xn̈¡̀ ¤P ¤W o©i§p ¦r §M ,on̈ §G ©d i¥l §a ©d §A wŸq §r©p §e (eh:al mixac)  .hr̈ §a ¦I ©e oEx ªW §i o ©n §W ¦I ©e,d¤G ©d ml̈Ÿerd̈ zŸeaŸeh lM̈ mi ¦a §fŸerd̈ o ¦n xi ¦qï z ¤n¡̀d̈ oÏ ©C ¤W

aEzM̈ ¤W `Ed .mr̈ §W ¦x §A Ec §a Ÿ̀I ¤W i ¥c §M `Ä ©d ml̈Ÿerd̈ zŸep §w¦N ¦n oz̈Ÿe` mi ¦r§pŸeO ©d zŸerẍd̈ lM̈ o ¤di¥l£r `i ¦a ¥nE ,hŸr §a¦l m ¤di ¥c§i Ew §G ¦g o ¤d §W
 dẍŸeY ©A(gn:gk mixac) KÄ 'd EP ¤g§N ©W §i x ¤W£̀ Li ¤a §iŸ ` z ¤̀ Ÿ §c ©ar̈ §e (fn:gk mixac)'d z ¤̀ Ÿ §c ©ar̈ Ÿ̀ l x ¤W£̀ z ©g ©YcExḧ mc̈ ῭ ¤W on̈ §f ¦A ¤W .....  .

.`Ä ©d ml̈Ÿerd̈ i¥I ©g§l oi ¦kŸef o ¤dÄ ¤W dë §v ¦n §A Ÿ̀l §e dn̈ §kg̈ §A Ÿ̀l w ¥Q©r §z ¦n Epi ¥̀  oŸear̈ §xE dn̈g̈§l ¦n §aE i¦lŸg §A d¤G ©d ml̈ŸerÄ
 ` dkld h wxt daeyz zekld m"anx

The Rambam explains that the ‘reward’ of peace and prosperity promised in the Shema is NOT the reward for our
mitzvot but the OPPORTUNITY to be able to use this world appropriately to gain more real reward in the Next World.

E] HASHGACHA KLALIT AND PRATIT - THE RAMBAM

20. THERE are five different theories concerning Divine Providence ………

First Theory -  that there is NO Divine Providence
There is no Providence at all for anything in the Universe. All parts of the Universe, the heavens and what they contain, owe
their origin to accident and chance. There exists no being that rules and governs them or provides for them. This is the theory
of Epicurus3, who assumes also that the Universe consists of atoms, that these have combined by chance, and have received
their various forms by mere accident. There have been atheists among the Israelites who have expressed the same view; it is
reported of them: 'They have denied the Lord, and said He is not' (Jer 5:12). Aristotle has proved the absurdity of the theory -
that the whole Universe could have originated by chance. He has shown that, on the contrary, there is a being that rules and
governs the Universe.  ……..

 
Second Theory of Divine Providence
Whilst one part of the Universe owes its existence to Providence, and is under the control of a ruler and governor, another part
is abandoned and left to chance. This is the view of Aristotle about Providence, and I will now explain to you his theory. He
holds that God controls the spheres4 and what they contain.  ……… 

3. [I am grateful to R. Netanel Wiederblank for the following footnotes, which are taken from his source book on Hashgacha.  His excellent shiurim on Machshevet Yisrael can be found
on YU Torah]. The theory of the Greek philosopher Epicurus, who lived in the fourth century BCE, states that everything that happens in the world is the result of chance. This does not
necessarily mean there is no God. Thus ‘deism’, which maintains that God created the world and set it in motion, but He takes no interest in what happens, would fall under this
category. However, Chazal viewed Epicurus’s position as so counter to Torah they named heresy after him. [Rambam, however, in his commentary to the first Mishna in Chelek says
apikores comes from the word hefker.]

4. The celestial spheres, or celestial orbs, were the fundamental entities of the cosmological models developed by Plato, Eudoxus, Aristotle, Ptolemy, Copernicus and others. In these
celestial models the stars and planets are carried around by being embedded in rotating spheres made of an aetherial transparent fifth element. [The four earthly elements are
earth, water, air, and fire. Aristotle proposed a fifth element, aether, which is the divine substance that makes up the heavenly spheres and heavenly bodies (stars and planets).] In
the geocentric model adopted in the Middle Ages, the planetary spheres (i.e. those that contained planets) were arranged outwards from the spherical, stationary Earth at the center
of the universe in this order: the spheres of the Moon, Mercury, Venus, Sun, Mars, Jupiter, and Saturn. Thus, according to Aristotle, there is no hashgacha in the sublunar realm. 
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From the existence of the spheres other beings derive existence, which are constant in their species but not in their
individuals: in the same manner it is said that Providence sends forth [from the spheres to the earth] sufficient influence to
secure the immortality and constancy of the species, without securing at the same time permanence for the individual beings
of the species. …………..  

All other movements, however, which are made by the individual members of each species are due to accident; they are not,
according to Aristotle, the result of rule and management; e.g., when a storm or gale blows, it causes undoubtedly some
leaves of a tree to drop, breaks off some branches of another tree, tears away a stone from a heap of stones, raises dust over
herbs and spoils them, and stirs up the sea so that a ship goes down with the whole or part of her contents. Aristotle sees no
difference between the falling of a leaf or a stone and the death of the good and noble people in the ship; nor does he
distinguish between the destruction of a multitude of ants caused by an ox depositing on them his excrement and the death of
worshippers killed by the fall of the house when its foundations give way; nor does he discriminate between the case of a cat
killing a mouse that happens to come in her way, or that of a spider catching a fly, and that of a hungry lion meeting a prophet
and tearing him. 

In short, the opinion of Aristotle is this: Everything is the result of management which is constant, which does not come to an
end and does not change any of its properties, as e.g., the heavenly beings, and everything which continues according to a
certain rule, and deviates from it only rarely and exceptionally, as is the case in objects of Nature. All these are the result of
management, i.e., in a close relation to Divine Providence. But that which is not constant, and does not follow a certain rule,
as e.g., incidents in the existence of the individual beings in each species of plants or animals, whether rational or irrational,
is due to chance and not to management; it is in no relation to Divine Providence. Aristotle holds that it is even impossible to
ascribe to Providence the management of these things. 

This view is closely connected with his theory of the Eternity, of the Universe, and with his opinion that everything different
from the existing order of things in Nature is impossible. It is the belief of those who turned away from our Law, and said: "God
has forsaken the earth" (Ezek. 9:9)

Third Theory of Divine Providence
This theory is the reverse of the second. According to this theory, there is nothing in the whole Universe, neither a class nor an
individual being, that is due to chance; everything is the result of will, intention, and rule. It is a matter of course that he who
rules must know [that which is under his control]. 

The Islamic Ashariyah5 adhere to this theory, notwithstanding evident absurdities implied in it; for they admit that Aristotle is
correct in assuming one and the same cause [viz., the wind] for the fall of leaves [from the tree] and for the death of a man
[drowned in the sea]. But they hold at the same time that the wind did not blow by chance; it is God that caused it to move; it
is not therefore the wind that caused the leaves to fall; each leaf falls according to the Divine decree; it is God who caused it to
fall at a certain time and in a certain place; it could not have fallen before or after that time or in another place, as this has
previously been decreed. The Ashariyah were therefore compelled to assume that motion and rest of living beings are
predestined, and that it is not in the power of man to do a certain thing or to leave it undone. …………

It follows also from this theory, that precepts are perfectly useless, since the people to whom any law is given are unable to do
anything: they can neither do what they are commanded nor abstain from what they are forbidden. The supporters of this
theory hold that it was the will of God to send prophets, to command, to forbid, to promise, and to threaten, although we have
no power [over our actions]. A duty would thus be imposed upon us which is impossible for us to carry out, and it is even
possible that we may suffer punishment when obeying the command and receive reward when disobeying it. ……

All these absurdities are admitted by the Ashariyah for the purpose of saving this theory. When we see a person born blind or
leprous, who could not have merited a punishment for previous sins, they say, ‘it is the will of God’; when a pious worshipper is
tortured and slain, it is likewise the will of God; and no injustice can be asserted to Him for that, for according to their opinion
it is proper that God should afflict the innocent and do good to the sinner. Their views on these matters are well known. ......

5. The Islamic Asharites maintain that the divine will rules everything – this is equivalent to individual providence extended to include all beings, animate and inanimate. The Ash'ariya
were a Islamic philosophical sect who argued that there is no such thing as natural law; every movement in the world occurs through the direct will of God. "Natural laws" reflect the
way that God generally runs the world. This position may have parallels in Jewish philosophy. Compare the  position of the Rav Dessler that nature is a mirage. See also the Chazon
Ish (Igrot 1:35): jxazi zeied lr dednd ly cinzn xzeid oevx dfa oeeknd ,"rah" oixew ep`y dn ik... However, Asharites went further. Because they felt that God has absolute control
over the world there cannot be free will. This leads to yet another problem—if there is no free will, why do people suffer. (And they could not answer chance.) They were forced to
maintain that God is not subject to the laws of morality; He can do good or evil as He pleases. This is totally against the Torah (see Devarim 32:4).
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Fifth Theory of Divine Providence
This is our theory, or that of our Law. I will show you [first] the view expressed on this subject in our prophetical books, and
generally accepted by our Sages. I will then give the opinion of some later authors among us, and lastly, I will explain my own
belief.6 

The theory of man's perfectly free will is one of the fundamental principles of the Law of our Teacher Moses, and of those who
follow the Law. According to this principle man does what is in his power to do, by his nature, his choice, and his will; and his
action is not due to any faculty created for the purpose. All species of irrational animals likewise move by their own free will.
This is the Will of God; that is to say, it is due to the eternal divine will that all living beings should move freely, and that man
should have power to act according to his will or choice within the limits of his capacity. Against this principle we hear, thank
God, no opposition on the part of our nation. 

Another fundamental principle taught by the Law of Moses is this: Wrong cannot be ascribed to God in any way whatever; all
evils and afflictions as well as all kinds of happiness of man, whether they concern one individual person or a community, are
distributed according to justice; they are the result of strict judgment that admits no wrong whatever. Even when a person
suffers pain in consequence of a thorn having entered into his hand, although it is at once drawn out, it is a punishment that
has been inflicted on him [for sin], and the least pleasure he enjoys is a reward [for some good action]; all this is meted out by
strict justice; as is said in Scripture, "all his ways are judgment" (Deut. 32:4); we are only ignorant of the working of that
judgment.  ....

We, however, believe that all these human affairs are managed with justice; far be it from God to do wrong, to punish any one
unless the punishment is necessary and merited. It is distinctly stated in the Law, that all is done in accordance with justice;
and the words of our Sages generally express the same idea. They clearly say: "There is no death without sin, no sufferings
without transgression." (B. T. Shabbath, 55a.) Again, "The deserts of man are meted out to him in the same measure which
he himself employs." (Mish. Sotah, i. 7.) These are the words of the Mishnah. Our Sages declare it wherever opportunity is
given, that the idea of God necessarily implies justice; that He will reward the most pious for all their pure and upright actions,
although no direct commandment was given them through a prophet; and that He will punish all the evil deeds of men,
although they have not been prohibited by a prophet, if common sense warns against them, as e.g., injustice and violence.  

…… The same principle is expressed in all sayings of our Sages. But they contain an additional doctrine which is not found in
the Law; viz., the doctrine of "afflictions of love," as taught by some of our Sages. According to this doctrine it is possible that
a person be afflicted without having previously committed any sin, in order that his future reward may be increased; a view
which is held by the Mu’tazilites, but is not supported by any Scriptural text. Be not misled by the accounts of trials, such as
"God tried Abraham" (Gen. xxii. 1); "He afflicted you and made you hungry," etc. (Deut. viii. 3); for you will hear more on this
subject later on (chap. xxiv.) ……

My opinion on this principle of Divine Providence I will now explain to you. ………. The principle which I accept is far less open
to objections, and is more reasonable than the opinions mentioned before. It is this: In the lower or sublunary portion of the
Universe Divine Providence does not extend to the individual members of species except in the case of mankind. It is only in
this species that the incidents in the existence of the individual beings, their good and evil fortunes, are the result of justice, in
accordance with the words, "For all His ways are judgment."  

But I agree with Aristotle as regards all other living beings, and a fortiori as regards plants and all the rest of earthly creatures.
For I do not believe that it is through the interference of Divine Providence that a certain leaf drops [from a tree], nor do I hold
that when a certain spider catches a certain fly, that this is the direct result of a special decree and will of God in that moment;
it is not by a particular Divine decree that the spittle of a certain person moved, fell on a certain gnat in a certain place, and
killed it; nor is it by the direct will of God that a certain fish catches and swallows a certain worm on the surface of the water. In
all these cases the action is, according to my opinion, entirely due to chance, as taught by Aristotle. 

Divine Providence is connected with Divine intellectual influence, and the same beings which are benefited by the latter so as
to become intellectual, and to comprehend things comprehensible to rational beings, are also under the control of Divine
Providence, which examines all their deeds in order to reward or punish them. It may be by mere chance that a ship goes down
with all her contents, as in the above-mentioned instance, or the roof of a house falls upon those within; but it is not due to
chance, according to our view, that in the one instance the men went into the ship, or remained in the house in the other
instance: it is due to the will of God, and is in accordance with the justice of His judgments, the method of which our mind is
incapable of understanding. 

6. Rambam does not simply present the Torah’s view in a straight forward manner — rather, he presents different positions to explain the Torah, culminating with his own. He rejects
certain aspects, like yisurin shel ahava, although these were accepted by some opinions in the Talmud and Geonim.
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I have been induced to accept this theory by the circumstance that I have not met in any of the prophetical books with a
description of God's Providence otherwise than in relation to human beings. The prophets even express their surprise that God
should take notice of man, who is too little and too unimportant to be worthy of the attention of the Creator: how, then, should
other living creatures be considered as proper objects for Divine Providence! ……….

All that is mentioned of the history of Abraham, Isaac, and Jacob is a perfect proof that Divine Providence extends to every
man individually. But the condition of the individual beings of other living creatures is undoubtedly the same as has been
stated by Aristotle. On that account it is allowed, even commanded, to kill animals7; we are permitted to use them according
to our pleasure. The view that other living beings are only governed by Divine Providence in the way described by Aristotle, is
supported by the words of the Prophet Habakkuk. …………..

There are many similar sayings extant in the writings of our Sages, but they imply nothing that is contrary to my view. All these
passages refer to Providence in relation to species, and not to Providence in relation to individual animals. ……… There is a
rule laid down by our Sages that it is directly prohibited in the Law to cause pain to an animal ….. but the object of this rule is
to make us perfect; that we should not assume cruel habits: and that we should not uselessly cause pain to others: that, on
the contrary, we should be prepared to show pity and mercy to all living creatures, except when necessity demands the
contrary………

Understand thoroughly my theory, that I do not ascribe to God ignorance of anything or any kind of weakness; I hold that
Divine Providence is related and closely connected with the intellect, because Providence can only proceed from an intelligent
being, from a being that is itself the most perfect Intellect. Those creatures, therefore, which receive part of that intellectual
influence will become subject to the action of Providence in the same proportion as they are acted upon by the Intellect. 

This theory is in accordance with reason and with the teaching of Scripture, whilst the other theories previously mentioned
either exaggerate Divine Providence or detract from it. In the former case they lead to confusion and entire nonsense, and
cause us to deny reason and to contradict that which is perceived with the senses. The latter case, viz., the theory that Divine
Providence does not extend to man, and that there is no difference between man and other animals, implies very bad notions
about God; it disturbs all social order, removes and destroys all the moral and intellectual virtues of man.

Maimonides Moreh Nevuchim 3:17

21. HAVING shown in the preceding chapter that of all living beings mankind alone is directly under the control of Divine
Providence, I will now add the following remarks.  ....  Hence it follows, in accordance with what I have mentioned in the
preceding chapter, that the greater the share is which a person has obtained of this Divine influence, on account of both his
physical predisposition and his training, the greater must also be the effect of Divine Providence upon him, for the action of
Divine Providence is proportional to the endowment of intellect, as has been mentioned above. The relation of Divine
Providence is therefore not the same to all men; the greater the human perfection a person has attained, the greater the
benefit he derives from Divine Providence. This benefit is very great in the case of prophets, and varies according to the degree
of their prophetic faculty: as it varies in the case of pious and good men according to their piety and uprightness. For it is the
intensity of the Divine intellectual influence that has inspired the prophets, guided the good in their actions, and perfected the
wisdom of the pious.8 

In the same proportion as ignorant and disobedient persons are deficient in that Divine influence, their condition is inferior,
and their rank equal to that of irrational beings: and they are "like the beasts" (Ps. xlix. 21).  ....  This belief that God provides for
every individual human being in accordance with his merits is one of the fundamental principles on which the Law is founded. 

.... Now consider how by this method of reasoning we have arrived at the truth taught by the Prophets, that every person has
his individual share of Divine Providence in proportion to his perfection. For philosophical research leads to this conclusion, if
we assume, as has been mentioned above, that Divine Providence is in each case proportional to the person's intellectual
development. It is wrong to say that Divine Providence extends only to the species, and not to individual beings, as some of
the philosophers teach. For only individual beings have real existence, and individual beings are endowed with Divine
Intellect; Divine Providence acts, therefore, upon these individual beings.

7. R. Wiederblank quotes R. Shalom Carmy who suggests that this is what the Rambam means - insofar as people are people, they have hashgacha.  A person who is a total tzadik will
be totally human in the most perfected human manner,  and thus deserve constant providence.  A person who has imperfections, insofar as he is animalistic he will sometimes be
treated with general rather than personal providence.

8. We see here the reason why greater people experience more hashgacha is not simply that as a result of their piety that God rewards them with providence, but Providence is a
natural outgrowth of their perfection. Moreover, God will protect the chassid by helping him make good decisions. This emerges beautifully from the Yad as well:

jxc ilra drc rawiy el mc` dk`ln zqpxtnd eze` dligz ,xg`e jk dpwi zia dxic ,xg`e jk `yi dy` ,xn`py in yi`d xy` rhp mxk `le ellg ,in yi`d xy` dpa zia ycg `le ekpg ,in yi`d
xy` yx` dy` `le dgwl ,la` oiythd oiligzn `yil dy` xg`e jk m` `vnz eci dpwi zia xg`e jk seqa eini xefgi ywal zepne` e` qpxtzi on dwcvd ,oke `ed xne` zellwa dy` yx`z zia

dpaz mxk rhz ,xnelk eidi jiyrn oiketd ick `ly gilvz z` jikxc ,dkxaae `ed xne` idie cec lkl eikxc likyn de 'enr   . anx"m zekld zerc wxt d dkld `i
         The klala is carried out by people making bad decisions. It is not just that supernaturally the house a person builds will be destroyed …
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Study this chapter as it ought to be studied; you will find in it all the fundamental principles of the Law; you will see that these
are in conformity with philosophical speculation, and all difficulties will be removed; you will have a clear idea of Divine
Providence. ....

Maimonides Moreh Nevuchim 3:18

22. For it is known from statements made in Scripture that these four i.e. the Patriarchs and Moses, had their minds exclusively
filled with the name of God - that is, with His knowledge and love, and that in the same measure Divine Providence was
attached to them and their descendants. .......

 ....... We have already stated in the chapters which deal with Divine Providence that Providence watches over every rational
being according to the amount of intellect which that being possesses. Those who are perfect in their perception of God,
whose mind is never separated from Him, always enjoy the influence of Providence. But those who, perfect in their knowledge
of God, sometimes turn their mind away from God, enjoy the presence of Divine Providence only when they meditate on God.
When their thoughts are engaged in other matters, divine Providence departs from them. .........

...... If man frees his thoughts from worldly matters, obtains knowledge of God in the right way, and rejoices in that knowledge,
it is impossible that any kind of evil should befall him while he is with God and God with him. When he does not meditate on
God, when he is separated from God, then God is also separated from him. Then he is exposed to any evil that might befall
him. For it is only that intellectual link with God that secures the presence of Providence and protection from evil accidents.

 ...... It is now clearly established that the cause of our being exposed to chance, and abandoned to destruction like cattle, is
to be found in our separation from God ..... For if we prepare ourselves, and attain the influence of the Divine Intellect,
Providence is joined to us, and we are guarded against all evils.

Moreh Nevuchim 3:51

23. All ... sects of the philosophers, which maintain that everything is made by means of the spheres and the stars, also maintain
that whatever happens to each and every human being is due to chance.  It is not due to any cause coming from above, and
neither the constellation under which one is born nor nature will avail against it. There is no difference for them between this
individual who was torn to pieces by a lion that happened upon him, or this mouse that was torn to pieces by a cat, or this fly
that was torn to pieces by a spider. Neither is there a difference between a roof’s falling upon and killing someone, or a rock’s
breaking loose from a mountain and falling upon a tree or upon another rock and breaking it. All this, they maintain, is simply
fortuitous.  ....  Furthermore, this one being poor and that one rich, this one having children and that one being childless—all
the philosophers maintain that this is due to chance. The summary of the matter is that they maintain that what happens to
each and every thing—be it man or beast or trees and minerals—is all due to chance. 

 .... The controversy lies in this - that the true religionists, and that is the religion of Moses our Teacher, maintain that what
happens to individuals is not due to chance, but rather to judgment—as the Torah says: “For all His ways are judgment” (Deut.
32:4). The prophet explained: “Whose eyes are open upon all the ways of the sons of men, to give every one according to his
ways, and according to the fruit of his doings” (Jer. 32:19). It is regarding this that the Torah warned and bore witness and told
Israel: “But if you will not listen to Me” (Lev. 26:14), I shall bring hardship upon you. If you maintain that that hardship is not an
affliction brought on by your sins, but rather due to chance and one of those things that happen by chance, why then I Myself
shall heap more of that chance upon you—as it is written: “And if you walk with Me in (the way of) chance, I too shall walk with
you in the wrath of chance” (Lev. 26:27-28). This is a root of the religion of Moses our Teacher, that everything happening to
human beings is a (just) decree and judgment. Hence, the sages maintained: “There is no death without sin and no affliction
without transgression” (Shabbat 55a).

Maimonides’ Letter on Astrology

In summary: • For the Rambam, the world is run according to hashgacha klalit, which governs the fate of each species.
• Humans are governed by BOTH hashgacha klalit and hashgacha pratit but the latter depends, for each person, on 
the extent of their intellectual connection to God.
• Individuals with significant connection to God will be subject to a higher degree of hashgacha pratit, which in turn 
will impact the lives of other individuals who are drawn into their ‘hashgacha vortex’.   
• We will also see in Part 2 be’H that the Rambam ascribes many of the bad things that happen to us in the world to 
our own bad decision making!
• We will also examine the impact of other people’s decisions on our lives.  Are the negative consequences of those 
decisions also part of God’s hashgacha or are we the undeserving victims of human free will?  
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