5782

- bpipn mdxa`

rabbi@rabbimanning.com

1

c‡qa

HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
SERIES 2: 10 - MASHIACH & OLAM HABA
PART 3 - MASHIACH BEN YOSEF
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• In Part 1 we saw the position of the Rambam - that the Messianic Age will be entirely non-miraculous, without any change in the
natural order. Similarly, there will be NO change in the mitzvot or the principles of the Torah. As such, Yemot HaMashiach will relate
entirely to THIS world (Olam Hazeh) and must not be confused with ‘Olam Haba’. Rambam’s vision of Mashiach1 is both restorative and
to some degree utopian. For the Jewish people, the restorative element includes rebuilding the Temple, gathering in the exiles and
returning the Jewish people to their prior state of redemption. For the wider world, the universal acceptance of God’s presence will
usher in an age of peace, reason, morality and mutual cooperation. The Rambam also plays down any apocalyptic element of the
messianic age2.
• In Part 2 we saw the position of the more mystical thinkers for whom Yemot HaMashiach is an entirely miraculous age which merges
and morphs with Olam Haba. They see Yemot HaMashiach as a blend of physical and spiritual; the return to an Edenic state in which
people will live eternally in a life free not only from sin, but from the urge to carry out that sin. In those times we will no longer need the
system of Torah and mitzvot and we will receive a new Torah which is more suited to our redeemed world.
• However, the process of Mashiach is made more complex by the formulation of Chazal that Mashiach ben David will be preceded by
another Messiah - Mashiach ben Yosef. What is the role and purpose of that pre-messianic Mashiach?
A] MYSTICISM AND MESSIANISM
• It is clear that there is a hashkafic connection between mysticism and messianism, although there are different perspectives on the
causal relationship between the two.3
• Many of the students of the Arizal understood him to be Mashiach ben Yosef4, especially after his early death and many of the circle
around the Arizal were intensely messianic.
• The disaster of the false messianic pretentions of Shabbtai Tzvi in the mid 17th Century caused massive reverberations around the
Jewish world in the 200 years that followed. In some ways, this catastrophe shaped the development of Jewish movements of the 18th
and 19th Centuries - Chassidut, Haskala, Reform, Socialism, Zionism and others.

1. At least as represented in his Mishne Torah. His presentation in the Igeret Teiman takes a very different tone and is more focused on giving spiritual and emotional support to the
Jews of Yemen who were dealing with a false Messiah.
2. As we saw in Part 1, the Rambam mentions the possibility of a pre-messianic war of Gog and Magog but hedges this with the caveat that this, like most elements of Yemot
HaMashiach, is based on a reading of the relevant verses in Tanach rather than a clear tradition, and that we do not know and should not speculate on such details.
3. Gershom Scholem, the father of modern scholarship on Jewish mysticism, adopted a linear and historicist connection between mysticism and messianism. In his view, the early
development of medieval kabbala from the 12th to the 15th centuries, including the Zohar, was far more focused on understanding and explaining the origins of Creation and their
connection to the ontology and epistemology of God’s emanated presence. He sees these earlier streams of kabbala as far less interested in the utopic end of days and much more
focused on personal connection to God. In Scholem’s thesis, the trauma of the Spanish Expulsion in 1492 moved the kabbalistic focus towards themes of national exile and
redemption, resulting in the kabbalistic reframing by the Arizal. In Lurianic kabbala there is far more emphasis on the notion of tikkun - the redemptive elevation of the world. In
particular, the Arizal taught that there are holy sparks - nitzotzot hakedusha - which are left over from the shevirat hakelim - the shattering of the vessels of the Sefirot which occurred
in the spiritual world at the start of Creation. These sparks remain embedded in the klippot - the husks of negativity and impurity left over from the the original cataclysmic
shattering. One of the main focuses of tikkun is the rescue and redemption of these ‘exiled’ sparks. Scholem understands that the disaster of the Spanish Expulsion was framed by
kabbalistic thought as part of the process of exile to pick up these ‘exiled’ sparks and effect global tikkun. In turn, Scholem argues that this mode of redemptive kabbala was taken
to its logical next step in the mass following of Shabbtai Tzvi and the spiritual investment in his overtly messianic movement. One of the platforms of that movement took the
concept of redemption of the sparks to a radical and antinomian state by seeking to ‘redeem’ the holiness inherent in sin itself and to commit sins for the sake of tikkun - aveira
lishma. The apostasy of Tzvi resulted in the formation of underground Sabbatean movements (such as the Dönmeh in Turkey and the Frankists in Ukraine) which took the concept of
redemption of the sparks to a new extreme - engaging in mass breach of sexual prohibitions and adopting a nihilist antinomianism. Finally, Scholem understood the growth of
Chassidut as a way to channel the energy and trauma of the post-Sabbatean world into an authentic kabbalistic mysticism which refocused on the internal psycho-spiritual state of
the individual and away from national messianic aspirations.
A number of Scholem’s students - particularly Moshe Idel and Yehuda Liebes have challenged many aspects of this thesis. They have suggested the presence of greater messianism
in early kabbala, questioned the link between the Expulsion and Lurianic thought, rejected the assertion of overt messianism in the Arizal’s kabbala, and challenged the link
between Lurianic kabbala and Shabbtai Tzvi, and between Tzvi and the growth of Chassidut. For more on this see The Messianic Idea in Judaism, Gershom Scholem and Messianic
Mystics, Moshe Idel.
4. The Arizal’s main student, R. Chaim Vital, understood himself to potentially be Mashiach ben David! There was also an expectation in that circle that the redemption would come in
the year 1575.
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B] TWO MESSIAHS
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1.

gi,fi:ck xacna

One of the central prophecies in the Torah concerning Mashiach is that of Bilaam. He sees the redemption of Israel, but
far off in the future. Interestingly, the poetry of the prophecy is clearly present in a dual format. Is this a reference to
two Messiahs?
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¦ a§
¦ Pd© lM̈ ic§¥i lr© Exn§ ¤̀ P¤W¤ mixä
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2.

` dkld `i wxt mikln zekld m"anx

The Rambam cites this passage as a reference to two Messiahs but he identifies them as King David and Mashiach!
• However, a far more apocalyptic stream in Jewish messianic thought saw this as a reference to Mashiach ben Yosef and Mashiach
ben David!

C] MASHIACH BEN YOSEF AND APOCALYPTIC MESSIANISM
• Throughout the Second Temple period, and in the centuries after, there was a rich literature of Apocalyptic messianism5. This
focused on the End of Days and the cataclysm which must precede the advent of a new messianic era. In Rabbinic literature, Mashiach
ben Yosef is the vehicle for this apocalypticism.
• There are thousands of references to Mashiach ben Yosef in classic commentaries on Tanach, Talmud and machshava. Most focus
on a few key sources in Chazal.

cec oa giyn :`ciqg oerny iax xn` `pfia xa `pg ax xn` ?miyxg drax` edpip o`n .(b:a dixkf) miW«¦ x¨g̈ d¨
rÄx§`© 'd i¦p´¥̀ x§I©e©
.wcv odke ,edil`e ,sqei oa giyne

3.
:ap dkeq

cizr `edy epivne ,lnxkd xda gafn dpay ,oa` yxg edil` .ycwnd zia oipal miyxg mdipy migiyn .mipne` - miyxg
.gp oa my `ed - wcv odke .glzydl

4.
my i"yx

Chazal discuss TWO Meshichim - Mashiach ben Yosef and Mashiach ben David. Both are called ‘craftsmen’ as they will
be involved in building the Beit Mikdash .

.dngln geyne ,wcv iklne ,giynd jlne ,edil` od eli` -

(b:a dixkf) miW
«¦ x¨g̈ d¨
rÄx§`© 'd i¦p´¥̀ x§I©e© aizk

5.

ycegd - eh `wqit (mely yi`) izax `zwiqt

In the Pesikta the Midrash replaces the reference to Mashiach ben Yosef with ‘Mashuch Milchama’ - the War Messiah6.

cinrdl `ed jexa yecwd cizr zele`b rax` cbpk .... mkz` izgwle mkz` izl`be mkz` izlvde mkz` iz`vede
d¨
rÄx§`© 'd i¦p´¥̀ x§I©e© xne` `ed mdilre .lecb odke ,sqei oa giyne ,cec oa giyne ,edil` - od el`e .oil`eb drax` l`xyil
.(b:a dixkf) miW«¦ x¨g̈

6.

f:e zeny lecbd yxcn

Some Midrashim see Mashiach ben Yosef as an integral part of the redemptive process.
5. This spans from the Book of Daniel in the Tanach through the Apocrypha and Pseudepigraphic works of the Second Temple period (such as the Books of Enoch, Maccabes, Ezra 4
and others), the Dead Sea Scrolls literature and the early Christian writings. See the Appendix for a brief discussion of possible links between Mashiach ben Yosef and the Dead Sea
Scrolls.
6. The expression Mashuach Milchama is normally used to describe the Cohen who goes into battle and gives encouragement to the soldiers.
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7.

k:al ediryi
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½ gÎlr© a´¥kŸxe§Æip¦r̈ (h:h dixkf) '`py cec oa giyn df - xenge .xeyl lynpy sqei oa giyn df - xeyd lbx iglyn

8.

` oniq ziy`xa zyxt (`yxe) `negpz yxcn

Mashiach ben Yosef is compared to an ox and Mashiach ben Yosef to a donkey.
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cV̈d© w¤x´¤i [z¥̀ xŸeX½ d© KŸg§
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9.

c weqt d`riax `xecdn - ak wxt xacna edil` zxc`

The Zohar (here quoted by the Vilna Gaon) includes scores of references to Mashiach ben Yosef and develops the theme
of the ox licking up the grass as Mashiach ben Yosef overpowering the nations of the world.
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10.

`i-h:n zeny

The verses dealing with the creation of the Mishkan refer to the anointing of the holy vessels.
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`ïnŸ© ei sŸeqA§ Dizr̈i
¥ q§
¦ lE bŸeb§l `g̈v©
§ pn¦§ l l ¥̀ x¨U¦
§ i zi¥A oici¦ z£
¦ r iŸec§i lr© C§ Di¥pin¦ witp̈
¦ C§ m¦ix©t§ ¤̀ xA©

11.

`i weqt n wxt zeny dxez - ozpeil qgeind mebxz

Targum Yonatan sees in these verses references to Eliyahu, Mashiach from Yehuda and ‘Mashiach ben Efraim’ who
would one day rise to fight the wars of the Jews.

zg¸©
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12.

.ap dkeq

Chazal state that Mashiach ben Yosef will be killed in these pre-messianic battles.

sqei oa giyn - i"yx) :m¦ix«¨t§ ¤̀ Îz ¤̀ x¬ŸvïÎ`«Ÿl dc̈Edi«e¦ dc̈½ Ed§iÎz ¤̀ `´¥Pw§
© iÎ`«Ÿl Æm¦iÆx©t§ ¤̀ Ez®¥
xM̈¦i dc̈Ed§i i¬¥
xxŸ§ve§ m¦ix½©t§ ¤̀ z´©`§pw¦ ÆdxÆq̈
¨ e§
(dfa df e`pwi `l cec oa giyne

13.

bi:`i ediryi

However, another critical theme in the concept of the two Messiah’s is the ultimate union between Yehuda and Yosef
(Efraim) in Yemot HaMashiach.
• The Rambam, who rejects an apocalyptic view of Yemot HaMashiach, was clearly aware of the sources concerning Mashiach ben
Yosef, yet he never mentions him or the concept!
• We will see below that other medieval rationalist thinker DO reference Mashiach ben Yosef, but tend to de-emphasize his role and
focus on the contingent nature of his coming.
• Nevertheless for the kabbalistic and mystical thinkers, Mashiach ben Yosef, and particularly his ultimate union with Mashiach ben
David, became a critical element of the tikun - the mystical union of cosmic spiritual forces; left and right, masculine and feminine etc.
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D] MASHIACH BEN YOSEF IN KABBALISTIC THOUGHT

Kabbalistic Connections
• Yesod is the Sefira linked with Mashiach Ben Yosef.
• Malchut is the Sefira linked with Mashiach ben David.
• Yosef is the 9th Sefira leading into Malchut.
• So too, Mashiach ben Yosef leads into Mashiach ben David.
• Note the kabbalistic order of the Ushpizin: Yosef - David.
• Yosef precedes Yehuda in Egypt.
• Yehoshua/Shaul leads to David; Mordechai is meant to lead to Zerubavel.
oA¤ gi
© W¦ n̈ ,`¨l`n̈V§ n¦ cg© e§ .ce¦C̈ oA¤ gi
© W¦ n̈ ,`p̈ini
¦ n¦ cg© oEPi`¦ C§ ,oigi
¦ W¦ n§ oix¥z§ A¦
.sqŸ
¥ ei

14.

`pxz ze` zlgba dxeyw zadlyk xn`n qgpt zyxt xacna - mleqd zxecdn xdef

The kabbala sees Mashiach ben Yosef and ben David as respectively
representing ‘left’ and ‘right’ (female and male) emanations.

E] THE CONTINGENT ROLES OF MASHIACH BEN YOSEF

15.

The essential task of Mashiach ben Yossef is to act as precursor to Mashiach ben David: he will prepare the world for the
coming of the final redeemer. Different sources attribute to him different functions, some even charging him with tasks
traditionally associated with Mashiach ben David (such as the ingathering of the exiles, the rebuilding of the Bet Hamikdash,
and so forth).
The principal and final function ascribed to Mashiach ben Yossef is of political and military nature. He shall wage war against
the forces of evil that oppress Israel. More specifically, he will do battle against Edom, the descendants of Esau. Edom is the
comprehensive designation of the enemies of Israel7, and it will be crushed through the progeny of Joseph. .....
The immediate results of this war will be disastrous: Mashiach ben Yossef will be killed. This is described in the prophecy of
Zechariah, who says of this tragedy that ‘they shall mourn him as one mourns for an only child.' (Zechariah 12:10). His death will
be followed by a period of great calamities. These new tribulations shall be the final test for Israel, and shortly thereafter
Mashiach ben David shall come, avenge his death, resurrect him, and inaugurate the Messianic era of everlasting peace and
bliss.
from an article by R’ Immanuel Schochet (d. 2013)8

`le daeyza xefgp m`e ,sqei oa ly mirxe`nd eidie daeyza xefgp `l m` l"x ,cgi mipiprd ipy lr ik ,df ixg` xne`e
jxcd lwqnke dne`d owznke el gilyk didi ,el mcew sqei oa giyn didi m`e .me`zt cec oa giyn epl d`xi ,eidi

16.

g xn`n zercde zepen`d xtq

Rav Saadia Gaon writes that Mashiach ben Yosef is tasked with preparing the way for Mashiach ben David. However,
the events of his days are contingent and not decreed. If the Jewish people do teshuva there is no inevitability to the
death of Mashiach ben Yosef!

7. In the uncensored versions of Pirkei deRebbi Eliezer Ch. 28, the Yishmaelim are named as the final empire to be defeated by Mashiach. See R’ Schochet’s footnotes for more
sources.
8. Available at http://www.chabad.org/library/moshiach/article_cdo/aid/101747/jewish/Appendix-II
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mdl xi`i `l 'awri' mi`xwp eidiy xcba eidi l`xyi m` ik dfa dpeekde [(fi:ck xacna) l ¥̀½ ẍU¦
§ In¦ Æh¤aÆ¥W mw¬¨e§ aŸwÀ r£©In«¦ akŸ¹̈eM K¸x© C̈]
miwicv olek eidi l`xyi m` la` .l"f mxne`k ,qelinex epbxdiy ,dpey`x dnglna zeni mixt` oa giyn la` .cec oa giyn `l`
epbxdi `le eiaie` iptl dnewz el didz yexit - 'mwe' mixt`n `ad giyn `edy hay eze` elit` f` ,epkzi 'l`xyi' myay
.qelinex

17.

fi:ck xacna lr miigd xe`

The Orach Chaim sees the same ideas in the prophecies of Bilaam.

,ezzn`a x`azd `ly itle .ea exac mipe`bd zvwe .... cec oa giyn mcw sqei oa giyn `ea d`xi miyxcnd zvwa mle`
.... ea jix`dl epi`x `l

18.

'` wxt seq 'g llk 'b xn`n (ywyxw i`cqg 'x) 'd xe`

Ultimately, references to Mashiach ben Yosef are few, fragmented and unclear and most mefarshim have not felt it
worthwhile to comment on them!

,oinid ceqa `ed cec oa giyne .dl`d mipewzd lkl jixvd zeipevigd ceqa `ede ,l`nyd ceqa `ed sqei oa giyn ik
dnly dle`bde ,eil` xagzn didiy jixvd

19.

ipy wlg lgnxd ly z-e`av 'd z`pw xtq

The Ramchal describes Mashiach ben Yosef as representing a ‘chitzoniut’ which requires ‘tikun’ before Mashiach ben
David can come.

F] RAV KOOK, ZIONISM AND MASHIACH BEN YOSEF
• Rav Kook arrived in Jaffa on Friday May 13 (28 Iyar) 1904 as the new Chief Rabbi of the city. Just a few weeks later, on July 3,
Theodor Herzl died tragically at the young age of forty-four and Rav Kook was asked to participate in a memorial service to honor the
departed leader.
• Rav Kook was placed in a difficult situation. On the one hand, the halacha prohibits the eulogizing of those who throw off the yoke of
mitzvot and reject the core beliefs of Judaism. Rather, their relatives wear are enjoined to wear white (festive) clothes and eat and
drink, and make merry9 at their death. Herzl was an assimilated Jew far from observance of traditional Judaism. On the other hand, Rav
Kook knew that Herzl was seen by many in his community as nothing less than a modern-day ‘prophet’. Furthermore, Rav Kook had
been engaged not only as rabbi of Jaffa, but also of the recently established, and largely secular, moshavot too.
• His solution was to speak at the memorial gathering, but at no time would he pay specific tribute to the deceased Dr. Herzl. Instead,
he would speak in generalities. As it turned out, Rav Kook’s ‘non-eulogy’ for Herzl is one of the most inspired and profound hespedim
ever, operating on many levels simultaneously — Biblical, Talmudic, kabbalistic — as well as responding to the contemporary
maelstrom of Jewish life.10

20.

The Lamentation in Jerusalem on the death of Dr. Theodor Herzl
On that day the lamentation will be great in Jerusalem, like the lamentation of Hadad-rimmon in the valley of
Megiddon. (Zecharia 12:11) …..
So it came about that throughout the Exile there is a see-saw effect of these two opposing forces. At times, there is exhibited a
drive toward material, worldly success that flows primarily from the foundation of Joseph and Ephraim; other times there is a
stirring of the spiritual drive for observance of Torah and spiritual development, for awe and love of God.
Since it is impossible for our nation to attain its lofty destiny other than by actualizing these two components - the universal
symbolized by Joseph, and the distinctive symbolized by Judah - there arise in the nation proponents of each aspect. Those
who would enhance spirituality prepare the way for Messiah son of David, whose focus is the final destiny. Truly the focus of
life is spiritual attainment, except that the spiritual can only develop properly if it is accompanied by all the material
acquisitions of which a full-bodied nation is in need. Those who redress the material, general aspects of life prepare the way
for Messiah son of Joseph.

9. Shulchan Aruch YD 345:5
10. For a full introduction and translation of the Lamentation in Jerusalem by R. Bezalel Naor, see https://www.machonso.org/uploads/images/13-D-10-lamentation.pdf
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When these two forces work at cross purposes as a result of the calamity of exile, shortsightedness and disarray, these are the
‘birthpangs of Messiah’, or to be more exact, the ‘birthpangs of Messiahs’ (plural). The Psalmist (89:52) writes: ‘That Your
enemies have defied, O Lord; that they have defied the footsteps of Your Messiahs’ L«gi
¤ W¦ n§ zFa¹ T§ r¦
Two footsteps of two Messiahs.
Now since the major achievement of Messiah son of Joseph, which is the general advancement of mankind, is accomplished
by de-emphasis of the unique Jewish form, Messiah son of Joseph cannot endure, so he is destined to be killed.
When this happens, all will recognize the perversity of the situation. They will realize that it was wrong not to subjugate the
universal dimension to the spiritual aspect which is Israel’s destiny, to the kingdom of David. ‘They will lament him as one
laments an only son, and grieve for him as one grieves for the firstborn son.’ (Zecharia 12:10) The lamentation for an only child
is bereft of hope for future children. Elderly parents who have lost their only son, are totally forlorn. If the verse were to end on
that note, it would spell utter doom, but the bitterness is mitigated by intellect. Intellect perceives that the nation has
produced the soul of the Messiahs. The nation is not as elderly parents who have lost their only child, but rather as young
parents who have lost their firstborn child. Being inexperienced at raising children, they did not attend properly to the child in
its state of illness, so the child succumbed.
By the same token, the nation comes to the realization that it did not know how to make proper use of this universalist
dimension, did not understand how it could contribute to Israel’s unique destiny. In that way, it could have survived. The
nation labored under the illusion brought on by the divisiveness of exile that these two forces are truly at odds. The result is
that whoever holds up the universal side of the nation becomes unfortunately an enemy of Torah and mitzvot
(commandments). Contrariwise, whoever focuses on the uniquely Jewish, becomes an adversary of material wellbeing. In the
first scenario, the fence of Torah is broken down; in the second, the result is weakness and morosity.
After this latest experience of Messiah son of Joseph’s impermanence, let us deduce that truly the two forces are not mutually
antagonistic. It is time to bring it all together and to organize the nation’s ways. Let every universal perfection serve as a basis
for perfecting the uniquely Israelite. Let both parties - those disposed to the material and universal, and those disposed to the
spiritual and particularistic - come to the same conclusion.
Then the lamentation will be on both sides; both will recognize their mistake. These two forces were created to be united; once
rent asunder, they were mutually injurious.
……
The Zionist vision manifest in our generation might best be symbolized as the “footstep of Messiah son of Joseph” (ikva
de-Mashiah ben Yosef). Zionism tends to universalism (as opposed to Jewish particularism). It is unequipped to realize that
the development of Israel’s general aspect is but the foundation for Israel’s singularity. The leadership of the Zionist
movement must be greatly influenced by the gifted few of the generation, the righteous and the sages of Israel. On the other
hand, the ideal of Israel’s national renascence, including all the material accouterment - which is a proper thing when joined
to the spiritual goal - to date has not succeeded, and the lack of success has brought on infighting, until finally, the leader of
the movement has fallen, a victim of frustration. It behooves us to take to heart, to try to unify the “tree of Joseph” and the
“tree of Judah,” to rejoice in the national reawakening, and to know that this is not the end goal of Israel, but only a
preparation. ….
This is the benefit to be gained by remorse over one whom we might consider the “footstep of Messiah son of Joseph” (ikva
de-Mashiah ben Yosef ), in view of his influence in revitalizing the nation materially and generally. This power should not be
abandoned despite the wantonness and hatred of Torah that results in the expulsion of God-fearing Jews from the movement.
We must develop the courage to seek that any power that is of itself good be fortified, and if it is lacking spiritual perfection,
let us strive to increase the light of knowledge and fear of the Lord such that it (i.e. the light) is capable of conquering a
powerful life-force and of being built up through it. Then there will be fulfilled in us the prophecy, “I will grant unto Zion
salvation, unto Israel My glory.” Return (teshuvah) must be from our side. Return will be enduring only if all the powers
presently found (and possible to be found) in the nation will be vigorous, and directed to good. Then we will be a vessel for the
divine will, “a crown of ornament in the hand of the Lord, and a royal diadem in the palm of your God.”
The Lamentation in Jerusalem, Rav Kook. Ma’amarei RAYaH 1 (1980) pp94-9911

11. Translation by R. Bezalel Naor.
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APPENDIX
MASHIACH BEN YOSEF AND THE DEAD SEA SCROLLS

• 4Q175, also known as The Testimonia, is one of the
Dead Sea Scrolls and was found in Cave 4 at Qumran in the
West Bank. Only one sheet long, 4Q175 is a collection of
scriptural quotations seemingly connected to a messianic
figure. The manuscript was written in Hasmonean script of
the early 1st century BCE.
• The Testimonia is a short document containing five
Biblical quotations arranged in four sections concerning
God's activities at the End of Days. The first three sections
refer to future blessings which will come from three figures,
a prophet similar to Moses, a messianic figure and a
priestly teacher. The first section consists of two texts from
Deuteronomy and refers to the prophet-figure who is like
Moses (Devarim 5:28-29; 18:18-19). The second section is an
extract from a prophecy of Bilaam about the Messiah-figure
(Bamidbar 24:15-17). The third section is a blessing of the
Levites, and of the Priest-Messiah who will be a teacher like
Levi (Devarim 33:8-11). The last section begins with a verse
from Yehoshua (6:26), which is then expounded by means of
a quotation from the Psalms of Joshua (text 4Q379).
• Some scholars12 consider this fourth messianic figure to
be an early reference to Mashiach ben Yosef, in the form of
a new messianic Yehoshua figure13.

12. See a fascinating article by David C. Mitchell, The Fourth Deliverer A Josephite Messiah in 4QTestimonia, Biblica Vol. 86, No. 4 (2005), pp. 545-553, available at
https://www.jstor.org/stable/42614629. Mitchell brings many connections, sources and traditions to support his claim. Other scholars consider the concept of Mashiach ben
Yosef to have developed after the death of Bar Kochba and the need for his followers to establish a narrative that he was meant to die, only to be resurrected and return as/with the
final Messiah - Mashiach ben David. Mitchell seeks to refute this by tracing the concept of Mashiach ben Yosef to the Second Temple period, over one hundred years prior to Bar
Kochba and indeed prior to the rise of Christianity.
13. Both Yosef and Yehoshua lived to 110. Mitchell quotes an ancient Samaritan tradition that a messianic Yehoshua would live to 110.
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