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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 2: 9 - MASHIACH & OLAM HABA

PART 2 - NACHMANIDES AND THE MYSTICS
OU ISRAEL CENTER - WINTER 2021/22

* In Part 1 we saw the position of the Rambam - that the Messianic Age will be entirely non-miraculous, without any change in the
natural order.

* Similarly, there will be NO change in the mitzvot or the principles of the Torah. As such, Yemot HaMashiach will relate entirely to THIS
world (Olam Hazeh) and must not be confused with ‘Olam Haba’. For the Rambam, Olam Haba is entirely spiritually, with no
connection to the physical world. It is the world of souls in which our neshama/mind is able to reconnect with the Source and
experience fully the reality of God.

* However, we already saw in Part 1 that the mystics do not see Mashiach in the same way. For them, Yemot HaMashiach will be a
time of miracles and wonders. It is this mystical position that we will explore be’H in this shiur.

A] THE THIRD TEMPLE

* We saw the Rambam’s clear position in Part 1 - that Mashiach will rebuild the Temple. Indeed, according to the Rambam, this is one
of his key functions that will confirm him as the true Mashiach.

A1] A SUPERNATURAL TEMPLE FROM HEAVEN?
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The Mishna records that, following the destruction of the Second Temple, Rabban Yochanan b. Zakai instituted certain
practices to remember the Temple - Zecher LeMikdash. These include an extension of the prohibition of chadash to
include all of 16 Nissan'.
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The Gemara explains that Rabban Yochanan b. Zakai was concerned about the first year of the rebuilding of the Temple.
People may make the mistake of thinking that, as in the previous year before the Temple was built, they were permitted to
eat from the new grain immediately in the morning of 16 Nissan. Surprisingly, the discussion seems to assume that the
Temple will be rebuilt very suddenly and almost take us by surprise!
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Rashi famously explains® that the Temple will in the future descend miraculously from Heaven! Is this a source for a
supernatural Yemot HaMashiach?

1. According to the original Torah law, the new grain crop becomes permitted for use outside the Temple from the moment that the korban Omer is brought. In the event that there is
no korban Omer, there is a machloket Tannaim as to whether, according to Torah law, the new crop would become permitted from sunrise on 16 Nissan or only at the end of 16
Nissan (see Succah 41b and Menachot 68a).

2. See also Tosafot ibid s.v. iy namiwho also explains in this way. R.Yisachar Teichtel in Eim Habanim Semeicha (p 438) quotes a Midrash Pesikta which apparently is the source for
this position, although it is not clear where this source is.
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A2] A THIRD TEMPLE BEFORE MASHIACH?
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The Midrash says that when Mashiach comes he will announce his presence standing on the roof of an existing Temple!
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Fruit which grows in Eretz Yisrael in the fourth year of a tree is classified as ‘revai’ and must be eaten in Yerushalayim.
Alternatively, as with Ma’aser Sheni, it can be redeemed on money and the money brought to Y-m to be spent there. The
Rabbis decreed however that anyone living within a day’s travel of Y-m should bring the actual fruit so that the markets
of Y-m would be filled with produce. After the Temple was destroyed, this practice was discontinued, with the condition
that it can be resumed when the Temple is rebuilt.
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The Yerushalmi understands from R. Yosei’s position that the Temple will be built BEFORE Mashiach comes!
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The Tosafot Yom Tov understands that the Mikdash will be built before Mashiach when the enemies of Israel still have
some control and influence over Yerushalayim.
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Rabbeinu Bachya quotes a Midrash Tanchuma that Edom (America? Russia? Europe?) will actually rebuild the Temple
since they destroyed it!

* Eim Habanim Semeicha (p 217-220) brings many sources? which harmonize these ideas and state that WE will need to build the Beit
HaMikdash here on earth so that God can send down the heavenly ‘soul’ of the Mikdash to join with it.
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The Malbim understands that the verses in Ezra indicate that when the Second Temple was built the people did not merit
the descent of the ‘soul’ of the Mikdash from heaven. This will however happen for the Third Temple.

3. Tikunei Zohar 21 (60b); R. Saadia Gaon Emunot VeDeot 8 chap 5-6, Shela 2:48b and others. We will see in the next shiur - on Mashiach ben Yosef - that Rashi himself also
understands that the Temple will be built by people and will not simply descend complete from heaven.
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B] THE RAMBAN - A MYSTICAL VISION OF YEMOT HAMASHIACH AS GAN EDEN
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The Ramban’s conception of Mashiach is entirely different to that of the Rambam. Ramban envisages a world which
reverts to the pre-Sin state of Gan Eden, where the laws of the natural world as we know them now will cease to apply in
the same way.
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In this view, Mashiach could be immortal, whereas the Rambam clearly states that Mashiach will die.
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The concept of the ultimate removal of the Yetzer Hara is rooted in the Gemara®.
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The Ramban also bases his approach on a Beraita which states that there will be no more merit or obligation in Yemot
HaMashiach. The Gemara however contrasts this® with the position of Shmuel (which the Rambam quotes and follows)
that the only difference in the time of Mashiach will be political.
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The Gemara in Sanhedrin presents this as a dispute between R. Yochanan, who understands that there will be a
supernatural Yemot Mashiach, and Shmuel, who understands that Yemot HaMashiach will be natural .’

4. We will be’H see this Gemara in more detail in the next shiur in the context of Mashiach ben Yosef. Certainly the Gemara appears to be talking about a time which will come in this
world, as opposed to the soul-world after death.

5. The mefarshim discuss why the Gemara does not bring the Beraita as a challenge to the position of Shmuel, but rather presents both views as a machloket.

6. The problem is that the Rambam, who clearly rules like Shmuel (Hilchot Melachim 12:1 and Hilchot Teshuva 9:1) also rules like R. Yochanan (Hilchot Teshuva 8:7)! See Lechem
Mishna (Hilchot Teshuva 8:7) who understands that R. Yochanan agrees with Shmuel that Yemot HaMashiach will not be supernatural. Their difference is that R. Yochanan
understands that Yemot HaMashiach will be utopian and Shmuel takes a more restorative approach - the Jewish people will be returned to the Land of Israel with a Temple, but the
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C] WILL MITZVOT APPLY WHEN MASHIACH COMES?

* Again, we saw in Part 1 that the very clear position of the Rambam is that miztvot WILL apply in full during Yemot HaMashiach.
Indeed, the Rambam includes this in his 13 Principles of Faith!
* Nevertheless, there are many classic sources in Chazal which seems to indicate otherwise .....
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There is a halachic debate as to whether a body may be buried in shrouds containing sha’atnez. According to one view,
this is permitted since when the person is resurrected they will not be bound by mitzvot and they may continue to wear the
shrouds’. According to another view, permission use these shrouds is only because the person is not obligated in mitzvot
while they are deceased.
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The Ritva presents three views concerning the period which will be ‘free’ of mitzvot:- (i) that this refers to the time of
Mashiach when there is ‘no merit or sin’ (see Ramban above); (ii) that Mashiach is ‘natural’ (like the the opinion of
Shmuel) but that this refers to a Techiyat Hametim at the end of the period of Mashiach; and (iii) that Mitzvot will never
be abolished, even in the times of Techiyat Hametim. The latter is the view of the Rambam.
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According to both of these views in the Yerushalmi, Chumash (and presumably mitzvot) will still apply in the “future’.
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In this Midrash, Chazal envisage the cancellation of the Chagim (with the exception of Purim and perhaps Yom Kippur)
in the “future’.
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Chazal envisaged a cancellation of the regular system of korbanot and tefillot ‘le’atid lavo’. When is that period?
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A number of commentaries quote the Midrash as stating that the pig will one day be kosher again!

world will not become utopian.
7. See Ketubot 111b which discussed the resurrection of the dead in their shrouds.
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The wording of the Midrash that we have seems to indicate more that Edom will restore the Temple, as we saw above.
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This Midrash discusses the how the Leviathan and Behemoth will kill each other in the future, becoming the meal of the
tzadikim. In a discussion of whether the shechita is kosher, the Rabbis explain how it could technically be acceptable.
However, R. Avin b. Kahana rules that the shechita does not need to be kosher since the rules of kashrut will be radically
different in those times!®
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In this Midrash, Chazal debate whether to reinterpret the verse in Tehillim - ‘matir assurim’ - to mean that God will be
‘matir issurim’, ie permit that which was previously permitted. According to the permissive view the laws of kashrut or
nidda will be abolished. According to the more restrictive view the verse retains its more basic meaning - that God will
free those who are dead by restoring them to life.
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Sefer Halkarim records this messianic antinomianism as a legitimate, albeit minority, opinion.
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Rav Kook’s ultimate vision of Messianic times is one which is also miraculous. Even the animal kingdom will have
access to the immensely enhanced ‘da’at’, to the extent that they will connect with God in their own right and not through
elevation by humans (food/korbanot). As such, mankind will revert to being vegetarian, as before the flood.

8. Note the Seforno at the start of Vayikra Chap 11 who states that new mitzvot (such as nidda and kosher animals) were introduced by God in Vayikra due to the spiritual fall of the
people after the sin of the Golden Calf. Itis interesting that these mitzvot are specifically highlighted by the Midrashim as ones that will be reversed in the future. This would fit well
with the position of the Ramban that the Jewish People will revert in Yemot HaMashiach to the state of Adam and Chava before the Sin - ie the state before the Golden Calf.
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D] HALACHIC RESOLUTION?
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The Rambam rules that one may bury a body in shrouds containing sha’atnez since the dead are exempt from mitzvot.

* But is the Rambam taking a stand on the issue of mitzvot in the future?
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Some mefarshim understand that the Rambam is consistent in his position that mitzvot will continue to apply, even in the
times of Techiyat Hametim. Those who will be resurrected will simply have other clothing to wear! In the meantime, the
dead are exempt from mitzvot and we are permitted to bury them in sha’atnez.
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The Shulchan Aruch rules in the same way - that we may bury the dead using shrouds containing sha’atnez. However,
the Taz understands that this is because they will be permitted to wear them after the resurrection since they will still be
free of mitzvot! Is this also the position of the Shulchan Aruch?
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The Shulchan Aruch appears to rule that in the future the current halachic system will indeed no longer be applicable.
All korbanot and tefillot will be cancelled in the future, leaving only the korban toda and prayers of thanksgiving.

E] MYSTICISM AND MESSIANISM IN SOCIETY

* |tis clear that there is a hashkafic connection between mysticism and messianism, although there are different perspectives on the
causal relationship between the two.®

* The disaster of the false messianic pretentions of Shabbtai Tzvi in the mid 17th Century caused massive reverberations around the
Jewish world in the 200 years that followed. In some ways, this catastrophe shaped the development of Jewish movements of the 18th
and 19th Centuries - Chassidut, Haskala, Reform, Socialism, Zionism and others.

9. Gershom Scholem, the father of modern scholarship on Jewish mysticism, adopted a linear and historicist connection between mysticism and messianism. In his view, the early
development of medieval kabbala from the 12th to the 15th century, including the Zohar, was far more focused on understanding and explaining the origins of Creation and their
connection to the ontology and epistemology of God’s emanated presence. He considers that these earlier streams of kabbala are far less interested in the utopic end of days and
much more focused on personal connection to God. In Scholem’s thesis, the trauma of the Spanish Expulsion in 1492 moved the kabbalistic focus towards themes of national exile
and redemption, resulting in the kabbalistic reframing by the Arizal. In Lurianic kabbala there is far more emphasis on the notion of tikkun - the redemptive elevation of the world. In
particular, the Arizal taught that there are holy sparks - nitzotzot hakedusha - which are left over from the shevirat hakelim - the shattering of the vessels of the Sefirot which occurred
in the spiritual world are the start of Creation. These sparks remain embedded in the Alippot - the husks of negativity and impurity left over from the the original cataclysmic
shattering. One of the main focuses of tikkun is the rescue and redemption of these ‘exiled’ sparks. Scholem understands that the disaster of the Spanish Expulsion was framed by
kabbalistic thought as part of the process of exile to pick up these ‘exiled’ sparks and effect global tikkun. In turn, Scholem argues that this mode of redemptive kabbala was taken
to its logical next step in the mass following of Shabbtai Tzvi and the spiritual investment in his overtly messianic movement. One of the platforms of that movement took the
concept of redemption of the sparks to a radical and antinomian state by seeking to ‘redeem’ the holiness inherent in sin itself and to commit sins for the sake of tikkun - aveira
lishma. The apostasy of Tzvi resulted in the formation of underground Sabbatean movements which took the concept of redemption of the sparks to a new extreme - engaging in
mass breach of sexual prohibitions and adopting a nihilist antinomianism. Finally, Scholem understood the growth of Chassidut as a way to channel the energy and trauma of the
post-Sabbatean world into an authentic kabbalistic mysticism which refocused on the internal psycho-spiritual state of the individual and away from national messianic aspirations.
A number of Scholem’s students - particularly Moshe Idel and Yehuda Liebes have challenged many aspects of this thesis. They have suggested the presence of greater messianism
in early kabbala, questioned the link between the Expulsion and Lurianic thought, rejected the assertion of overt messianism in the Arizal’s kabbala, and challenged the link
between Lurianic kabbala and Shabbtai Tzvi, and between Tzvi and the growth of Chassidut. For more on this see The Messianic Idea in Judaism, Gershom Scholem and Messianic
Mystics, Moshe Idel.
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