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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
142 - TESHUVA OF THE MIND:
DEALING WITH COMPLEXITY IN HASHKAFA
OU ISRAEL CENTER - FALL 2019

A] THE 13 IKARIM
• The Rambam famously formulated 13 Principles of Jewish belief in the 12th Century.
• The 13 Ikarim were accepted by many subsequent authorities1 as the definitive position of the Rambam’s (and Torah) dogma. The
average Jew connected to them mostly through the many piyutim2 composed to liturgize them. The two most famous today are the
‘Ani Ma’amins’ standardly printed in the siddur, and the hymn Yigdal.
• The 13 Ikarim, briefly put are:

1. God is the Creator and Ruler of all things
2. Unity of God
3. Incorporeality of God
4. God is beyond time
5. One may pray only to God
6. All the words of the prophets are true
7. The prophecy of Moses is absolutely true
8. The entire Torah was given to Moses
9. The Torah will not be changed
10. God knows all of man's deeds and thoughts
11. Reward and punishment for keeping the mitzvot
12. The coming of Mashiach
13. The Resurrection of the Dead

'uhkg ojrku 'ucvtk ohchju 'ktrah kkfc xbfb uvhrv - vnka vbunt ovc ihnthu 'okf ,usuxhv vktc ostv vsuh ratfu
gcyv ,urcd,vu vut,v ,njn ,urcgv in vaga vn vag ukhptu 'vujtvu vcvtv in ub,mek ub,men wv chja vn kfu
in tmh hrv - ,usuxhv vktn suxh ostk keke,h otu /ktrah hgaupn tuvu 'ekj uk ahu 'uhrn hpk abgh tuv hrv - gurdv
tukv (tf:yke ohkhv,) rnut tuv uhkgu 'usctku utbak ohchju 'w,ughybc .muewu wxuruehptwu wihnw trebu 'regc rpfu kkfv

1.

wufu tbat wv lhtban
3

(;uxc) g ekj erpk ocnrv ,nsev
When a person accepts all of these principles and believes them fully, he enters into the community of Israel and we are obligated to love him and
care for him in all the ways that God requires us to to act towards our fellow man, with love and fraternity. No matter what sins he committed due to
desire or to his negative inclination overpowering him, he will be punished according to his rebellion, but he has a place [in the World to Come]; he is
one of the sinners of Israel. But if a person denies4 one of these principles, he has left the community and rejected a fundamental. He is called a
heretic, an ‘apikorus’ and one who ‘cuts in the plantings’, and we are required to reject and destroy him. About him it is written (Tehilim 139:21) “Do
I not hate them, God, who hate You!?”
End of the Rambam’s Introduction to Perek Chelek

The Rambam’s Ikarim have enormous implications for the definition of who is and who is not a heretic, and indeed who
is a Jew! According to the Rambam, rejection of any of the Ikarim excludes a person from Jewish society.5
• As such, the stakes are high and it appears crucial that we get this right!
1.
2.
3.
4.

Although not by all. Some later poskim, in particular Rav Yosef Albo and the Abarbanel took issue with the Rambam’s formulation.
At least 94 medieval poems have the 13 Ikarim as their subject - Israel Davidson, Ozar ha-Shirah ve-ha-Piyyut, IV (New York 1933), 493
Hebrew translation of R’ Yitzchak Shilat uwba,v 'ohnust vkgn ',kha ,tmuv - vbank owcnrv ,unev
This is probably the most important word in the paragraph. keke,n is also the word used in other Hebrew translations of the original Judeo-Arabic and implies that the principle
has been spoiled or ruined. Perhaps ‘denial’ is a little strong, although I have seen English translations which say ‘doubt’, which is certainly too weak. The Rambam is not stating
that a person who merely questions the Ikarim is a heretic, rather one who rejects them. Other popular translations include “breaks away” (Abelson - used in Rabbi Bleich’s ‘With
Perfect Faith’) and “gives up” (R. Twersky).
5. This raises the question of how such a principle would apply to non-observant Jews in today’s world. For more on this see
http://rabbimanning.com/wp-content/uploads/2018/08/The-Accidental-Heretic.pdf and
http://rabbimanning.com/wp-content/uploads/2018/08/The-Accidental-Heretic.mp3
To download more source sheets and audio shiurim visit www.rabbimanning.com
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B] THE 10TH IKAR - A TEST CASE IN HASHKAFIC EDUCATION

tkt '.r#t$ v$ ,t# wv c%zg$ (ch:j ktezjh) rnta hn ,gsf tku 'ojhbzn ubhtu ost hbc hagn gsuh vkg,h tuva hrhagv suxhvu
vC$r% hF1 wv tr'H%u% (v:u ,hatrc) rntu 'os$t$ h&bC' hf& r'S% kF$ kg% ,«uje,p' Wh#bhg& rJ/
# t v$Hk1 h1kg/v$ cr%u' vm$ g&v$ k«sD' (yh:ck uvhnrh) rnta unf
hrhagv suxhv vz kg vruh vzu /vC$r$ hF1 vr«$n/
gu% o«sx' ,e/
%gz% (f:jh ,hatrc) rntu '.r#t$ C$ os$t$ v$ ,g%r$

2.

ihrsvbx vban 'ekj pk vnsev - o cnr
• The moral dilemma: If God knows what I am about to do, how can I have free choice to do it? And if I have no freedom of choice, how can I
be held accountable for my actions?6

//////// vbu,b ,uarvu hupm kfv

3.

uy vban d erp ,uct ,fxn vban

The compatibility of Omniscience and Free Will is assumed in Pirkei Avot - ‘all is foreseen yet free will is given’ . Yet no
explanation is given as to how these apparently contradictory ideas work in tandem.

tUvJ' gs$
%h ot1 `gs$
%h t«k «ut 'gJ$ r$ «ut ehS1 m% v#ZJ# gs$
%h :v#hv1
' HJ# os«#e v#hv1
' HJ# vn% k$F g% s«&uh tUv QUr$C J«usE$ v% t«uk/vu% rnt«
% T tN# J#
gS% /«uhr$
'C kg% r$cS$v% gs$
%h t«k hr/
&v 'gJ$ r$ v#hv1
' HJ# rJ$ p' t1 u' ehS1 m% v#hv1
' HJ# gs$
%HJ# rnt«
% T ot1 u' 'ehS1 m% v#hv1
' h t«KJ# rJ$ p' t1 ht& 'ehS1 m% v#hv1
'h
Qhr$
1m k$ct
/ `V$C oh1hUkT' ohn1 r$ ohr1r/
$vu% oh1k«usD' ohr1eh
$ g1 vN$ f% u' '(y'th cuht) "o$h-h1Bn1 'v$cj$ rU' `VS$n1 '.r#t# n& v$Fr/
,t" «uz v$kt& J' ,cUJ
% T' J#
v$gs&C' g% s«&uh Ubht& tUv QUr$C J«usE$ v% J# vr«$uTv% hs«&ux'h ,«uF'kv1 n& h1bJ& er#p& C' Ubr't&
% C r$cF' /rn«& ut h1bt
/ J# v#z r$cs$C' ihc1 v'
$ kU gsh&
% k vT$ t%
kg% v#z r$cS$ dh¬1 v'
% k v$kUf'h os$t$
$ KJ# «uTg' S% iht& u' `sj$ t# «uTg' s%u' «unJ' Qr$
%C,1
' h tUv t$kt& 'o1hb%J' oT$ g' s%u' iv# J' os$t$ h&bc' F1 UBN# n1 .Uj thv1 J'
j«% uF iht& Q$F--(f'dk ,una) "hj$
$ u 'os$t$ v$ h1bt% r1'h-t«k hF"
1 rn?
$ t#BJ# 'tr«&uCv% ,T% n/
1 t t«mn1' ku' dh¬1 v'
% k os$t$
$ C j«% uF iht& J' oJ& fU
' /«uhr$
'C
/(j'vb uvhgah) "h$fr$S' of# h&fr's% t«ku' 'of# h,«
& ucJ' j' n% h,«% ucJ' j' n% t«k hF"
1 rn«& ut thc$
1 Bv% J# tUv :tr«&uC%KJ# «uTg' S% t«mn1' ku' dh¬1 v'
% k os$t$
$C
os$t$ v$ vG/
& gN% J# 'ep& x$ t«kC' gs&
%b k$ct
/ /ovh
# G/
& gnU
% ohtUr
1 C' v% k$F tUv QUr$C J«usE$ v% gs$
%h Qth
% v& gsh&
% k j«% uF Ub$C iht& 'tUv i&FJ# i$uh&fu'
gs&
%b s$c'kC1 ,S$v% ,%kC$ e% h&bP' n1 t«ku' /Q$F ,«uG/g%k t«KJ# t«ku' Q$F ,«uG/g%k t«k uh$kg$ r&z«ud t«ku' '«ufJ«' un tUv QUr$C J«usE$ v% iht& u' `os$t$ v$ s%hC'
c«uy ot1 'uhG/
$ gn% hp1 F' uhG/
$ gn% k$F kg% os$t$ v$ ,t# ih1bS$J# vtUc'
$ BC% rn?
$ t#b v#z h&bP' nU
1 /vn$ f' j$ v% hr&c' S1 n1 ,«urUrC' ,«uht$ r'C1 t$kt& 'v#z r$cS$
«uC ih1hUkT' vtUc'
$ Bv% hr&c' S1 k$FJ# 'reh
$ g1 v$ v#zu' /gr$ ot1 u'

4.

v vfkv v erp vcua, ,ufkv o"cnr
One might ask: Since The Holy One, blessed be He, knows everything that will occur before it comes to pass, does He or does He not know whether a
person will be righteous or wicked? If He knows that he will be righteous, [it appears] impossible for him not to be righteous. However, if one would
say that despite His knowledge that he would be righteous, it is still possible for him to be wicked, then His knowledge would be incomplete. Know
that the resolution to this question [can be described as]: ‘Its measure is longer than the earth and broader than the sea.’ Many great and
fundamental principles and lofty concepts are dependent upon it. However, the statements that I will make must be known and understood [as a
basis for the comprehension of this matter].
As explained in the second chapter of Hilchot Yesodei HaTorah, The Holy One, blessed be He, does not know with a knowledge that is external from
Him as do men, whose knowledge and selves are two [different entities]. Rather, He, may His name be praised, and His knowledge are one. Human
knowledge cannot comprehend this concept in its entirety for just as it is beyond the potential of man to comprehend and conceive the essential
nature of the Creator, as (Shemot 33:20) states: ‘No man will perceive Me and live’. So too, it is beyond man's potential to comprehend and conceive
the Creator's knowledge. This was the intent of the prophet's (Isaiah 55:8) statements: ‘For My thoughts are not your thoughts, nor your ways, My
ways.’ Accordingly, we do not have the potential to conceive how The Holy One, blessed be He, knows all the creations and their deeds. However,
this is known without any doubt: That man's actions are in his [own] hands and The Holy One, blessed be He, does not lead him [in a particular
direction] or decree that he do anything.
This matter is known, not only as a tradition of faith, but also, through clear proofs from the words of wisdom. Consequently, the prophets taught that
a person is judged for his deeds, according to his deeds - whether good or bad. This is a fundamental principle on which is dependent all the words
of prophecy.

In Hilchot Teshuva the Rambam deals with the moral question of free will vs Omniscience as follows: (i) the resolution to
the problem cannot be understood by us; (ii) this is because our assumptions as to God’s Knowledge are all wrong.
Since God has no separate knowledge of something outside of Himself but rather this Knowledge is an expression of His
Essence, it remains ultimately unknowable.
• What we can know (as with all aspects of Negative Theology) is what God’s Knowledge is NOT! It is NOT a specific knowledge of an
action before it happens (God’s Knowledge is in any event beyond time) and thus the philosophical problem is also reduced.

6. Note that there is also a significant philosophical dilemma: (i) If God’s knowledge is separate from Him, this offends the notion of God’s Unity. How can we even speak positively
about God knowing anything independent of His Essence. (ii) On the other hand, if God’s knowledge of the world is part of His Essence, that knowledge must be changing as the
world changes. Thus there are ongoing modifications (and by implication imperfections) in the Essence of God. (iii) But if God does NOT have full knowledge of the universe, that is
certainly an imperfection! The Rambam addresses this in Hilchot Yesodei HaTorah 2:10
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«ugn' J'
$ k i#z«tC$ t«ku' «urn' t'
$ k vP# C% j«% uF iht& - v#z r$cs$u' /sj$ t# k«Fv% - Vn$ m' g% v$gS&v% tUvu' 'gUs$
% Hv% tUvu' 'g% s«&uHv% tUv :rn«& ut ,t&
$ mn1
' b ////
t$kt& 'o,«
$ ut ohg1 s«' uh Ubt$ J# ,«unF' 'ohtUr
1 C' v% ,n/
% jn& o$gs«' uhu' ohtUr
1 C' v% rhF1 n% Ubht& Q$Fhp'1 k //// /«uhr$
'C kg% '«urhF1 v'
% k os$t$ v$ c&kC' t«ku'
/«uk «u,$Hu/
1vC% Qn$ x1
' b k«Fv% J# - k«Fv% gs$
%h '«unm' g% g% s«&uh tUvJ' h&bP' n1 Q$Fhp'1 k `o$gs'$h «unm' g% ,n/
% jn&

5.

h vfkv c erp vru,v hsuxh ,ufkv o"cnr

God’s knowledge is of Himself, and since all existence is subsumed within his own Reality, that knowledge of Himself
constitutes complete knowledge of everything.

ihta ohnfjv dvbn rcjnv vz dvb tk t"t /ovhsh vagnu ohturcv kf v"cev gsh lthv gshk jf ubc iht tuv ifa iuhfu
jhbvk uk vhv cuyu /vbuntk urhzjvu thauec rcsv jhbvu ,uhaue ,uktac kjv tuvu unhkavk gsh tku rcsc khj,n ost
ihta p"gtu !vz kg ockc ruvrv tch ,jt vga hkutu 'epxc o,gs jhbhu ock rrugh tku ohnhn,v ,unhn,c rcsv
ubhhv w,h trucv ,rhzdc ohuk, u,garu ostv ,esm uhv ot :rnutu vcua, ,me uk lunxk tuv cuy vz kg ,jmb vcua,
ostv shc vrxnu ushn vkannv uz rhxv trucva uhafgu 'stn vae vktav ubk v,hvu u,rhzd thv u,ghsha ohrnut
vren kfa gush rcsvu vz ka uhfrs uhvh vn rjt jfn ohgsuha ohbhbdymtv ,ghshf thv kct vrhzd u,ghsh iht unmg
iu,bv jfv tuvu kznv ,j,n ,tmk uehzjn u,uhvk kfav uc i,ba tkt ,ukznv jfc trucv urxn kusdu iye ostv
/vrhzd vbht vghshv uzu tk ot ushn vzk uthmuvk kfac jf ah ot uhgdru kznv jf gsuh trucvu /gr ut cuy u,uhvk ostc
/vua ubbht vz kfu

6.

v vfkv v erp vcua, ,ufkv swctrv ,dav

The Ravad is deeply unhappy with the Rambam’s answer, which he understands to be evading the question. The Rambam
has ultimately given a philosophical answer which deals more with the philosophical question. The real moral question
remains - is God really forcing me to do what I actually think I am choosing. The Ravad’s answer is that God is
certainly not decreeing the specific actions of Man and does not have determinate knowledge of Man’s choices. Man’s
actions are circumscribed by the limitations imposed by mazal which direct a person’s life in significant ways. God has
total knowledge of the forces of mazal. Man has the intellect to be able to break out of this mazal, each person according
to the extent of his or her intellectual strength. Since God also knows the exact parameters of that strength, this, together
with his perfect knowledge of the mazal, gives God all the parameters needed to know what choices will be made without
causing them.
This is often called ‘soft determinism’ - God knows us so well that he can predict with total accuracy what will happen to us and what
we will choose.7 Nevertheless, that Knowledge in no way coerces me to make the choice.
But does it answer the question!? God’s Knowledge must be absolutely true. Thus, if God has perfect Knowledge (even without
causation) that I will do x, then there can be no other possible outcome. Whilst the Ravad does try to deal with causal determinism,
there still remains a logical or theological determinism which limits my real ability to chose.
And even according to the Rambam, although I cannot possibly understand God’s Knowledge and thus there may well be no causal link
to my choices, nevertheless does not the mere truth of God’s knowledge effectively preclude my freedom of choice? Presumably the
answer is that God’s truth also exists in a way that we cannot comprehend.

ghsuvk u,buf wvbu,b ,uarvu hupm kfvw rntaf hnb ishs tb,s rnut hbtu ///// k"z ohnfj ovu !ohnfjv dvbn dvba rnut hbtu
oga /vrhjcv ,t r,ux ubht hupm kfva ;ta rnuku rhgvk tb,v ,gs htsu tkt /////// uaurhpc o"cnrv hrcsfu /ohh,nt ovhbaa
///// /vbu,b ,uarv hf /ostv shc vrhjcv vz kf
gsuha rnuk lhha ihtu //// ostv vauga vhhagv yhcnu vpumf thv h"av ,ghsha hpk thaue utk trehgns c,f ktuna arsncu
c,f ubhbaunkt o"rva c,fu /inzv eujc ubhta rujhtu vnhse iht lrc,h uhbpk hf /vagha jrfun f"tu ostv vagh sh,ga vn
/lrc,h uhbpk sh,g ihtu vuuvc shn, thv u,ghsha unmgc smv vzc tuva ub,ghshn u,ghsh ukhscvc unmg o"cnrv ,gs uvza
vzc ,uhrcv shca epxv kct /,jrfn vbhtu vuuvc hshn, u,ghsh if /,jrfn vbht vuuvv ,ghsh ubhfrgca unfu vuuv kfv kct
u,ghsh ihta o"cnrv ahrav ifku /ubhfrgc sh,g tuva vn ;t vuuvc shn, u,ghsh vhv, lht rhhmk ohkufh ubt ihta hpk
s"fg sh,gc yhcn tk /uhbpk hukd kfv hf rcg iuakc hupm kfv ib,s hnb ubhhvu /vzc ac,ab tkau /ub,ghshf

7.

uy vban d erp ,uct ,fxncuy ouh ,upxu,

Tosafot Yom Tov (17C, Poland) suggests in the name of the Medrash Shmuel that perhaps the meaning of the Rambam is
that God’s Knowledge, as His Essence, is beyond time. Thus the entire notion of determinism is irrelevant in a dimension
in which the act itself is all of past, present and future!8
7. By comparison, imagine offering a toddler a choice of candy or cabbage. You could predict with almost 100% certainty which they would choose, even though the child retains full
personal freedom of choice. You would have prior-knowledge of the actual choice, without determining that choice. In the case of God’s infinite knowledge, this becomes 100%
accurate.
8. Note other approaches, particularly those of Ravad I (12C Spain) in Emunah Ramah and Ralbag (14C Provence) in Milchamot Hashem - that God does NOT know the particular
outcome of human choices other than in a universalistic way. Since the outcome of a contingent choice is logically unknowable, lack of such knowledge is not an imperfection in
God.
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C] COMPLEXITY AND TESHUVA - RAV KOOK

8.

Everyone knows that here, if anywhere, is the realm of parable, allegory and allusion. In these most profound matters people
are willing to accept that the true meaning lies on the mystical plane, far above what is apparent to the superficial eye. ....
People do find difficulty however in holding within one spiritual context two apparently conflicting approaches to creation. On
the one hand, there are their previous simpler, and in a sense less demanding, thought-patterns, in which creation is
characterized by sudden discontinuities. On the other, there is the unfamiliar but increasingly popular conception of the
gradual unfolding of all things within an evolutionary context. .... The essential need of the hour is therefore an educational
effort to propagate the broader view, the grander and more refined conception that we have alluded to above. The
coarser-textured faith, in the unrefined form in which it is so often presented, can no longer maintain its position.
Rav Avraham Isaac Hacohen Kook - Orot Hakodesh p559

When dealing with the complexity of understanding the boundaries of literal and non-literal readings on the Creation
narrative, Rav Kook urges a more nuanced and complex approach.9

kfk vnfjv kfu vru,v kf ,kkuf ,ntc thva 'oheukt ,nfjcu vru,ca vcajnv ekjn ohfrsun ,uhvk ohhutrv /d
oapbca vzv odpv /ohhagn ohrcsc er onmg ,t gheavku 'vz oburafn yn,avk ohkufh obhtu ohtar obht 'vhssm
,urrug,vu cdab iuraf uk aha hbpn - yuap ogyvu /okufn vae tuva 'arhpu vbaa ofj shnk, unf vtrhu vkd,h
jufu uburaf ,t thmuvk vnc uk ah 'u,nab ,t vhjn vru,vu ohhjv .gc euxg tuva inz kfu /ohkgb ohrcsk vkusd
xptn if kg 'yeah tk ,uthmnc tmnba jufvu vru,v in arupaf kct /ohrehu ohcuy ohrcsk uapb ,urrug,v
rutn arupaf 'ost ka uckc okugk urxjh tka ,ugr ,ubuf,u ,ugr ,usn hpf 'vgrk kgup tuv vcuyk ,urrug,v
/vru,v

9.

'vcjru vkusd veung ,ukf,xvku cdab iuhdvk rafun tuva hna /vh,ukgn hpk 'vnmg vru,c if od lkuv vzv ypanv
hsh kg ihc 'unmg ,rhjc hsh kg ihc - rdxb vhvhafu /teuus ufrg hpk u,bfvc aha vn kgupv kt jfv in thmuvk jrfun
er eseshu uc chjrhu 'sck hagnv ekjc er - ,ugs ,grfv uzht smn ihc ',uhbumhj ,uhagn ,uchx smn ihc 'ohrjt
kt jfv in tm, tk uapbu 'achu kknut rtab vhvhu hnhbpv ubutnm ,t vzc rucah tk 'hagnv ;eunv kucdv ka ohbhbgc
jfu vkusd v,bfva ,nkaun h,kc apbu /,hnhbp ,unkau vause kfu iuraf rcs kfc ot hf hbuhgv smc er tk 'kgupv
,ushnv kfk vkukgv 'kufa cusf thvu shn, ,nguz thv 'vfrg hpk luaj tuva ouj,c vjuf kfc ,rdxbv 'oumg vburaf
/okugc ,ugr r,uhv ,ucajnv kfku ,ugrv
319 wng c"j v"htrv ,urmut - d ,ut vru,v ,uhnhbp kg rntn 'wd erp sux hrntn

Here, Rav Kook spells out the potential destruction which comes about when we do not enable people to learn with the
sophistication they desire and need. Their hunger remains unsatisfied and will emerge in other destructive ways.
• Ultimately, there will be a range of approaches on this issue on a continuum from apodictic, black & white didacticism on the one
hand to fuzzy and grey philosophical doubt on the other.
• Rav Aaron Lichtenstein famously expressed the idea of the extremes of this continuum being the equally destructive poles of avoda
zara (on the right) and heresy (on the left). Somewhere between these poles is a legitimate hashkafic range of positions.
• But this range may end up being a very narrow bridge surrounded by an abyss, with fire on one side and ice on the other!

9. Clearly, both fully literal and fully non-literal approaches are illegitimate from a traditional Torah perspective. The truth is somewhere between these and there will be a range of
authentic approaches, but also clear limits, beyond which biblical interpretation will exceed legitimate hashkafic boundaries. For further reading on the legitimate limits of
non-literal reading of Torah in general and Bereishit in particular, see:
• On the Limits of Non-Literal Interpretation of Scripture from an Orthodox Perspective - Joshua L. Golding - Torah Umadda Journal (10/2001) pp 37-59.
• The Biblical Stories of Creation, Garden of Eden and the Flood: History or Metaphor - Shubert Spero - Tradition 33:2 (1999) pp 5-18.
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