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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
103 - DAVENING TO AND THROUGH MELACHIM
OU ISRAEL CENTER - FALL 2018

A] MINHAGEI SELICHOT

ohnjrv kgC hbpk
vKpT gn«uJ hbpk
vegm gn«uJ hbpk
,«ugnsC vMr,n Qkn hbpk
t¬bu or kt Qkn hbpk
rpg hbf«uJ kJ ohc«uy ohGgnU vr«uT
c«egh ,hrtJ sct«, t«KJ
vbhbJku kJnk sjt h«uD ktrGh
,«uJe ,«urzD kFn UbspU
QNgu Qesm jhJn

Ubhnjr Uxhbfv ohnjr hxhbfn
Ub,Kp, UghnJv vKp, hghnJn
Ub,egm UghnJv vegm hghnJn
Ubh,«ugns Uxhbfv vgnS hxhbfn
vJEcU vBjT UCrvu UkSTJv
uhbpk UghnJv uhbpk UrhFzv
ogrz vHjhu o,cvt r«Fzh
vPrjk vhv in/tb vg«ur it«m hF
UbgJh hv«k/t Ubbg rvn
ohCrv WhnjrC vghJ«uvu

1.

,ujhkx ,khp,n ohnjr hxhbfn yuhpv

One of the most famous Selichot1 is ‘Machnisei Rachamim’ - our request for the melachim to take our prayers to God. Is
there any concern at this overt approach to angels in prayer?2

ohshxjvu ohehSMv kF rUcgC Whbpk V,«ut Umhphu Ws«ucf tXf hbpk h,Kp, Uthch ,«uKp, hkg«uP ovJ ohftkNv kFJ
//// ohrJhvu ohnhnTvu

2.

;xun hbpk .wav ,khp,

So too, the Sheliach Tzibur, before Musaf on the Yamim Noraim, appeals directly to the melachim to take his prayers to
God!3

B] THE RAMBAM AND THE FIFTH IKAR

uh,j, tuva hnk if vagh tku /u,gnanu u,kusd oxrpku 'uksdku uscgk hutrv tuv vkg,h tuva - hahnjv suxhvu
ovh,ukugp kg ohgcyun okuf ova hpk /ivn cfruva vn kfu ,usuxhvu ohkdkdvu ohcfufvu ohftknv in - ,uthmnc
ubuufh vkg,h ukhg tkt 'uhkt ghdvk khcac ohgmnt o,uagk ihtu /vkg,h ubumr hsgkcn vrhjc tku ovk iuyka ihtu
vhkg ,rvzn vru,v curu 'vrz vsucg kg vrvztv tuv hahnjv suxhv vzu /u,kuza vn jb:hu ,ucajnv

3.

ihrscbx vban 'ekj pk vnsev - o cnr

The Rambam wrote his formulation of the 13 Ikarim in the introduction to Perek Chelek in his commentary on the
Mishna. The 5th Ikar is that prayer may only ever be addressed directly to God and NEVER through intermediaries,
such as melachim. Melachim, just like all powers of the cosmos are ovh,ukugp kg ohgcyun - pre-programmed in their
operation and unable to chose4 a response, unlike God. In fact, this temptation to use intermediaries to approach God is
the essence of idolatry and most of the Torah comes to address this and warn against it!5

1. It is not clear where this tefilla originates, although it appears in the siddur of R. Amram Gaon and thus dates back to at least the 9th Century.
2. A comprehensive analysis can be found in an article by R. Shlomo Sprecher in Yeshurun Vol 3 p496-529. This is available at
https://www.beureihatefila.com/files/Machnisei_Rachamim_2.pdf
3. R. Sprecher documents 22 such prayers in his article.
4. For analysis on the question of whether melachim do in fact have choices, or can sin or rebel against God, see Chap 5 of The Limits of Orthodox Theology by Marc Shapiro. Shapiro
brings many more sources for and against the idea of praying to God through intermediaries.
5. The Rambam formulates two types of idolatry in his Ikarim. Ikarim 2 and 3 require a correct understanding of God - avoiding any temptation to define and corporealize Him. Ikar 5
relates to how we approach God in our prayers.
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- o,ugy v,hv uzu /vhv ohguyv in unmg aubtu rusv u,ut hnfj ,mg vrgcbu kusd ,ugy ostv hbc ugy aubt hnhc t
ohananv ohana ovu sucf ovk ekju ournc ob,bu okugv ,t dhvbvk ohkdkdu ukt ohcfuf trc ohvktvu khtuv urnt
lknva unf 'uscfu uksda hn scfku ksdk tuv lurc ktv iumr uvzu /sucf ovk eukjku ortpku ojcak ov ihhutr 'uhbpk
ivk chrevku ,ukfhv ohcfufk ,ubck ukhj,v ock kg vz rcs vkga iuhf /lkn ka usucf uvzu uhbpk ohsnugv scfk vmur
ohcfuf ,sucg rehg vhv vzu /vgrv o,gsc trucv iumr dhavk hsf okunk ,uuj,avku ohrcsc ortpku ojcaku ,ubcre
vum ktva urntu rea hthcb ostv hbcc usng ohnhv ufrta rjtu c /// vz cfuf tkt vukt oa ihta ohrnut iva tk /////
kf uk ,uuj,avk hsf u,rum uagu kfhv uk ubcu lfu lf uk ufxbu uk uchrevu ohcfufv kf ut hbukp cfuf uscg ovk rntu
ut unmg cfufva rnuku sungk ohrjt ohczuf ukhj,vu ///// ujhkm,u ucr, uz vsucgca ovk ohrnut ovhbvfu ///// ogv
vz rcs yapu /lf uag, ktu lf uagu u,sucg lrs ovk ghsuvu lfu lfc hbuscg ovk rntu ovng rcs ltknv ut kdkdv
ubhct ovrct tuvu okug ka usung skuba sg kdkd,nu lkuv okugv vhv vz lrs kgu ///// ,urumv ,t sucgk okugv kfc

4.

c-t:t erp ohcfuf ,sucg ,ufkv o"cnr

Idolatry started in this way - giving honor to God’s creations as intermediaries and eventually seeing them as the source
of blessing. Idolatry is NOT in essence a denial of God. It is attitude that we can get what we need without having to
form a connection or relationship with God, but rather through some subsidiary means.

tku ,usuxhv vgcrtn sjt tku cfuf tku kdkd tku ltkn tk ohturcv kfn sjt sucgk tka ohcfuf ,sucgc huumv rehg
urus habtu aubt scga lrs kg vzv trcbv scug tuvu ohvktv tuv wva gsuh scugva p"gtu ivn ohtrcbv kfn sjt
rat wudu anav ,t ,htru vnhnav lhbhg ta, ipu vrntu uhkg vru, vrhvzva tuv vz ihbgu /ohcfuf scug vz hrv vkj,
ckv ruvrvc ugy, tka rnukf 'ofcck v,ph ip ofk urnav rntu vum vzv ihbgcu ////// ohngv kfk o,ut lhvkt wv ekj
trucv ihcu ofhbhc ruxrx ,uhvk ukt sucgk

5.

t:c erp ohcfuf ,sucg ,ufkv o"cnr

The essence of Avoda Zara is seeking to connect with God through a medium, as did the generation of Enosh.

ofJpb kfcU ofcck kfC IscgkU ofhe«kt
/ >v ,t vcvtk oIHv of,t vUmn hf«bt rJt h,Imn kt UgnJT g«nJ ot vhvu

6.

dh:th ohrcs

The Torah commands us to love God and to serve Him with the ‘lev’ - our mind.

ch,fu /vkp, uz rnut huv - ?ckc thva vsucg thv uzht /ofcck kfc uscgku ofhvkt wv ,t vcvtk

(th ohrcs)

:thb,s

7.

/aueknu vruh u,gc ofmrt ryn h,,bu (th ohrcs) vhr,c
/c ,hbg,

This is the mitzvah to pray - service of the mind.

uscgku rntba vkp, thv uz vsucga usnk vgunav hpn /ofhvkt wv ,t o,scgu rntba ouh kfc kkp,vk vag ,umn
in ,tzv vkp,v vban ihtu 'vru,v in ,ukp,v ihbn ihtu /vkp, uz ckca vsucg thv uz ht ohnfj urnt /ofcck kfc

8.

vru,v in guce inz vkp,k ihtu 'vru,v
t vfkv t erp ohpf ,thabu vkhp, ,ufkv o"cnr

The Rambam rules that there is a Torah mitzvah to pray - the structure and wording of our prayers is Rabbinic in origin.6

'vbnn .uj okugca vn kf cuzghu hutrf shn, vc vdaha sg ost ka uckc ,raeb v"cev ,cvt ihta rurcu gush rcs
ygn ot - vcvtv vhv, vgsv hp kgu uvgsha ,gsc tkt v"cev cvut ubht /wlapb kfcu lcck kfcw rntu vuma unf
vcrv vcrv otu ygn

9.

u vfkv h erp vcua, ,ufkv o"cnr

The mitzvah of Ahavat Hashem is inextricably tied to the ability to know God.
Thus, for the Rambam, all of these things are closely linked. The mitzvah to daven is Avoda of the mind, together with Ahava. The
Ahava is itself dependent on the extent to which we have a correct and development understanding - Yedia - of God. To direct our
davening to an entity which is not God is a total distortion of the entire concept of tefilla and a Torah prohibition of avoda zara! As
such, davening through angels is not just a halachic problem of avoda zara. It is also a philosophical problem going to the root of our
conception of God.
6. The issue of whether there is a Torah mitzvah to pray is disputed. The Ramban’s position is that there is no such Torah mitzvah, other than in times of communal distress. Regular
personal prayer for the Ramban is entirely Rabbinic in origin.
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:ohnkug hnkugku okugk o,tyju ogar ksud kg ihbushbu ihscutu oh,rfb tkt tcv okugk ekj ivk ihta iv uktu u
sjt kf /ohnkugv iucr ihcu ubhc .hkn ,uhvk hsf u,kuzu kzn ut cfuf scugv //// :ohbhn ohtrebv iv vanj z //// ohbhnv
/ihn tuv ukt vanjn

10.

z-u vfkv d erp vcua, ,ufkv o"cnr

Someone who davens to God through an intermediary is a ‘min’ and has no place in the World to Come.
For the Rambam, breach of one of the Ikarim is not just an aveira. It places the person outside the Jewish people and causes them to
lose their chelek in Olam HaBa!!

C] PRAYER AND MELACHIM IN TANACH
Melachim are mentioned hundreds of times in Tanach. Often these a physical messengers. Sometimes they are spiritual messengers.
In many cases, it is not entirely clear whether they are human or super-human.

«ue ctFvC c«eº gh QŕhI;F ÆgeÆTu «uf· rhI;fC gDHu «ukº Æk«fh t³«k h´F trÀHu (uf) :rjFOv ,«u¬kg sg «uNº g ÆJht e¬ctHu «uS·ck c«e gh r¬,UHu (vf)
:hbFTfrCIot hF WjKF
º Jt t´«k ÆrntÆ«Hu rj·Ov vkg h¬F hbjK
º J rnt´«Hu (zf) :«uNF g

11.

zf-vf:ck ,hatrc

Yaakov wrestles with a man, who is later revealed to be a malach, and asks him for a beracha.

.rFtv cre¬ C c«rk U¬Dshu e·jmhu o´vrct h,«ct o¬Ju hnº J Æovc t³rEhu o̧hrgBvI,t Q» rch grIkF
À n h,«¹ t k¸t«Dv ÁQtkNv

12.

zy:jn ,hatrc

Yaakov invokes a malach to bless his grandchild.

«uC· r´NTIkt «uk «eC g¬nJU uh²bPn rn¯Ov (tf) :h,F«bfv r¬Jt o«ue NvIkt Wth´
º cvku Qr·SC W rnJk Whºbpk ÆQtkn j³k«J hf«¹ bt v¸Bv (f)
:«uCF reC hnJ h¬F ofg
º Jpk Æt¬h t³«k h´F

13.
f:df ,una

God tells Moshe that he will be sending a malach to lead them to Eretz Yisrael and that His name is ‘in’ that malach.
D] PRAYING THROUGH MELACHIM - A POSITIVE VIEW
Interestingly (but not entirely unexpectedly7) the understanding of prayer and melachim that we see in Chazal seems quite far removed
from the philosphical conception of the Rambam.

rnt ihbnhzu oukak lseph ouenv rnt ihbnhz /vjhp,c hkuhak rzgkt hcrs vhr,c ibhkzt vuv hf :vbj rc rc vcr rnt
:ibjuh hcr rntu !hnrt iuakc uhfrm ost ktah kt okugk :vsuvh cr rntvu ?hfv shcg hfhv /okak lbhrfsh tbnjr (vhk)
vbhfas 'vkuj hbta - !hnrt iuakc ihrhfn ,rav hftkn ihta uk iheezb ,rav hftkn iht - hnrt iuakc uhfrm ktuav kf
ung

14.

:ch ,ca

R. Yochanan ruled that a person should not pray in Aramaic since the melachim are only able to understand Hebrew.
Why are we interested in the melachim when we pray?

sudrpv in ohbpk u,kp, xhbfvk ,rav hftkn uk ueeszha lhrm kkp,nv ihtu - ung vbhfas

15.
oa h"ar

Rashi explains that the melachim somehow bring our prayers to God.

',hnrt iuakc uhfrm ost ktah kt okugk :vsuvh cr rntvu ?iuak kfc vkp,u /hkmn hgcs hfhv kf /thv hnjr - vkp,
!hnrt iuakc ihrhfn ,rav hftkn ihta hpk 'uk iheezb ,rav hftkn iht - hnrt iuakc uhfrm ktuav kf :ibjuh hcr rnts
rucmc tv 'shjhc tv :thae tk

16.

/dk vyux

Although R. Yochanan states that prayers should only be in Hebrew, we see elsewhere that prayer is permitted in any
language. The resolution is that public prayer is in any language; private prayer only in Hebrew.
7. As this raises the familiar question of the extent to which the Rambam based his understanding of Machshevet Yisrael on the bedrock of Greek philosophy, rather than on Chazal.
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uvk hfhrm tk ruchm ,rav hftkn uvughhxha lhrm - shjh

17.
oa h"ar

Again, Rashi explains that the individual needs ‘help’ from the melachim in prayer.

/vkgnkn ohrm uk uvh ktu ujf ,t ihmntn kfv uvha ohnjr ost aech okugk :rnt ibjuh hcr

18.

:sn ihrsvbx

R. Yochanan8 advises that we always daven that ‘those above’ should help us and not work against us.

vkgnkn ohbhyxn uk uvh tkau ohnjr aeck ,rav hftkn uvughhxha - ujf ,t ohmntn kfv uvha ohnjr ost aech okugk

19.
oa h"ar

Rashi understands that we should daven for the melachim to ask for mercy on our behalf.

iht ,hnrt iuakc uhfrm ktuav kf ibjuh wr wnts /,hnrt iuakc uhfrm ost ktah tk okugk - cr wnt vsuvh cr wnts
,hnrt iuakc uvkuf t,ahse t,ch,nn vfrck oburfz ubh,uctk u,ts hhgcu hnjr uvkuf tvu //// uk iheezb ,rav hftkn
ihkhdr obhta ibjuh wr arpnu hnrt iuakc ktah kt ,rav hftkn in ost gct,s t,khn - cr wnte hfvs tbhzj ihfv !iv
/iuak kfc ktah utruc hbpkn ost gct,s t,khn kct /,hnrt iuakc

20.

dga inhx hcfrv - iutd htvqtrhra cr - ohbutdv ,ucua,

Rav Sherira or Rav Hai Gaon (10C Bavel) points out that almost all their tefilla was in Aramaic! He answers that when
we direct our prayers directly to angels we do not pray in Aramaic. But when we pray directly to God we can pray in
any language. Clearly, Rav Sherira Gaon did not see an obvious objection to praying to and through angels.

21.

////

////

ohnjr hxhbfn kg jeurv ,cua,

The Rokeach (13C Germany) wrote a teshuva9 about the recitation of Machnisei Rachamim by communities in France,
Spain, Bavel, Egypt and Germany10. He supports this and further quotes many examples from the classic Jewish thought
where people used intermediaries to daven to God.11

8.
9.
10.
11.

The Orchot Chaim (14C) and Kol Bo reinterpret these references to melachim as being not literal angels but positive energies and kavanot to connect with God.
Preserved in a manuscript held by the University of Strasbourg library and reproduced by R. Yosef Shmuel Zachter in the journal Or Haganuz.
R. Zachter suggests that the Italian community did NOT sing this since they followed minhag Eretz Yisrael as reflected in the Yerushalmi - see below.
Including R. Eliezer ben Durdoya (Avoda Zara 17a) who asked the mountains, sun, moon etc to intercede on his behalf, the sources we saw in the last shiur about asking the dead to
intercede for us, the copper snake in Bamidbar, speaking to melachim before going to the bathroom (see below) and more.
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ovk rnt /,ukznu ohcfuf kmt lkv //// !ohnjr uaec ovk rnt /.rtu ohna kmt lkv uc ihjhdan ihta van vtra iuhf
/// !ohnjr hkg aec k"t /kusdv ohv kmt lkv //// !ohnjr hkg uaec ovk rnt /,ugcdu ohrv kmt lkv //// !ohnjr hkg uaec
sudrpv hrujtn h,gna ?!lf vnk vz jruy - hcr van uk rnt !,unt tka ohnjr hkg aec k"t /ohbpv ra kmt uk lkv
rnt ?ohnjr hkg aeck lkt hn kmt rnutu vfucu egum vhvu uatr kg uhsh van jhbv /vzv rcsc vgnab l,kp, ihta
ofbgnk hc wv rcg,hu rntba 'uhkg vrcgc tuv lurc ausev tkn,b vga v,utc htkna hcr

22.

u inhx ibj,tu ,arp (taru) tnujb, arsn

In an astounding Midrash, Moshe is depicted as seeking help from the earth and the stars to interceded with God on his
behalf. Eventually he goes to the ‘Sar HaPnim’ - the Archangel Metatron - who turns him down. Moshe now apparently
feels like he is out of options, and at that point incurs God’s anger.

una ,uhv smn [hf] /rjt ltkn og vagba vnn r,uh ltknv vz og sucf duvbba ub,ut vumha cu,fv yapn vtrb kct
vz urntu k"z ubh,ucr uars rcfu /lrc,h oav og dvbba unf 'stn sucf ung dvbba hutr ucrec tuv lurc ausev ka
ucrec hna hf ch,fs ucr oaf unaa iuryyn

23.

hghcrv aursv i"rv ,uars

The Ran, in his 4th Drasha, describes an unclear line between Metatron and God Himself.

E] PRAYING THROUGH MELACHIM - A NEGATIVE VIEW

kg uk sngu tc tkt out,p ukmt xbfb ubht vrm ,g uk ,tc ot iuryp uk ah osu rac - vhshs vhnan rnt isuh hcr
kct /ujhbn tnau uxhbfn tna lrhmj j,p kg snug hbukp aht rnut tuvu u,hc ick ut uscgk trueu uburyp ka uj,p
s"vv /shn uk vbug hbtu juumh hk tkt kthrcdk tku ktfhnk tk juumh tk vrm ost kg tc ot !if ubht tuv lurc ausev

24.

y·kNh wv o¬JC t²rehIrJt k« F¯ (v:d ktuh)
y erp ,ufrc ,fxn (tbkhu) hnkaurh sunk,

The Talmud Yerushalmi takes a much tougher line on praying through melachim. When turning to God, only a direct a
approach is acceptable.

ohkscbv ohkfav ova ohftknv ,t sucgk ukjv ohbuatrv /ihbhn vaka uhv hf /z"g ihbgc ohcu,fv uruha vn rhfzn hbt itfcu
hf /ohngv hvkt 'ohrjt ohvkt okf ohcu,fcu vru,c ohtrebv ov vktu /// grvk ut chyhvk oc ,kufh ovk aha ucaju ////
ohvktv kfn wv kusd hf '(z:zm ohkv,) ohvkt kf uk uuj,av '(zh:h ohrcs) ohvktv hvkt tuv rntba unf 'ohvkt ohtreb ohftknv
/// iuhkg ktk vrundv ,kufhvu kusdv jfva ohsun ohscugv uhva hp kg ;tu /(th:jh khgk)

25.

c:f ,una i"cnr

The Ramban12 agrees with the Rambam that any kind of davening through melachim is avoda zara.

kt kkp,n ukhtf vz rcs hf hutr vz ihtu /wudu wohnjrv kgc hbpk ubhnjr uxhbfv ohnjr hxhbfnw rnuk ohdvub ubt kct /h
ughnah vkp, hghnan 'ubhnjr uxhbfh ohnjr hxhbfnw vhdvk hutr vz hpku //// vz ubtmn tku ubhnjr uxhbfha ohftkn
hxhbfna h"av kt thv vkp,va hutr lfu vaecu vbhj, ucrhu uks,ah lfku /wubh,ugns uxhbfh vgns hxhbfn 'ubh,kp,
/ubhnjr uxhbfh ohnjr

26.

ch erp vsucgv ch,b okug ,uch,b

The Maharal objected to saying Machnisei Rachamim with the wording we have. He suggested changing it to uxhbfh13
that they WILL bring the tefillot instead of uxhbfv - that they SHOULD bring them.

In the 18th Century, the matter came to a head in Italy and was debated at length between the more kabbalistic and the more
rationalist camps. Lengthy pamphlets were written supporting the position, which are recorded in the Pachad Yitzhak (Lampronti). R.
Shmuel Abohav maintained that the piyut should continue to be said in Selichot.14

12. See also Sefer Haikarim 2:17 and Abarbanel Rosh Amana Chap 12. The Maharam of Rottenberg also opposed saying Machnisei Rachamim. For more detailed sources, see the
article by R. Sprecher ob cit, and a summary at https://shuihaber.wordpress.com/2015/09/02/machnisei-rachamim-do-we-need-protekzia-to-reach-god/
13. Interestingly, Avraham Fried’s version of the famous niggun for Machnisei Rachamim uses the altered text of the Maharal - Yachnisu - and not the original version! See
https://www.youtube.com/watch?v=P9ar3qgOH2Y. However Mordechai Ben David uses the original text - Hachnisu. See https://www.youtube.com/watch?v=yonpaLGsovw. (For
the musically minded, this is not the only machloket between them. Avraham Fried sings it in A minor and MBD in E minor).
14. See http://seforim.blogspot.com/2006/09/machnesi-rachamim-and-plagerism.html for an analysis of the 18th Century debate.
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hahnj suxhv uvzu /hgmntk kkp,nf vtrba hkmt vrah tk uz vzurj - whkhpv ub,bj, lbue hbpkw iunzp u,utc ohrnuta vn ///
:u,kuza vn kf ujhbhu ,ucajnv ubufh sckc uhkt tkt uhkt vcrek ohgmnt o,uhvk oscgk hutr ihta ohrehg vrag akan

27.

v inhx t erp vbav atr ktb,b icre

The Korban Netanel (18C Germany) objected to piyutim which appear to approach God through an intermediary and
invokes the 5th Ikar of the Rambam.

ktrah rnuak ruchm jhka ghdva sg ohpt ,khpbc lhrtvk hfrs ohnjr hxhbfn lt /// rucmv og ohrnut ubt n"n

28.

uxe inhx (ohhj jrut) t ekj rpux o,j ,"ua

The Chatam Sofer also objected to saying Machnisei Rachamim, although he did not stop the community from saying it.
He simply davened a long personal tachanun so that he missed it! R. Akiva Eiger expressed the same sentiments.

/gr sjtu cuy sjt 'u,hck ,xbfv ,hcn ,ca crgc ostk uk ihukn ,rav hftkn hba :rnut vsuvh rc hxuh hcr 'thb,
gr ltknu /lf ,rjt ,cak tv,a iumr hvh :rnut cuy ltkn ',gmun u,ynu lurg ijkau euks rb tmnu u,hck tcafu
ujrf kgc int vbug cuy ltknu 'lf ,rjt ,cak tv,a iumr hvh :rnut gr ltkn 'utk otu /ujrf kgc int vbug

29.

:yhe ,ca

In a famous Midrash, Chazal explain that we are accompanied home on Friday night by two melachim - hence the
minhag to greet these melachim with the song ‘Shalom Aleichem’.
It seems reasonable that the Rambam would not have been happy to say the 3rd verse of Shalom Aleichem - Barchuni15 - which most
people16 say on Friday night.17 Many in the Soloveitchik family, including the Rav, and others (including Rav Nevensahl) do not say
Machnisei Rachamim for these reasons.18

F] THE REACTION TO REFORM
In the mid 19th Century, one of the attacks by the Reform movement, specifically by Abraham Geiger, was that some of the piyutim in
the siddur were unacceptable to Judaism19, partly on the grounds of the Rambam’s 5th Ikar! There then followed a process of
re-entrenchment in the orthodox world where it became unacceptable to remove these piyutim (irrespective of their theological
problems) as this would appear to be pandering to the Reform movement.

ohdvub ubjbt ifu /// x"avn tmuh if /arupn ohbunzpc ukt ,ujxub hsxhn ck hruvy ohftknf ohbuatr ka iruen s"gku
hfrs ohrah hf /k"bv ohbunzp ohrnutu ,ujhkx ohkkp,nv ws hscug kf og ubhekj vhvh vcvtc ohrnutu ohbug ubh,ucrf
////kf ubhch ws haecn cu,ff /ohbhcnk ohnhgbu ohhju ohnhhe k"zj hrcs wuf oheh,g ohrcsvu wuf oc ufkh ohehsmu ws

30.

tf inhx ohhj jrut - t ekj (stxt) vkgh vsuvh ,"ua

R. Yehuda Aszod - successor to the Chatam Sofer in 19C Hungary - insists that we must continue to say the piyutim as
they were originally formulated. These ancient prayers were written by the great and holy - who are we to alter them!?

15. Or perhaps even the wording towards the end of Bircat Hamazon - ,ufz ubhkgu ovhkg usnkh ournc, which does not appear in the Rambam’s nusach of benching brought at the end
of his Hilchot Tefilla!
16. Although some families, following the position of the Gra (brought by R. Chaim Volozhiner in Keter Rosh 93), do not say that verse. Rav Yosef Messas in his teshuvot (Mayim Chaim
159) reports that he was once challenged by a guest for saying barchuni leshalom. He responds that, although the Rambam and Ramban appear to take issue with this, he
understands that they were only speaking to the time ‘lemigdar milta’ when people were more focused on melachim. In today’s world where people are no longer enticed by that
focus, he does not think that they would still consider it to be a problem. This is an interesting example of where our current practice is not in tune with Rambam’s Ikarim
(notwithstanding the in principle commitment of Orthodox Judaism to those Ikarim) but a straight rejection of the Rambam’s position is also not possible.
17. Some people say after Shalom Aleichem the verse o&k«ug-s(gu) v,(
& gn* Wt«
, ucU W,t*
) m rn& a.
) h wv 'Wh,fr& s) k&fc) Wr) n& a.
) k Q&k v,um( h) uh&ft)
& kn( hf. to show that they understand that the melachim have
no independent powers.
18. Most Selichot books include the piyut, often with a footnote that there are those who do not say it, or that one should have appropriate kavanot when reciting it. Some editors
defend it strongly (see the footnote to p21 of the English Rosenfeld Selichot).
19. And also very long! Consider the yotzrot, maaravot etc which are now rarely sung.
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31.

(1885) vwnr, kukt cwf - arhv rwarv ,cua,

In an 1885 teshuva20, Rav Hirsch wrote to his son-in-law, R. Michael Levi21 in England strongly supporting the saying of
Machnisei Rachamim. He appears to have no objection in principle to davening through melachim, which he feels is
supported in classic sources.
In today’s post millenial neo-chassidic world, machnisei rachamim has made a comeback, largely due to the beautiful niggun
composed by Chaim Benet and sung by M.B.D., and the perceived need by many younger people to infuse the selichot with more
‘neshama’. It is interesting that the major theological and philosophical debate22 appears to have been resolved (for now) by our
emotional and psychological need for connection to God.23

ohnjrv ,shns tvfu 'ohnjr hftkns tvf 'ubrucg ukkp,ha ohftknk ohaecna ,ujhkxcu ohyuhpc tmnba tvc vbv ///
vcrv kct /if rnuk udhvbvu ubeh, hrv 'ktrah hkusd f"d uhva ohyuhpv hkgcs /,eukjn tfhta ibhzj 'hkdkd,v ubhkg
ohnjr hxhbfns yuhp rnuk ithna dtrpn k"rvnn tcuv u"xe inhx j"utj x",jcu 'vz ihrxut ohburjtv ubh,ucrn
/// /,ujhkxc
uhvha ,"havn ubn,ba ohftkn ovs iuuhfs rnuk ihjrfun 'ohbuatrv ubh,ucrn okug hbutd f"d uhva ihrh,nv ogyu
o,ujhka uagha oaecba lhha ifk 'ohftknvn r,uh thrudbxv kf unmgc gsuha ;t 'ogy vzhtn uhbpk ubhkg ohrudbx
kg ukkp,ha lhha ',"havn ohjuka rcf ova vn kg hrva /thrudbxv vagn omg sck vaec od uphxuhu 'vcvtc
i"cnrv thcvsf 'rcs oua ohftknvn aecku kkp,vk ruxhtv kkfc vz ihtu /ovka thrudbx ,"hav kceha o,ujhka
,kgu, hna ,ghshc lk iht rnta 'hnak kta, vz vnk ceghk ltknv rnts trev kg (k:ck) jkahu wp anujc uaurhpc
'ohftknv ujk,aba rcsv kg ifka /lghaut tk l,rmn odu lbgt tk hbtre, ot usck wvk h,kc ,kufhvu jfv iht hf
i,hba rnuk lhha '(/ck ,ca) wndcu (df:dk cuht) htrec arupnf 'rauh hmhkn ,uhvk ohbunnv ohftknu thrudbxv hftknf
ltknc ijfatsf vjnacu vcvtc vz uagha 'aeck r,un vz eru /thrudbxv ,uagk lhtu .hknvk lht ,uark ovk
ohftknv shca vn kg ods hrcx hkut 'ihrxutvu /ohyuhpcu ,ujhkxc ubeh,a vn tuv vz lrs kgu (/jhe ohjxp) kthrcd
vmur tuv otu /vcuyk ub,aec kf ubk vagh tuva ,"havn aecku kkp,vk tkt 'ivn aecku ovk kkp,vk iht
/ohcuy rauh hmhknu ohcuy ohrudbx ubh,ukhp, gnahaf tkhnn ,"hav shngh 'ogy vzhtn ohrudbxc
/ohftknv hfhha tka ohrcsc ubrucg ,"havn uaecha tk odu 'ubrucg rcs uagh ova aeck ruxt g"ufk ohftknc p"fg
/vz od ihrxut ahs 'ubhbpk cuy r,uhv iputc uagh o,ujhkac ova ovn aeck ohbuatrv ubh,ucr ,eukjn tfht lt

32.

dn inhx v ekj ohhj jrut van ,urdt ,"ua

Rav Moshe understands that those authorities who include in the tefillot prayers addressed to melachim take the view
that, since melachim are created to act as messengers for our tefillot, asking them to perform that Divinely-mandated
‘shelichut’ is not prohibited. It would be prohibited to ask them for something else. As regards asking the dead, he
reiterates that going to the graves of tzaddikim is an ancient and proper Jewish custom. With regards to asking the dead
to intercede, he brings proofs in different directions as to whether it is better or worse than asking the melachim.24
20. The background is fascinating. In 1879 the leaders of the United Synagogue movement pressured R. Nathan Marcus Adler to remove some of the more ‘objectionable’ piyutim from
the davening and he agreed. Michael Levy – son-in-law of R. Hirsch – objected strongly and was encouraged to make a breakaway synagogue movement – Machzikei Hadath. He
wrote to R. Hirsch to ask if he supported this Austritsgemeinde, which he did, and the rest is history.
21. R. Michael Levi (d. 1921) was an Englishman, married to R’ Hirsch’s daughter, Jenny. His own sons went on to great things - R. Yeshayahu Levi became the Rav of Ohev Tzedek in
Manhattan, and Yitzchak Levi translated Rav Hirsch’s commentary into English.
22. Let us not forget how high the stakes are - idolatry, breach of the Ikarim, exclusion from the Jewish people and loss of a place in the World to Come!
23. For a somewhat ‘Litvish’ analysis see R. Shlomo Brody in http://text.rcarabbis.org/theological-truths-vs-spiritual-vibes-nigunim-heresy-and-machnisei-rachamim/
24. See Shiur 102 for more sources on this.
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G] MELACHIM AND OUR INTERACTION WITH THEM
Although the Rambam is absolutely set against any kind of prayer to the melachim25, he DOES insist that we appreciate the importance
of melachim and their essential role in the metaphysical universe.

ihta u,nfj ivn vtrhu ohkusdv ohtkpbv uhturcu uhagnc ostv ibuc,ha vgac ?u,trhu u,cvtk lrsv thv lthvu c
//// kusdv oav gshk vkusd vut, vut,nu rtpnu jcanu cvut tuv shn .e tku lrg vk
ohuuv ovu vrumu okudn ohrcujn iva ohturc ivn /ohekj vakak ekjb unkugc tuv lurc ausev trca vn kf d
ihb,an ibht kct vrumu okudn ohrcujn iva ohturc ivnu /,uf,nvu ohjnmvu vnvcvu ostv ,upud unf shn, ohsxpbu
ohkdkdv ovu - ukt unf ihb,an ibhtu onkudc okugk vguce i,rum tkt ohbuatrv unf vrumk vrumnu ;udk ;udn
ohftknv ovu kkf okud tkc vrum ohturc ivnu /,urum rtaf o,rum tku ohnkud rtaf onkud ihtu /ivca ohcfufvu
//// /uzn uz ,usrpb ,urum tkt vhudu ;ud obht ohftknva
tuvu 'urhcj ka u,kgnn vynk ivn sjt kf tkt i,uthmnc ihua ibhta hpk ?ihpud ibht hrvu uzn uz ,urumv usrph vncu v
h´F (z :v ,kve) rntu u,nfjc vnka znra uvzu 'ucuyu tuv lurc ausev ka ujfn ohtmnb kfvu vzn vkgnk vz ujfn humn
//// /rn«º JÆ VÆ«cD k³gn V¹
« cd
'ohktrtu 'ohbputu /kfv in vkgnk ovu asev ,uhj ohtreb lfhpku /tuv o,kgn oa kg ohftknv ,una hubha z
oa kg ohftknv ivc utreba ,unav vrag ukt kf /ohahtu 'ohcurfu 'ohvkt hbcu 'ohvktu 'ohftknu 'ohprau 'ohknaju
lfhpk /w,uhjw ,treba vrumv ,kgn thv tuv lurc ktv ,kgn tkt vbnn vkgnk ihta vkgnu /iv ivka ,ukgn rag
og ohrcsnv ohftknv ovu wohahtw ,treba vrumv ,kgn thv ,hrhag vkgnu /sucfv txf ,j, iva vtucbc rntb
/ost hbc ,gs ,kgnk vcure o,kgna ohaht utreb lfhpk /vtucbv vtrnc ovk ohtrbu ohthcbv
hpk tk 'v,kgn hpk vrumu vrum kf 'stnk sg vkusd vgs u,ut ohgsuhu trucv ,t ihrhfnu ohhj uktv ,urumv kfu j
,dan kct gshku dhavk vrme v,gs tkt tuva unf trucv ,,nt dhavk vkufh vbht vbuatrv vkgn ukhpt /vksud
vgs trucv ,gsuh thv od ,hrhag vkgn sg vkgnu vkgn kf ifu /vbnn vynka vrum ,gsuhu ,dana vnn r,uh ,gsuhu
/unmg gsuh tuva unf trucv ihgsuh ibht kfvu /v,unf gshku dhavk kufh vrumu okudn ohrcujnv ostv hbc jf ihta

33.

c erp vru,v hsuxh ,ufkv o"cnr

The Rambam in Mishne Torah teaches a detailed understanding of melachim as a halachic requirement. They are part
of the metaphysics of creation, and our knowledge of them is essential to gain a deeper understanding of God and
thereby to fulfil the mitzvah of Ahavat Hashem.

34.

Every act of God is described as being performed by angels. But "angel" means "messenger"; hence every one that is
entrusted with a certain mission is an angel ............... When we assert that Scripture teaches that God rules this world
through angels, we mean such angels as are identical with the Intelligences.
Moreh Nevuchim - Maimonides 2:6

Rambam identifies the angels with the Intelligences through which God runs the world. They are certainly not
independent agents. They are however critical to the function of the universe.

vcrv ,umn vag 'wt ltkn uk ihrxun ,jt vumn vag 'urnak ltkn uk ihrxun vaug osta vumn kf kg rhtn hcr rnt
wudu lk vumh uhftkn hf (tm ohkv,) wtba urnak vcrv ohftkn uk ihrxun

35.

kvehu ,arp (taru) tnujb, arsn

Chazal say that every mitzva we do creates a positive malach.

vagtu xbfta sg hbnn uprv /ktrah hvktk sucf ub, /iuhkg h,ran ohause ohscufn uscf,vw :rnut txfv ,hck xbfbv
'hburzg hburzg 'hburna hburna :tnhk tkt /hkztu vhk heca tnks 'hfv abht tnhk tk :hhct rnt /wofhkt tctu hbumr
ost hbc ka ifrs ifa tmtu xbfta sg 'hk ubh,nv hk ubh,nv 'hbufnx hbufnx

36.

:x ,ufrc

Chazal required that we address the melachim before entering a bathroom.

25. Unsurprisingly, he does NOT bring the halacha of R. Yochanan that a person must not pray in Aramaic since the melachim do not understand it. Nevertheless, this halacha IS ruled
in the Shulchan Aruch (101:4, and see MB 101:15).
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hburna hburna hburzg hburzg /iuhkg h,ran ohause ohscufn uscf,vw xbfha osue rnut txfv ,hck xbfha inz kf
wost hbc ka ifrs vza tmtu xbfta sg hk ubh,nv

37.

z erp ohpf ,thabu vkhp, ,ufkv o"cnr

The Rambam DOES bring this as halacha lema’aseh!! Clearly, the Rambam understood that we should not only have an
understanding of the role of melachim, but should express that verbally too!

urnutk udvb tk uhafgu /wufu ohscufn uscf,v :rnth txfv ,hck xbfhaf

38.

d inhx recc ost ,dvbv ,ufkv ohhj jrut lurg ijkua

Fascinatingly, the Shulchan Aruch also brings this halacha in principle, but then states that we do NOT do this today.26

u,ut ohrnuav ohftknvk if rnuta - wint urntuw ouka vaug rjt rnth shjhc kkp,naf ;ta n"yn c,f ///

39.

z:ux inhx ovrct idn

The Magen Avraham explains why we say ‘Vimru Amen’ - ‘you (plural) should say Amen’ after our private Amida. We
are addressing the melachim that accompany us through life!

ka vausec ohahdrn uhvu /// wvc veucs shn, v,hv o,cajna ohbuatrv ohshxj teuss /urnutk ubdvb tk uhafgu
k"zj hrcsn rtucnf ohftknv ,huukv ihbg ah ubk oda htsu hf ot ubjbt kct /if rnuk vtb vhv ovk o,ut ohuknv
vru,v kg cauhv ausev ahtv htsucu /trvuhf hzjhnu cck ksudu vutdk uz vrhnt vuv kkf ihahdrn ubt iht lt 'ubtcva
/// dvbnv ifu rehg ifu ost hbc o,x ubjbt if tk kct vrnutk lhrm vrvyu vausec

40.

c ;hgx d inhx ohhj jrut ijkuav lurg

The Aruch Hashulchan explains that it would be gross arrogance for us these days to address the melachim, as if we
could actually sense them! Nevertheless, we should remain conscious of the the reality of their presence.

uc,f k"zhrtv oacu] /// vzc vagh vn ihufh uxbutks u"j otu /// ohpbuynv ,unuenc vru, hrcsc rvrvk ruxta gush rcs
///ohscufn uscf,v rntha vzk vkudx

41.

dn ;hgx unr inhx vgs vruh ijkuav lurg

But the Aruch Hashulchan also brings in the name of the Arizal that if one cannot avoid thinking of Torah in the
bathroom one should say the formula!

26. Why would the Shulchan Aruch quote halacha, only to say that it is no longer practically relevant!? The Shulchan Aruch is a practical guide to halacha! Mori R. Yitzchak Berkovitz
suggested that, even though the recitation of the words is no longer relevant, we DO still need to have an awareness of the existence of melachim around us.
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