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BUILDING REDEMPTION THROUGH EXILE
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A] TISHA B’AV AS A DAY OF MOURNIN
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On Tisha B’Av we are meant to feel that the deceased lays before us, awaiting burial. This is before the shiva - before the
nechama can really begin. This is especially true of the morning, before chatzot when the mood lifts a little
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Since the dead lays before us, the appropriate response is hesped
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One focus of hesped is to raise the emotions of those listening by showing the incredible loss caused by the the death

NN YNV ,NIN IDVT KRIPY :NPND YOV ... PN HAOVT RXIPY NN PNT RIPY XTADN 9D NOYIN 4.

M PO
Another function of hesped is to give honor and respect to the dead. But WHO is the dead lying before us on Tisha B’Av?
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Our grief is caused by our own shortcomings!
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Reshaim in their lives are called ‘dead’. The startling reality is that on Tisha B’Av we are attending the funeral of our
own missed opportunities and hearing the hesped! We are feeling the loss brought to the world through our own
misdeeds
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Eicha focuses on the sins of Israel
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There is however a major difference between Tisha B’Av and regular mourning. Tisha B’Av is a old aveilut which affects

the whole community. As such, it lacks the emotion of regular mourning. This is an opportunity to engage in another
focus of the day
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B] TISHA B'AV AS A DAY OF TESHUVA

NI DT P NIV IIT MNADY MAATN TNYY YTI 1N IWPRY MINN 19N DN DNYNN DXIY DIV D> DY ¥ 9.
VY W) VN OMI2T PIITIY ,TMIXD JTIN NI ONY DNV TY NNY IDYYNI 7MNY IR YYD DYIN DUYND
W) OMIAN N TINY ONY TIN YN (0 ) TINIY

N 199D 1 P99 DMYN MLH 019
The focus of Tisha B’Av is also teshuva
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..... which is echoed in the finale of Megilat Eicha

C] THE PURPOSE OF GALUT
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Galut is a response to our own sins and failings
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But Chazal also see it as an opportunity to spread our positive influence throughout the non-Jewish world
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Destruction and misfortune are therefore no less in-

Ninth Letter

EXILE

O NLY FOR A SHORT TIME was Israel able to attain its
ideal, the fulfillment of its mission amidst prosperity.
Even Moses, the first leader of the nation, foretold that,
once upon God’s soil, the children of Israel would forget
God. Led astray by the example of the other nations, they
would esteem only wealth and pleasures as desirable, and
would become oblivious to their mission. There came the
time when, even in Israel, the prophet could lament, “As
the number of their cities were thy gods, o Judah.” It
became necessary to take away the abundance of earthly
goods, the wealth and the land which had led Israel to
stray from its mission. Israel was forced to leave the happy
soil which had seduced it from its allegiance to the Most
High. Nothing was to be saved except the soul of its exist-
ence, the Torah. No other bond of unity was henceforth
to exist except “God and its Mission” which are indestruct-
ible because they are spiritual concepts. But Israel’s mission
did not cease with the end of its statehood, for that had
been intended only as a means to an end. On the contrary,
this destruction itself was a part of Israel's lot, another
aspect of Israel’s fulfillment of its calling. Israel had been
guilty of sins no different from those that had prevailed in
the other nations, but that which could be tolerated in
other states could not be excused in that of Israel. For
Israel’s special office was to keep itself pure from all sin
and perversity, since Hashem was its God.

structive for Israel than prosperity. Dispersion opened a
new, great and widespread field for the fulfillment of its
mission. But before the great wanderings of the Jews through
the ages and among the nations truly began, God first
gathered them once more upon their home soil. There, in
their national home, they bound even closer to themselves
the Torah which was henceforth to be the sole bond to
hold them together. On the very eve of the exile, one
branch left the parent tree. This branch had to alienate
itself to a certain degree from the latter, in order to bring
to the world, which had sunk to the depths of polytheism,
violence, immorality and inhumanity, the tidings of the
existence of the All-One, of the brotherhood of man and
his superiority to the beast, and to teach the nations to
cast off the bondage of the worship of wealth and lust.
Now the nation was scattered to the four corners of the
earth, among all the nations and unto all the regions of
the world, in order that, in dispersion, it might fulfill its
mission. “Back to the wilderness” says the Prophet.
“Back to the wilderness; pave there the path of the
Lord!
Make smooth in evening gloom a way for our God!
So that, when every valley will be lifted, and hill and
mountain are lowered,
And all the rough ground is smoothed and the ridges
made even,
There will be revealed the glory of the Lord,
And all flesh shall see that the mouth of God has
spoken.”
(Isaiah 40:3-5)
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And, indeed, Israel accomplished its task better in exile
than in the full possession of prosperity. The main purpose
of Galuth (exile) was to make Israel a better nation. With
its own eyes Israel beheld the destruction of the power
and splendor which had dazzled it and which it had begun
to worship as its gods. Could it then, ever, again adore
wealth, power and grandeur as the gods of life? Devoid of
power, splendor, bereft of the brilliant show of human
grandeur, Israel was upheld by its faithfulness toward the
All-One. The spirit and the maintenance of the only treas-
ure which it could rescue, the Torah, kept it alive amidst
suffering and agony and enabled it to endure all the blows
dealt it by savage fanaticism unleashed.

Other states, everywhere, in all the glory of human power
and arrogance, disappeared from the face of the earth, while
Israel, though devoid of might and splendor, lived on be-
cause of its loyalty to God and His Law. Could Israel,
then, refuse to acknowledge the All-One as its God, and
to accept His Torah as its sole mission on earth?

And, in truth, it proved that this training had not been
in vain. A thousand time delusion armed with violence has
opened to Israel a path to the fullness of earthly happiness,
if only it would, with but one single word, declare its
rejection of God and its disregard of His Torah. But every
time Israel would scornfully cast aside this tempting key
to an easy life, preferring, rather, to bow its neck to the
executioner’s blow. It even sacrificed its own scanty meas-
ure of happiness, the most precious treasures of life on
earth — wives, children, parents, brothers and sisters, life,
property, and all the joys of earthly existence. It is written
with Israel’s heart-blood upon all the pages of history that
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there is but One God, and that there are higher and better
things for mankind than wealth and pleasure. All of Israel’s
Galuth history is one vast altar upon which it sacrificed all
that men desire and love, all for the sake of the acknowledg-
ment of God and His Law.

If, however, in the midst of a world which worships
wealth and lust, Israel were to live a tranquil life of
righteousness and love; if, while everywhere else the genera-
tion of man is rapidly sinking into the depths of sensuality
and immorality, Israel’s sons and daughters should bloom
forth in the splendor of youth, purity and innocence, ah,
what a powerful instrument for the good could Israel be!
If, though everywhere else avarice, lust and greed should
become the motives for human action, every Jew would be
a mutely eloquent example and teacher of universal right-
eousness and universal love; if thus the dispersed of Israel
were to show themselves everywhere on earth as the glorious
priests of God and pure humanity; if only we were, or
would become, that which we should be, if only our lives
were a perfect reflection of our Law — what a mighty force
we would constitute for steering mankind to the final goal
of all human education! This would affect mankind more
quietly, but much more forcefully and profoundly than
even our tragic record of suffering, powerfully though this
latter proclaims the intervention of Providence in human
affairs.

When such an ideal and such a mission await us, can
we still, dear Benjamin, deplore our fate?
“Keep yourselves pure — o ye that bear the weapons of
the Lord!

Rav S.R. Hirsch - 19 Letters; Letter 9
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Rav Hirsch stresses the role of the Jews in exile as a responsibility to educate and civilize the non-Jewish world
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Rav Kook explains that the Galut lays down deep roots from which can grow and blossom the great tree of our
redemption. Consider, for example, the development of Torah Shebe’al Peh in Galut. Interestingly, much of Rav Kook’s
own thought (including this piece and the next) was developed and recorded in Galut
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Rav Kook here traces the model for Galut to the deep sleep of Adam which lead to the creation of Chava! Our galut is a
deep sleep in which cogs and wheels are turning in preparation for the great creative process of redemption
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We see Galut as a period of sowing - where the disintegration of the seed is merely a prelude to re-growth
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The messages of exile are themselves testimony to the Yad Hashem in our lives - we just need to recognize them as such
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Why did the Bnei Yisrael eat Maror as part of the celebration of their redemption on leaving Egypt? The Bnei Yisaschar
sees the Maror as a praise for Hashem for the Galut - recognizing that the Galut was an indispensable part of the
redemption in so far as it removed so much of the inner spiritual negativity which would have prevented us from
receiving the Torah. (This is also why the story of redemption in the Haggada has to start with our pagan past)
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The Nodeh BeYehuda asks why we eat Maror after Matza since the Galut precedes the Geula. He answers that the
Maror represents the ultimate Geula, since it precipitated our redemption
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The Maharal understands the Galut as necessary to enable the Geula to define the Jewish People as a separate unit with
its own identity




