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DA'AT TORAH AND
RABBINIC AUTHORITY

SHIUR 2 - LO TASUR - THE ROOT OF RABBINIC AUTHORITY
NV N0 M2

1. The Sages said that [we must obey the Beit Din] even when they say that ‘left’ is ‘right’. [One should] not say (perish the
thought) that [the dayanim] erred because ‘I, the puny one, see clearly that they have erred.” Rather, one’s own perception
must be nullified before the brilliance of their intelligence and their siyata deshemaya. The Sages have said “One Sanhedrin
cannot nullify [a ruling by] an [earlier] Sanhedrin unless it is greater in wisdom and number.” ... This is the Torah view [da at
Torah]on emunas chachamim.

Rav Eliyahu Dessler, Michtav Me’Eliyahu I p75
We saw in the first shiur that Rav Dessler clearly invokes the mitzvah of Lo Tasur and the authority of the Sanhedrin to
explain the binding nature of Da’at Torah. This is perhaps that most used source for the concept and will be analyzed in
this shiur

A] THE SANHEDRIN
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The original Beit Din HaGadol (which later became known as the Sanhedrin) of 70 elders plus Moshe was established in
order to ease the burden on Moshe. The verses refer explicitly to part of Moshe’s ‘ruach hakodesh’ resting on them.
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The Sanhedrin functioned throughout Jewish history, including throughout the First and Second Temple periods, and was
based in the Temple complex. 40 years prior to the destruction of the Second Temple, the Sanhedrin left its home and
began a period of exile, first within Jerusalem and then, following the Churban, to other parts of Eretz Yisrael. It moved
first to Yavneh, then Usha, back to Yavneh, again to Usha, to Shefaram, Beth Shearim, Sephoris and finally, in around
200 CE to Tiberias. Its power waned over the subsequent years under increasing pressure from the Roman Byzantine
authorities until it was eventually made illegal by the Romans in 425 CE'.

B] THE SOURCE OF RABBINIC AUTHORITY - THE SANHEDRIN

WK DIPRNTON oY) PHRY PIWYR NP1 2T ¥37 ¥ P T2 PTP2 017 DT7D2 0IYNY 12T 790 N9 9N 4.
F0IYND NT TN TP YTIN PYIN 0NN DRI M WK DIWDOR) DIDD DIGINTON DNP L 92 PRON N DD
UN NIIND 2979y N I WX Y99 NIYYY ANV ‘D N QYN NIDD DIPHDI TY YN IUN 27D 29-HY Uy

1N N IYN WRDI D ONDYY P T0 YPPTIYN IATDTID NOD NY DYYD TP 1IONIYN LIYRNIY) TP

w<T

T PR NYINDY WY

»-N3 029
The Torah here vests authority in ‘the Rabbis’. Important questions on this include:-

(i) Which Rabbis does this include? Only the Sanhedrin in the Temple complex? The Sanhedrin even in exile? ‘Chazal’ - the rabbis of
the Talmudic period? Contemporary rabbis?

1. Fora good summary of the history of the Sanhedrin and attempts in modern times to re-establish it, see www.thesanhedrin.org/en/index.php?title=Historical_Overview
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(ii) What areas of halachic life fall within this authority? According to some commentators, the authority is broad - to engage in the the
process of (a) transmission (mesorah); (b) interpretation (drasha) and (c) legislation (mitzvot derabbanan). Others interpret the
authority more narrowly

(iii) Does this authority extend beyond the realm of halacha and if so how far? Issues of hashkafa? Totally non-religious matters?

(iv) How does this authority interface with other related concepts such as Da’at Torah, Emunat Chachamim?
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Rashi paraphrases Chazal who state that ‘left’ and ‘right’ means even if the Sanhedrin tell us to do something which
seems clearly wrong, we must listen.
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The actual source in Chazal says that even is ‘it seems to us’ that the answer is wrong, implying that if it is obviously
wrong then we need not listen.
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The Talmud Yerushalmi clearly understands these verses to mean that, a scholar may NOT follow the ruling of the
Sanhedrin when he is convinced that it is in fact so clearly in error that they have mixed up ‘left and right’. This ruling is
in fact following in the Bavli (Harayot 2b) and is stated in the Rambam.
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The Chumash includes a procedure for when the Sanhedrin issues a mistaken psak and the community follows it
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If a talmid chacham followed the mistaken psak of the Sanhedrin in the knowledge that it was wrong, he must bring his
own korban. He should have known better than to follow a mistaken psak!

It clearly follows that (a) the Rabbis are not infallible and (b) we may not follow them if it is clear that they are wrong. This seems to
conflict with the Sifri on ‘left and right'. The Rishonim and Acharonim were well aware of the apparent contradiction and there are many
approaches to reconcile the two2.

One approach to reconciliation is to note that the Sanhedrin had full authority only once it had formally taken a vote and issued a psak.
Without this formal process the concept of ‘left and right’ does not apply. However, others take the view that there is a fundamental
dispute here in Chazal as to the authority of the Sanhedrin, with the Yerushalmi (and the Rambam) ruling that such authority is NOT
absolute in the face of an obvious error3 .

2. SeeKaplan 1992 pp29-33 for a summary of some of the commentaries
3. See Rav Dovid Zvi Hoffman in Melamed LeHo’il 3:82 who understands that the two sources differ as to the exegesis of the Devarim 17:11 - N0 DX ¥ N XIPNY DX W
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As noted above, a careful look at Rashi will show that he actually strengthened the language of the Sifri to state that even if the Beit Din
tell us DIRECTLY something which seems obviously wrong, we still have to follow it. The Ramban on Chumash explains why this is.
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According to the Ramban, the Sanhedrin is protected from mistake by Divine assistance so that what seems to us to be
wrong may actually be correct. And even if they DO make mistakes (which is possible), we are obligated to follow the
ruling’ since God wants there to be a uniformity to halachic practice.
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The Kuzari also states that the collective Sanhedrin were protected from mistake due to their number and their very
broad wisdom.
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The Chinuch fully accepts the possibility of the Sanhedrin making a mistake but we must still follow them. That is a price
worth paying for a unified religious practice.

C] WHICH RABBIS HAVE THE AUTHORITY OF THE SANHEDRIN?

C1] THE POSITION OF THE RAMBAM
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The Rambam explains that the positive mitzvah is to listen to the ‘Beit Din HaGadol .

NI YN NI DNNN NIYYNI DNNNNN DRI DIVYN DYDY N2APN Y DY PYNN WIMNIY NN 2PN MM 14.
T2 TP IUN 13777 )0 NON

Y VYN XY MSN 0"1099 MNSNH 9190

But the negative mitzvah is not to deviate from the words of the ‘Ba’alei Hakabala’. This expression would seem to
include Rabbis after the Sanhedrin ...

4. Note that different commentators have debated the import of these words of the Ramban. Do they imply that there IS an objective truth 'in Shamayim’ but God does not require of
us to find it - Non ©»W2 XO? In that case the ruling of the majority of the most qualified people - the Sanhedrin - is the best that we can humanly do (see Derashot HaRan #11).
Or, is the Ramban telling us that there is actually no ‘objective’ truth ‘out there’. The ‘real’ truth is whatever the Sanhedrin determines it to be.
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.... but only until the time of Ravina and Rav Ashi who put together the Gemara. Thus according to the Sefer Hamitzvot
the authority of the Talmud may be rooted in Lo Tasur.
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The Rambam also indicates in the introduction to the Yad that the Lo Tasur applies up until the end of the Gemara.
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In the Mishne Torah itself however, the Rambam explains that BOTH the positive and negative mitzvot of Lo Tasur relate
only to the Sanhedrin. The Rambam also states that the authority of Lo Tasur extends to all three areas of halachic
material:- (a) Halacha LeMoshe MiSinai, (b) Halachot derived from Chumash through drash, (c) Rabbinic legislation.
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Furthermore, the Sanhedrin means ONLY the body that sat in its authorized place in the Beit Mikdash. The clear
implication is that once the Sanhedrin moved away from the Temple, Lo Tasur no longer applies.
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Chazal elsewhere indicate that the Sanhedrin has the authority of Lo Tasur EVEN when exiled to Yavneh. The Talmud
Yerushalmi also brings such a opinion.
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R’ Aryeh Leib Horowitz rules that any ruling made by the Sanhedrin once outside its original place has the authority of
Lo Tasur only on a rabbinic level.
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The Ran understands that Lo Tasur applies on a Rabbinic level to the generations of gedolim that come after the
Sanhedrin (perhaps even today?).

If Lo Tasur on a Torah level is restricted to the Sanhedrin (either in the Temple or in exile), wherein lies the authority of the Talmud,
which was completed centuries after the Sanhedrin was disbanded?
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The Rambam explains that the authority of the Talmud is based on the universal acceptance of Klal Yisrael
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The Rambam states that Rabbis after the Gemara have only local authority over those communities which accept them.
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This is also how the Kesef Mishne understands the Rambam. After the Sanhedrin, Rabbinic authority is based on
communal acceptance. Thus the Mishna and the Gemara achieved their standing through this acceptance.

R. Chaim Brisker explained the Rambam to mean that any Beit Din that is accepted by all of Klal Yisrael has the status of a Sanhedrin
and its psak is binding. (Due to To Tasur?). Rav Elchanan Wasserman also held that a universally accepted statement of the Gedolei
Yisrael even today had the status of the Beit Din Hagadol.

This position of the Rambam was tested strongly in his dispute with the Gaon Rav Shmuel ben Eli who headed the Academy in Bavel
from around 1160-1200. Some salient points on that episode:-

* Shmuel b. Eli claimed a genealogy back to Shmuel HaNavi and ran a grand palatial court. Every Jew in Bavel was required to
contribute to his financial treasury.

* SbE claimed that the Geonate in Bavel were the successors to the Sanhedrin and wielded its authority - a point which the Rambam
pointedly denied - see above.

* Rambam criticized SbE’s coercive style, the hierarchical leadership of the Geonate and the heavy emphasis on study of Talmud to the
exclusion of other things.

* SbE attacked the Rambam in a polemical work, to which the Rambam responded in his Ma’amar Techiyat Hametim.

* Rambam intervened in supporting the appointment of the Reish Galuta in Bavel which also angered SbE who actually opposed the
institution of the Exilarch generally and felt that leadership should rest only in the hands of the Geonims.

5. Forfurther information see Maimonides, Joel L Kraemer pp 412-417
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C2] THE POSITION OF THE SEFER HACHINUCH
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The Sefer HaChinuch agrees with the Rambam that the Mitzvah of Lo Tasur applies to all aspects of Rabbinic Law - see
above. He goes further however to say that the mitzvah of Lo Tasur applies even to the Rabbis of our generation. This
is based on the Chazal that Yiftach must be respected in his generation like Shmuel in his.
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He also reiterates this for the positive Torah mitzvah to listen to the Gedolim - this applies to the Gedolim today.
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The classic commentary on the Sefer Hachinuch - the Minchat Chinuch (19C Russia) - asks where the Sefer Hachinuch
could have obtained such a psak. He suggests that there may be indications of this in the Rambam or Ramban (most
other commentators disagree) and ends by stating that the Sefer Hachinuch must have got it from somewhere!’
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The Chayai Adam rules like the Chinuch - all rulings by contemporary Rabbis to ‘protect the Torah’ are backed by the
authority of Lo Tasur and it would therefore be an issur Torah to breach them.

C3] THE POSITION OF THE RAMBAN
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The Ramban’s view is that Lo Tassur requires us to follow the Rabbis in their transmission and interpretation of Torah
laws. Rabbinic Legislation is NOT included in Lo Tassur. If so, what authority does Rabbinic Legislation have?
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Rav Elchanan Wasserman answers that the Rabbis reveal the specific will of God through their mitzvot. We follow them

since this is what G-d specifically wants us to do. In this sense the Rabbis almost have a status of Navi (see next shiur).
To which Rabbis does this refer? Why would this be restricted to Chazal? Who is a Gadol?

6. See Shu’t Bnei Banim of Rav Yehuda Henkin 2:23:5 for analysis of this and an attempt to find sources for the Sefer HaChinuch.
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D] WHAT AUTHORITY DO RABBIS HAVE TODAY?
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The Rema and the Vilna Gaon rule that any Rabbi after the Talmud has the right in principle to argue with any other
(even those from earlier periods) but not to argue with the conclusions of the Gemara
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Even in the times of the Sanhedrin, decrees could only be set aside by a subsequent ‘greater’ Sanhedrin. This greatness
was measured not only in wisdom but also in popular support.
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The implementation of the rulings of the Sanhedrin were also subject to some degree to the will of the people. The
Sanhedrin was not allowed to make new legislation which it felt that the majority of the people’ could not cope with.’
What gave the Jewish people the halachic authority to decide on these matters?
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The Jewish people have (or at least had!) a collective ‘nevuah’ which leads them to the appropriate halachic response

In a modern context, an example of this principle played out in Rabbi Yehoshua Leib Diskins’s attempt to ban secular studies in Y-m
and the opposition of other gedolim at the time to his ability to bind any community other than his own. In 1856 a ban was issued by
leading Rabbis of the Old Yishuv, including R. Samuel Salant and later reissued under the aegis of Rav Diskin. R. Yehiel Michal Pines,
an early exponent of religious Zionism and a leader of the Yishuv, supported the establishment of an orphanage in Jerusalem where
secular studies would be part of the curriculum. When in 1882 a cherem was pronounced against Pines by Rabbi Diskin, Pines
approached his brother-in-law, R. David Friedman of Karlin, for moral support. R. "Dovidel" Karliner was a leading gadol and posek at
the time. The following is taken from his Emeq Berakhah, a monograph on the regulations governing the issuance of bans.®

35. In the light of the above, it is clear that the ban issued in Jerusalem was not valid. The Jerusalem ban was issued without
constraints or qualifications. .... Moreover, the ban was issued for all time, to be applied to future settlers in Jerusalem.
Regarding this last point, those who issued the ban had no authority to do so, without first receiving the approval of the
majority of the diaspora Jewish community. All Jews in the diaspora aspire to settle in Jerusalem, all Jews in the diaspora pray
facing Jerusalem, and all Jews in the diaspora are regarded as residents of Jerusalem. It was inappropriate for one group of
Jews to issue a ban that the rest of Jewry finds intolerable. Indeed, the ban discourages Jews from settling in the land of Israel
and is, in effect, an enactment designed to prevent Jews from fulfilling a mitzvah.

P DAPY ONY PR DMINRD I .M Y PY 12D DN I ORIV 9 DY M) WIN IO 7N XD TN 0IN DN 36.
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The Rivash (14C Spain) rules that Rabbis today have authority only over their own kehillot. In the absence of a
Sanhedrin with ‘Rabbanim Musmachim’ the authority of any Rabbi or Rabbinic body today is based upon its acceptance
by the people. This element of communal ‘grass-roots’ support was always built into the system.

7. One example of this is the Rabbis’ reluctance to impose too many restrictions on simcha after the Churban.

8. The subsequent halachot are (ji) If the Beit Din felt that the community could cope with the new law, yet the community rejected it and it never became widespread, this law fell away
automatically; (iii) If a new law was apparently accepted, but after a time it became evident that the people could not cope with it and the law was falling out of use, a latter Beit Din
could annul it, even though the Beit Din was not greater than the one which introduced it.

9. Formore details see an article by Rabbi Shneur Leiman - Tradition 26:4 102-105.
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TN DYTID F"OWN 1O X N'Y2 DMPN 129N ,0172 1M 12T DY PIDND IMN DN 37.
NN 2T ROY N NNNY DY XN NN 2T TINAY T8 772 )22 PN YIIPY wwn NoX T2 vy 1271
DONT NIPONNIY N PIATA DY N1 NV DX PO IWN ITIAD T NAITRI M2 WWN DIV 1210 KD ,0"ST N
'Y AP THY R POY DYDY NN IR ROY D"NT WX IRNN NYT DY HDD NDY KDY 1T XOW NN PIYND
PIINIWI GX NXIN TAIT PN PIYY N2 ¥'2T XNNZO DY 2"y T NN RIPNTI 1NN DIVWN NHOND NAVTRT
GNIPINT AT DY PIDNIM MYPNN YIND PRY ... XIN TIT2 PIIND PIN OXT DI, 1OY PPN 00NN »M1aT
DNMOY INDI PIA )2 INVND RTOP DIV WYN DY XD 120W NN TIT JOIND DIN NN DTN

N9 Y20 3 PON NYT N HYN MIHX NY
Rav Moshe Feinstein rules that no Rav or Gadol today is immune from others disagreeing with him on halachic issues
provided this is done with derech eretz (and of course provided that the person is qualified to disagree!)

E] WHAT ISSUES ARE COVERED BY RABBINIC AUTHORITY?

DT TN e INDY) P2 T2 )T IWUN 12777 520 DO N2 MNIW NVYYN RO 721y JNINNND DYV IPRYON DD D 38.
= TP IUN 77077 29 SY N XN O ... DNDNIDM DNPNM TN 1) DDIN NYYNY NN 1991 NNND IPD DINVYY
D2WN PN DTN Z3NY YT D27 DN YIPY NN NMPIN NIPNN WX
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The authority of the Sanhedrin extended to ‘strengthening the religion’ and also ‘tikun olam’

927 9521 MV 2PN NNVI NRNPDI INNI NONL NNNN ITTA NN NHOY NN DI MYYD N THN PT 12 9P Yinwd 39.
I W2 IMNONPY 2T IN DNYTH DN IMXPY 127D 12 M2 WA PN ... NNTI PRIM PIN XINY DNY NIRPY
951 YY 12 127NV N2 IXPY INX PIY D32 IN ININD TID XINY POY 1INV 127N N )12 NYITI NONNNY OWPININ
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N8N MY PINN 190
Sefer Hachinuch seems to give the Sanhedrin very broad powers to rule in all areas that they find necessary

WITH MY TN N2APN TS 9Y N MININRY NN 990 1ML 19 ,NNNN SVIYNI DNNIDN NN TID MV NN 40.
NI, TINDN NN IPRY NN IR OMIATH NONN DRI 7P RO N NN NN IINRNDN 7, DPIDN
NI OO PON Y PRI DINPIAN
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The Ran insists that, just as we turn to the Rabbis in matters of psak, so too we must turn to them in matters of hashkafa
or what one might classify as ‘metahalacha’.

SN IO N 2T 20 DY TPUVI YN DT T 12 DT OT 12 DOWHS 12T THH XD 5D MDD MMRY 0N .. 41,
DN PTPTO OPONY DMN VD DINY DMI1AT ONRNAN,PHTN MMYN NYUNRIN PIDN D91V NN DONUN NNRY)
CION ND YD 00U TN NY TWUR DN 1 PIY DODI PO NOW ,IRIN XON .DOWN MMN TITA XD N1YIApN TIT2
VIOM POY ML DIPHPN NTIAYD ,NTN OVYIVN YIY PINTNI X NN MNY X XN PR ,TIND PV PONONYd
DTN NIANNDY DN XPDY,TPIYN )0 NIWNN MY TOANN Y1 DXNVN DIVYNN 1712 1NV DYYNN THN Mad
DN PHARNY ,NIONM DIWN TITA DTRN POX WPY NNN LMD DMYT 1Y N2V WD DY 2IWND) ,1MAN weHannd
JRD NOYTY NN TOOWA WHNYM TNYT DN DIWNY 1IN DIN ,TA92 DNOAP 12T DY THOM ,THDM NNINN MION T DY
2P TN OV POY NPNM ,)PPIN JIPWIYI NNNN TN D 1D NNV ,N2APN T POY TINYNY NN
IPYN DNTN NNRD T2 M2V T, TNYT

(MTpN) MAavN MmN
The Chovot Halevavot however appears to limit the Rabbinic authority of Lo Tasur to matters of pure halacha and
mesora, not to matters which require some element of personal ‘sechel’.

DV D PN OIN DOVYNN 1D NYYN NIMION PRY NYTI NIPWN NPXA DION IPONI DORY DY XY T2 SNINN 11 42.
MDA NION

3 799 NOID NN DAY MYHN YYPO
The Rambam explains in his commentary on the Mishna that in matters of hashkafa there is no final psak in the Talmud.
Gedolei Yisrael are left with the latitude to reach a conclusion on their own analysis
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* Consider the classic differentiation between psak halacha and ‘hashkafa’ - eg. the unanimous acceptance of the Rambam in psak
but near unanimous rejection by many of Maimonides in matters of hashkafa.

* Interpretation of Chumash - Acharonim disagreeing with Rishonim; Rishonim disagreeing with Chazal.

* Chazal on science/medicine.

43. Were there no genuine gadol who had subscribed to the core halachic positions of what is roughly denominated modern Orthodoxy,
ordinary rabbis and laymen would be hard put to cling to them. In the absence of an imprimatur from any Shofet ShebeYamecha
whatsoever, it would be difficult, if not impossible, to justify adoption of norms and values in defiance of a wall-to-wall phalanx of gedolei
Israel. Such action would simply be regarded as an error...

One’s contemporary authority no doubt bases himself largely, and perhaps selectively, upon classical predecessors. But the ordinary
person must base himself upon a Shofet Shebeyamecha. Even if we should assume that, at the personal level, a moderate /amdan may,
and perhaps must, act in accordance with his own informed and conscientious reading of the sources - a dubious proposition in its own
right - surely no course could be championed in the public sphere. Who, however imagines this to be the case? Only the ignorant and the
arrogant.....

... with respect to the major issues generally perceived as critical to a modern orthodox weltanschauung, the Rav 7'l took a clear position,
so that, in a meaningful sense, he can indeed be regarded as both patron and advocate of that orientation. .... Hence, he can be rightly
regarded as a legitimizing authority for the modern Orthodox Jew at his best .... Those who identify with his world-view and halachic
orientation can rightly regard their similar views as legitimized by his authority - with the proviso, of course, that they generally submit to
that authority. They need not routinely accept any jot and tittle of his every ruling ... They should, however, meaningfully identify themselves
as his followers.

Rav A. Lichtenstein: Legitimization of Modernity - Classical and Contemporary, Engaging Modernity - Orthodox Forum 1997 p18
Rav Lichtenstein sees the adoption of a hashkafic position as dependant upon a gadol beYisrael adopting that position
and 2179 DVY’ as a means of identifying with such an authority

To underline the confusion on what is, and is not, included in Da’at Torah, here are two short pieces sent in to Tradition Magazine as
responses to an earlier article by Professor Lawrence Kaplan:-

44. Agudas Israel was founded on the premise to be governed by Daas Torah, namely Mo’atzei Gedolei Hatorah. To its credit, it has faithfully

adhered to this premise and consequently when a halachic question arose whether the Agudas Israel should participate or refrain from
joining the Israeli government, the decision was made by Moatzei Gedolei Hatorah. This complying with Daas Torah is one of the basic
axioms of Judaism.
Every organized community in pre-war Europe, as small as it may have been, elected a Rabbi and it was his decisions that governed the
community. Every G-d fearing Jew sought the Rabbi to solve his halachic problems. ... However, one must truly understand what is meant
by adhering to Daas Torah. When Daas Torah decides by halacha in answer to a pressing problem, it is accomplished by delving deeply into
our Shulchan Aruch and Responsa and thus resolving a question of law. ... To classify an article by a Rosh Yeshiva as being Daas Torah, in
my view distorts the basic comprehension of Daas Torah.

Rav Yitzchak Isbee, Tradition Magazine 21:2 (Summer 1983) p.180"
Rabbi Isbee equates DT with halachic psak. Non-halachic issues or even halachic discussions or debates (as opposed to
decisions) are not DT.

45. Most importantly, Kaplan misrepresents the purpose of formulating a Da’at Torah to be supposedly to suppress intellectual freedom by
letting even one person dictate a pesak, for the world to follow, "brooking no dissent." No responsible Orthodox spokesperson will dispute
the traditional view that ‘shiveem paneem laTorah'. The Agudah guides itself by the consensus reached by the Moetzet Gedolai HaTorah,
which consists of the leaders of a wide range of distinguished schools of thought, who issue decisions only after debate following
presentations by counsel who articulate all sides and perspectives of issues. Only questions that involve the Jewish people as a whole -
with broad political and social ramifications - lend themselves to a united Da’at Torah stand, voluntarily accepted by the heterogeneous
traditional community. Pure halachic questions, however, call for decisions by the morah d'atrah, local community rabbis, influenced by a
wide range of traditions and customs

Rabbi Aaron Reichel, Tradition Magazine 21:2 (Summer 1983) p.182
Rabbi Reichel refutes the notion that DT is connected with psak halacha. On the contrary, in matters of psak, one turns
to one’s own Rav, irrespective of the halachic rulings of the gedolim.  Rather, DT is the consensus of the Moetzes
Gedolai HaTorah"

10. RavIsbee was the founding Rav of Agudath Israel Bais Binyamin in Brooklyn. He writes this in response to an article by Professor Lawrence Kaplan in Tradition 18:3 235-48 in which
Kaplan is critical of some aspects of Da’at Torah.

11. The MGT is an body of the Agudat Yisrael movement, founded in Poland in 1912. In the late 1980’s Rav Shach led a break-away movement - Degel HaTorah, which now exists in
Israel alongside Agudat Yisrael. Past member include:- (Israel) Rabbis Isser Zalman Meltzer, Zalman Sorotzkin, Yosef Shalom Eliashiv, Elazar Menachem Shach, Shiomo Zalman
Auerbach, Levi Yitzchak Horowitz, Michel Yehuda Lefkowitz, Nosson Tzvi Finkel; (US - from 1937) Rabbis Moshe Feinstein, Mordechai Gifter, Refael Reuvain Grozovsky, Yitzchak
Hutner, Yaakov Kamenetsky, Aharon Kotler, Yaakov Yitzchok Ruderman, Eliezer Silver, Gedalia Schorr, Joseph B. Soloveitchik.




