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R’ AVRAHAM IBN EZRA (1092-1167)

POET, COMMENTATOR, REVOLUTIONARY

NVIN NDID N2
A] HISTORICAL CONTEXT - SPAIN
. 711 Spain conquered by Arab Moslems.
—j/\_#jw;\ﬁ ) . ¢.1000 Moslem rule of Spain split into several separate domains and
g fw weakened. Christian forces in N. Spain began the ‘Reconquista’ - the
$ A reconquering of Spain.
/ 1086 Moslem rulers of Andalusia in S. Spain call on the Almoravides, a tribe
of Berbers in N. Africa, to come up to Spain to strengthen Islamic
A control. Large bribes persuade the new Almoravide regime to be good
4 to the Jews.
sevita ALMOHADS 1140 The Almohads - a fanatical Islamic sect - sweep from Africa into Spain,

forcing Jews to convert or die. Many Jewish communities are destroyed;
Jews are forced to flee. Many are killed, some convert.

1157

1150-1212 Almohads are gradually squeezed from Spain by Christian reconquest

TheChristian‘Reconquista’ from the North
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Born Tudela, Spain into a famous Spanish family!. Raised in Cordoba, which was then under Muslim rule.

Studied under the students of the Ri Migash, receiving a traditional Spanish Jewish education - philosophy,
mathematics, astronomy, astrology, Hebrew and poetry. He was also a physician.

Married and had 5 sons. 4 died in childhood. His wife also died very young. Some say his wife was the daughter of
R. Yehudah Halevi. He certain knew RYH'L well and travelled with him. His surviving son, Yitzchak, was forced to
convert to Islam and then returned to Judaism only to die shortly thereafter, leaving the Ibn Ezra broken-hearted.
Travelled extensively in Christian and Moslem Spain and N. Africa.

Tudela was taken over by the Christian Reconquista.

Wrote most of his poetry.

Almohads invaded Spain - forced to flee to Italy where the Jews lived in relative peace under official Papal protection.
Lived in Rome and started writing his perush on Kohelet and lyov, together with works on Hebrew grammar.

Finished his commentary on the 5 Megillot. Later left Rome, partially forced out by the Jewish community for his
controversial views on Chazal2.

Moved to Lucca, Mantua and Verona in Italy. Wrote Sefer HaYesod. Begins to write Commentary on the Torah and
Nach.

Moved to Narbonne and then Béziers, Provence.

Second Crusade in France affects Ibn Ezra. Many Jewish communities destroyed.

Moved to Rouen then Dreux, North France for a few years. Friendship with Rabbeinu Tam and possibly Rashbam.
Became very sick and took a vow to write a second commentary on the Torah if God restored his health. He wrote it
over the next 6 years. We only have Shemot and fragments of Bereishit.

Moved to London and then Oxford, England. Wrote Yesod Mora and Iggeret HaShabbat.

Died aged 75, killed by a mob on the road North of London heading towards an unknown destination. The location of
his grave is unknown - theories range from London, Calahorra in Spain, Rome and the Galil

1. Do not confuse R. Avraham lbn Ezra with R. Moshe ibn Ezra (1070-1140) (probably not related), student of the Rif. R’ Moshe was a talmudist and poet and composed many of the
Selichot. He also wrote the philosophical work Arugat Habosem discussing God’s relationship with the universe, man and the Jewish people.
2. His poetry speaks of him having garbage dumped on him as he left! As he later said ‘in Edom there is no room for a sage who dwells in the land of Kedar'.
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The travels of Abraham ibn Ezra: an intellectual journey (1089-1164)

14. LONDON (1158—64)
*Angleterre’="ends of earth’ (Deuteronomy 28:64).
Yesod Mora (creative exegesis) and Iggeret Shabbat
(based on dream in which Shahbat appears as a woman).
Aged 75, ibn Ezra is murdered by *anarchic English
hordes’ on his travels north from London.

9. MANTUA & VERONA (1146--7)
Most important grammar books,
Zahot and Safah Berurah.
Sefer ha-Ibbur and Sefer ha-Mispar

13. ROUEN (1152=7)

Second commentary on Torah and other
biblical commentaries. Prophesies the ‘end”
of Islam through Christianity, and the
salvation of Israel. Stresses hithodedut.
Judah ibn Tibbon praises his transmission of

Sephardic culture to Ashkenazi soil r

8a. LUCCA (1145)

Standard commentary on Torah.
Commentary on Isaiah and 2 grammar books.

“The alleys of the Jewish quarter in Lucca ...

taught him the oppressive influence of fear,
the intensity of the straits of hatred and the
aggression of the dominant religion,
------ L bent on destroying them.”

1. TUDELA
Abraham ibn Ezra b. 1089
Also birthplace of Judah Halevi
(greatest Jewish poet)

&

Benjamin of Tudela
(greatest mediaeval Jewish traveller)

5
0'..
5

2. TOLEDO ’k

o 4 N 8b. PISA
3. ﬂ)gl)(lvﬁk ...... Astrological experiments.
‘0. v 3

His first book on astronomy,
Sefer ha-Luhot

6. LUCENA " N7 eyt AT ek,
Aged 50, the poet, Abraham ibn
Ezra, sails for Rome in 1139/40.

7. ROME (1140--5)
im. C

11. BEZIERS (1147-8) Book on M _ arie
12. NARBONNE (1148--52) Reshit Hokhmah (history of astrology) on Ecclesiastes, Job and the Five Megillot.
(Capital of Septimania) Sefer ha-Shem (on the Name of God ) Translates works on Arabic grammar.
“A city advanced'in Torah ~Our fathers told us of the joy of our “In Edom there is no room for a sage who
. [S‘!"dy]' from which Torah“ rabbinic leaders in meeting him ... dwells in the land of Kedar.”
B drssengmn.led.to n}l_lla:l(:]sé) and how he began to open their eyes.”
(Benjaminoll (Yediah ha-Penini to Rashba) 3
SN NN D NWNN DNYID MY TINY N2 P2Y DY P2 YOI DTN DI NOV 2y TYN XD DIPPIN D2 7 ... 1.
! ’
1" DMy BV

N9 MY NTY JaN
In his commentary on the plague of darkness, the Ibn Ezra talks of the thick fog that he saw rolling in from the Atlantic

C] MAIN WORKS

Ibn Ezra is said to have written over 100 works, including the following:-

(a)Grammar

» Sefer Moznayim , Sefer Tzachut, Sefer Yeter, Yesodei Dikduk developing the grammatical approach of R. Yehudah Ibn Chayug.
* Translated into Hebrew the works of Ibn Chayug.
* Safah Berura

* Sfat Yeter -in defence of R. Saadia Gaon against criticisms of Donash ibn Laprat.

(b) CommentaryonNach

e Commentary on books of the Tanach. Now a standard inclusion in Mikraot Gedolot.

(c)CommentaryonTorah (SeferHayashar)

* Written 1153-1164; includes a long and short commentary on Shemot. The perush insists on pshat which accords with the rules of
Hebrew grammar and adopts a rational approach. It is written in a difficult, terse style.

Over 70 super-commentaries have been written on this perush. The best known included Avi Ezri by R. Shlomo Hakohen of Posen
(1802) and Mechokekei Yehudah of R.Yehudah Leib Krinsky (1905).

(d)Philosophy
¢ Yesod Morah on the Mitzvot

(e)Mathematics

* Yesod Mispar - on numerology

* Sefer Ha-Echad - on the properties of the numbers 1 to 9; an early analysis of the use of the decimal numbering system, the inclusion
of ‘0’ as a number and decimal number placement.

3. Map taken from Decontructing the Bible, Irene Lancaster
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(Astronomy

¢ Luchot - astronomical tables. The Abenezra Moon crater is named after him!
o Sefer Haibbur - on the Hebrew calendar

* Kli Henechoshet - on the astrolabe: 36 chapters including:- use of the astrolabe in computing the length of day and night, the diurnal
and nocturnal uneven hours, the elliptical longitude and latitude position of the Sun and the planets, the culminating degree,
computing the height of any tall or short or deep object, and much more.

(g)Chronology
* Shalosh She’elot - in answer to three chronological questions of David Narboni

(h)Astrology

* Reishit Chochma - introduction to astrology

* Sefer Hata’amim - overview of Arabic astrology

* Sefer HaMoladot

* Sefer HaMeorot

* Sefer Hamivharim

* Sefer HaOlam - mathematical formulae on the planetary conjunctions
* Mishpetai Hanolad - on horoscopic predictions for the new-born

* Translations of a number works by the 9C Jewish astrologer, Mashallah

(i)Mysticism
» Sefer Hashem on the Names of God

(j)Other
* /ggeret HaShabbat - on Shabbat

Testue il 4095_h1_h2_h3JPG

The Abenezra Moon Crater

D] IBN EZRA - POET

Ibn Ezra wrote hundreds of poems. Many were religious. He wrote the Shabbat zemirot: Ki Eshmerat Shabbat and Tza'amah Nafshi.
But he also wrote secular poems on many issues, many satirical and witty. He wrote about the excitement of playing chess and
annoyance of houseflies!

2. Bli Mazal

The Heavenly spheres and constellations
Strayed from the path when I was born
If my business were in candles

The sun would not set until I died
However I struggle, I cannot succeed
For my stars have ruined me

If I dealt in shrouds

No one would die as long as I lived!

3. Aha! Yarad al Sefarad Ra Min Hashamayim (on the Almohad destruction of 1140)

My heart is burning within me »19P TN >2Y ON
For my soul which has been wronged NMY WX OV DY
And from its land, its desired place, NN NN, NNIND
Has been exiled to an impure land NN NNNDL NIND
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4. Ashkim LeBeit HaSar

*When I go for my wage in the morning IWUN M0 DOWUN
They tell me “he’s already left” “257915” DIDN
And then when I come in the evening 29y NYY NN
They tell me “he’s just gone to rest” “25V 715" DIIIN
He is either just starting a journey 259 NOY N
Or laying back down in his bed 2OWUN NI N
Woe to the man who is poor Y YWOIND MIN
With bad fortune over his head 151599279

*my loose translation to capture the spirit

E] IBN EZRA - CLASSIC COMMENTATOR

NIMDN NIANNI N2 NNDIN N PN .NRY 2 DNIAN 72 O 5.

AN MTPN YD
Ramban quotes Ibn Ezra hundreds of times in his Torah commentary, thus elevating him to the highest league of
mefarshim. Although Ramban declares at the outset that he will oppose Ibn Ezra, this will be out of love

6. ‘not to pay attention or divert your mind on commentaries, treatises and books other than those on Ibn Ezra, which alone are
meaningful and profitable to all who study them with intelligence, understanding and deep insight’

Maimonides letter to his son*

E1] PSHAT & DRASH

MNP IVIVA ¥ DINN DNYV POIND XN PI,D00WN YT DN INY 1 NYT ,DWITH MINK MMPNI POT ON) ... 7.
DN, DN DXVAYNI MNNA PI,7INY 0N DYYAY %5 ,NID NIPX VYN TIT YITH NIYI) ... ,DININ 1PN
DN DY PAD D DNNN DY WY, DT DI PNV ,DPINIYAN 712D TAND DYV, DYDY DYV NV NINNN
991, 1ON PN IPHNTR P .DPYTRTM ,2INDN NYNIN DNPNYN D DIND ,DOPYITSN DY 29WNNIN NN NDOOM
NN TIT2ITIY IN DN NHN DNION T NIN ONP2T

NN TP NNY AN
Ibn Ezra set out to write a pshat-based commentarys. He introduced a more rigorous understanding of Hebrew grammar than that often
adopted by the the Ashkenazi commentators and also criticized their lack of skills in Arabic and thus lack of access to much
post-talmudic literature of the time. He also wrote in Hebrew rather than Arabic, opening up his ideas to the whole Jewish world. At the
same time he recognized the value of Drash and N N> D19 70

¥ 1998 79 NYNNN DIINY P, MN0N NINY PYA DY FHNT PN ... DINND NN PN 2D PNIN N - THRD DY (N) 8.
YION TUND DNNPNI NYL I29)1 .0 DIVNAIDIN .DNINI) MY NPN MPTH) ,MNAWNI NYY 1) .12 D PR
NOV ,DNDNOY INYNY PYOL NNNN DIINY NIV ,0UN THIADD 1D NWY ONIN,PIIMDN DY YW XD "N Impna

PN NYPT N THIAD NIAYA AN PN .ONYT XD NN NNN W 1D 1IN

N2 YN NNY JAN
Ibn Ezra did not hold back in his criticism of pshatim that he did not accept. Here he accused Rav Saadia Gaon of
dreaming up some of his commentary in order to defend Torah against the criticism of the Arab scholars

4. Stitskin, Letters of Maimonides p156. There is some debate as to the authenticity of these statements, although they are quoted by later mefarshim - see below. The Rambam
makes almost no mention of lbn Ezra in his writings and certainly gives no indication that he was a significant influence on his thinking. See Isadore Twersky, Did R. Abraham ibn
Ezra Influence Maimonides. There is a legend about the Ibn Ezra meeting the Rambam in Egypt when he was a doctor. This seems very unlikely to be true given that the Rambam
arrived in Egypt after the Ibn Ezra left, and only in fact became a doctor far later.

5. This does not mean that he limited his explanations to the literal meaning of the text. In fact, Ibn Ezra is also open to philosophical, astrological and mystical approaches to the
Torah. For example he explains the 10 Commandments as being parallel to the movement of the planets around the Solar System. He also understood that the Ephod of the Cohen
Gadol was an astrological instrument! He explains that Reuven literally had sexual relations with Bilhah, yet insists that David did not commit adultery with Batsheva.

6. Rav Saadia Gaon
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E2] THE KARAITES

In Ibn Ezra’s time, the Karaite center had moved from Jerusalem, where it flourished from 950-1100. Jerusalem was destroyed by the
Crusaders during the First Crusade in 1099. The Karaite centers then moved to Constantinople and, increasingly, Spain. Ibn Ezra often
quotes Karaite commentators, usually to dispute and discredit their interpretations of Torah. He calls them “intellectually
deficient” (nyT »1oN), “mindless” (1Y »1Y0N) amongst other criticisms.

TN 2037 T2 397 DYTR XN 1571 WX D279 NPN) 9.

NDIY PUNIA

DINTD £DY ,9£90 PHF D3N3 DOEIDY 3 1D ,19DD3 INH PNIM DLIDI PHF D3N3 DHII 1973 30 H™ BN NHN) 10.
DD .BMEND DD HILIIN D I IMTHD TTD D TID D INH I )15 PPS BMED 55 ,pNS ML HIP WD 5>
e QIEDD NHT TIDDY ,DDEIDY I DD IITL NS I3TOL DN

DV NY )N 9
Ibn Ezra ridicules a Karaite commentator, Yitzchaki', for suggesting that pesukim were added to the Torah in the time of
Yehoshefat. This is of particular interest given Ibn Ezra’s own views on the possibility of later additions to the Chumash

19,000 PR 'BHNE' 2 96 HA NES I - DY D ,HIN 13 IH - HID 136) .. NP NYTIR YR 9P 1.
(11735 HOYF 13 P D NES PHY DY NE' M

YN MY
Ibn Ezra’s sharp wit is aimed here at the Karaite Ben Zuta

E3] DEFENDER OF CHAZAL

12.

YB3 P OB pTTp T TOBWAS N3 73 IKIZ . WK oY WITs Mo, mweana T
TMOWY MY KIWMN 15 1275M APNWS pITPT [PRK BTM2TE MmTp YY oK opnm
DX 9373, DITINK OIRAT NN MO0 590, 0mwym bnnsna o aon oann m s
M. 7w i 1m 265 Sapn 5731 KM awKna M AnT DTN KM W) omn
MY oWt . oMnKY AKX DMWKYS DAw ,DM03T DWMDA MK .MYN DY PRY N33
PNKY,Twp 13 wrw 19n 3 prap,mwns $33 1NN MK LTNND 00D KWK X KK

NINN NOOW - YIND KNY JaND NBTPH
In his introduction to his Second Commentary (Shita Acheret) Ibn Ezra makes his position very clear. He will NOT
argue with Chazal on any issue - halachic or aggadic - for which he understands there to be a ‘kabbala’ - a received
tradition. But on issues which he believes to be derived from the verses, he will not show any favoritism and will
disagree if he thinks that the wording requires such an explanation®

P12 (aovwn) TIT D IO PING 13 INHE ,DEITPD 1MIZH S PPAD LY ... PYY P2 IR TOY MIND 10w 13,
I3 PINFY JY OR3P BY (631 Bew) PP 73D (DI2) XY 0D MO (o o37) PTY XD MIHS OPILPY O ... 7LH O 1D
PHY 0511 19 IH%ID DPID T3 30,703 NIE DL, NI PN DD 1OM (ea Bem) 73 [P IY OIPD WD (o) ©037)
195%D Y51 727 HIDE D3 310 1HY ,0EN TIT HID NIIDL DN 50 23N ,INSE WEN 3PS IO PIPP3 1D, T If
MIED T NHY H 19 59 ,10NEN> HID P

0 MDY NRY JIN
Ibn Ezra is very unhappy with ‘non-literal’ understandings of the pesukim which go against halachic interpretations of
Chazal. Here, on the issue of the tefillin, his target is actually the Rashbam!

7. ltis not clear who Yitzchaki is. A likely candidate is Yitzchak Abu lbrahim Ibn Yashush, also known as ‘Hayashush Ha-Sefaradi’ - 10/11C, Toledo, Spain
8. Itis important to appreciate that Ibn Ezra takes the position that the halachic system was received as a tradition from Sinai and was not derived through a process of ‘drash’ from the
verses. This is in contradistinction to the view of the Rambam that, in addition to material received at Sinai, much of the halachic system of Torah law was derived by Chazal directly
from the verses through midrash halacha. Thus Ibn Ezra is able to draw a clear line between ‘kabbala’ and textual interpretation/pshat; a line which will be less clear to other
mefarshim. For a detailed analysis of this foundational disagreement as to the nature and process of midrash halacha and how it has been understood over the ages, see How Do
We Know This, Jay M. Harris, SUNY 1995.
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Rashbam understands the ‘deep peshat’ of the verse in a symbolic way - the verses in the tefillin are to be in our minds as
if they were written on our hands

PPI3 - I3 DM - NHI PPEY NEHY O IMPIL - 39 DM HXH 'O YO D15 N 1H> 3P PH - Apam a1,
e DD TDH O P3N 3IVIL INY 3100 H3 H ..NE O IHDPD 2'DHI ... 'H O DXEID 1ID IDED TINY IDE - I O

NN PYNIL 0"av9
The Rashbam understands that pshat in the verse here is that the first day of creation ended at sunrise. He does not feel
obligated to follow the position of Chazal - that the night preceded the day and the day ends at sunset

PIDDI DF MN3V3 ILINLD DNNH 1IN 039 N NTYWA INNYHN NO 0PN 'NY DY NIYD DPN INJIN NYN NN 16.
390 999 5D ..... I3DE DOV HN, D5 019 p3L 12 IO LY 32 1IND H3D DNV PILD OV MIMNED BIO 31D D INM
19125 1937 H5) DL O I3 TV OWED H PEHI O D - DN I3 10N

N510 MDY XY 1N
Another famous polemic of the Ibn Ezra followed .....

DNOAN N NIV YTND WY NYAINI NAYN DDA NDYDN NN NIV NIVY YU MIND YU DAIN NYAIN MY )N 17.
SN NN NIAYNN NIND MDD MY 91232 NINY NIND NSP XIPIN ONRD MWD NNX DY ONMN NRY JAN YTI90
NMVND NINT NP ODR TN W ,70INN NDX YT I92) IRIND STHD TY MM DIYNI NIRINY 0 DAY ST W
JINTD AWN TN DWN ONYTDY DPNN D PINLN NN HOYY NN YTND TMYN NN IRUN)Y ... .NIYN PON NNHYWY
DN NOWN NNRY XN 0) ,20 DO NNNIPD NP HIMN NI DIV NIV NN SNIANN ONYD ,PMNN SNTHM
INT N INNVND NNG N INDY YYT 719N 10D 7PTIY 952 9,0 PWI NN

OMATH NIWYI YT NP NT NILY NIV NN
DN DNT Y39 DNY 73 TN NN P2 P OVN P
DM9DN MYNKIL 1IN 1) DNON NP PYYN YD M
ONTY NN IN WNHY Y2 RN NIV 0P TP XN

D3P MOV DYY WD PNTR DY DYND 1Y N

DY) D) DI 12 DWW T™AP) D) DM TN NN

DI MN HYITODY XD M) DDIAND 2 VAN NN
DMYY1 DN YN DM TIINY T2Y INSD OPYM
DMV DNNND DIDID YN T¥ DN NN 93 MY
DMIYY NNK NN MM 2N MYY NN DY U2

D27 93 727 9N N¥N 1 1 7T MwYn T10m
DMV PN TR ININDY WNHY O 951 PNINY
DMAD TN YN NI TWUN T2 INSNDI NNV TP
DI NTN X NYNN PNY WY 90 HONY 1IN DWY
OM2YN 95 YN DNOYM PNON TIT MIX 12ND

95NY 23N DWY,NNNN OWIP DD TN IN DINNN TTNRON NN IWN NN DD THN THN,NIVN PN ODN TN 1w
NN ON D RYN XDY,NAYN N DY DNNN NNNDHN DNDND NIVN THiad NIV TINHD MNN NNNY,NIVN DD NN
,MIAON MNY DD NN NOXINY T YNINY P TIT WAINY )2 NIV O NN, DIPNY TR NN MWAN DY M OYINM
T2 199N 7,05V TN D NYY IN MY DY P2 71PN TWND M TN NI "IP2 00 29y 5" :w1P9 1IND OV M

DN NN

INTP ON LN MNIY ORI IDON KDY ,NNN NAY HOND 10 SNIIN 2D ,WIPAN MHONYIP ON P TIAONYIP VP VYN
NN OIPYY THY INN ON T NTXY,NIAYN THAD NIAYA PONNNY .DDIWN OPYA DOPIY WWOD NI M) D) ;90 WIPON M
SN DI WP N PONDY DIV DINY ,NNNN DY TPWNRI NN INID NN NDX DNON TY WTPN DY NRY
NNNN I IYDY NAYA PI,01 992 N NWYN HYRI NYID NIAND) KD D DOYTY ,DNNY DPYTSN D D), 001190

e IAVN O NADY |, T2DIN DYN NIAY IUND INIWOY NIAVN 1IN PN

NI JaND DY NAYH NN
1bn Ezra paints a dramatic picture of his alarm at the Rashbam’s pshat by writing that he had a dream that he received a
letter from the Shabbat herself secking that her honor be upheld against those commentaries who claim that the day
begins in the morning! Ibn Ezra woken up in the moonlight and was close to tearing up the commentary on Shabbat, but
resolved to write this response instead
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F] IBN EZRA - RADICAL COMMENTATOR

Ibn Ezra emerged from a Spanish tradition rooted in philosophy and a more critical analysis of Chazal. Although he was a staunch
defender of Chazal when he felt that interpretation could impact on halacha, he was not a great proponent of drash and did not see it
as the ideal form of commentary.

F1] PESHAT & DRASH

SPWN YN VYD NIV ,DMNYTNI DINY MNIND DMIONN TIT INT DTN 7INX TN, NTIPIN IN NP DA TITH 18.
DIANIY MY NNY ,DNNTPN 9D DIWITAN INYIMY NN OPPY NNY "0 NPY'D - WIT HY 190D P ,DPRNN
...... ONINND NYN IV
NINY YT ¥ D) NIYIAP NMIPRY NODND NINY Y, NNT NIIDND WIT WY ,NYP 120N NWIDN W) MIND WAT ¥ D)
TN PYYY RN NN NPV, MININ DY NN NPRY MY ¥ 9,090 NN NNAN TIT2 PITY,DINRY 10

YN TITN - HINY NRY JARD DTN
Drash is often seen by the Ibn Ezra as a ‘light’ form of learning, suitable for training beginner students until they are
able to achieve the insight to understand peshat

21N> DY 2ININ YD ,0N YWITN TITI ONYY 950 .NIDN) NNT NN INDND NINT NNY ,NN0NN OWIN MDYV PIIN XD 19.
1229 PRI - DMIDNDY DINDND DYV WIADY NN .NINP TIT HNXD ODYI MX 0N DYM ,NINIAN INDN NDHN
T2 DIV (239 5wn) TIZD? 2D T2Y DNN YA AN OIWN XNV (mav mnw) 7242 7771 XD AND N .DMADN 1IN0

10N OV OMPNRYVL MPIPNY PI.0MVY P2

WNN 71N - NINY NRY JARD DTN
Ibn Ezra is scathing on the issue of interpretation of words which are chaser or maleh. He ascribes the different styles of
written to the development of Hebrew over different periods and considers midrashic interpretation of such differences to
be puerile!

(035 533 3pE> HEE I I DT> IEITE £ .. PIOD TIPS ~E9) 121 NPYN NI Iy 99 npanm inxp wyxm - 20.

19 YN
The Torah records Esav’s kiss for Ya'akov with dots over the word. Rashi sees this as an indicator that Esav was not
sincere

qRY LD HEHD 193N THI ,1PH> BI PICY) LD 3ED H5 DEDI TIT H Y0 ,OMILN MDY HD IW VPN DI W £70 21,
ynhH oY

DY N 1IN
1bn Ezra says that this explanation is only fit for infants! Why would he cry if he was not sincere. Ibn Ezra compares this
to the tearful and sincere reunion between Yosef and his brothers

F2] THE KARAITES

9 9y DNYIN PN ,N9H NI DD ,INON M2 DR DI DIMOLN DMIAYN 2 N NN NPYN 8N s 22,
0N FP22 1 NI NI N0 y9) DRI NN WN NN, NN

02 P79 MOV KIY 1N
1bn Ezra occasionally quotes Karaite commentaries with approval, especially Yefet ben Ali (late 10th C), whom he quotes
over 100 times. Here he brings ben Ali’s novel understanding of the meaning of the Torah’s phrase ‘the servant behind
the grindstone’

9. Written by R’ Tuviah ben Eliezer (d. 1100), leader of the community of Mainz
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F3] DISAGREEMENTS WITH CHAZAL

Case 1

71097 TN 9122 T N 12 DY D97 TN 72) M NIN NIND T2 NN OND NN TIM NN T v 23,

0-NY MPYNI
He has no concern bringing interpretations of pesukim which differ from those of Chazal and he was critical of some
Ashkenazi scholars he met who understood illogical midrashim in too literal a manner. Nimrod is described in the
pesukim as as a hero and hunter before God. Chazal’s view (brought in Rashi) is well known:- he was a rebel (hence his
name) who caused the world to reject religion - an unequivocally negative picture
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Ibn Ezra states that (i) we should not be too quick to ‘interpret’ names that the Torah does not interpret, (ii) the pshat is
that Nimrod was a great hunter who offered up animals to God. Negative comments about him are drash NOT pshat!
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The Ramban (100 yrs later and from a quite different mystical tradition) criticizes Ibn Ezra for going against Chazal and
painting a positive picture of such an evil character as Nimrod

Ibn Ezra’s approach to midrash was actually typical of the early Spanish school of rationalist thought?0, This view, whilst typical of his
place and times, was NOT accepted by most of the Ashkenazi schools at the time (or indeed most authorities today!)

Case 2

VTTTY GTRIMND Yo Y MDY NI OT) PRI PRI VIR NFY) 2 DRI YWY 26.

T PYNI

HTON 15 DIV, 1735 FVWVH 1INO WMD) - MND WOV QWY ANNVY... DISHD 1IDE HDWH I 3P0 1D - pann 27,
me e

(=174 8]
Rashi quotes Chazal that reference to the 318 followers of Avraham is in fact to Eliezer, whose name is 318 in gematria
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1bn Ezra is equally scathing of Gematria, claiming that it can be used to prove anything!

Case 3
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10. See for example R. Shmuel Hanagid’s summary of the the role of aggadata in his Mevo HaTalmud. He states there that aggadata should only be accepted to the extent that it makes
sense and that, whilst halacha is from Sinai, the same is not true of all aggada and not every medrash has to be accepted.
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Here the Ibn Ezra raises Chazal’s statement that Yitzchak was 37 at the time of the Akeida. He is prepared to accept this
only if it is a ‘kaballa’ - a received tradition. However, if not, he rejects it on the grounds that the Torah does not
mention that Yitzchak willingly sacrificed himself. He must have been old enough to carry the wood. So Ibn Ezra
explains that he was 13, that Avraham bound him by force and that Avraham would not tell him of the plan in case he ran
away
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Many later commentators (particularly the Abarbanel and Maharshal) were scathing and critical of the Ibn Ezra’s
acceptance of 'unacceptable’ sources and his criticism of Chazal!"'

G] IBN EZRA - REVOLUTIONARY COMMENTATOR
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Ibn Ezra refers to the ‘secret of the 12°, being the last 12 verses of the Torah. Chazal debate whether these' were written
by Moshe or later by Yehoshua
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Why does the Torah state that the Canaanites were ‘then’ in Eretz Yisrael at the time of Avraham. Surely, when this was
written by Moshe the Canaanites were still in the land!? One pshat is that they were then in the Land, but not before. A
second pshat is alluded to by the Ibn Ezra

,93 1 DPY 53H 93 D rH DLPENE '1H' DI 1H53 D PH 1 D ILIPD .OM37 HIH DEID PR3 IO MY Py 33,
0H 1H DEDY PI L6 D0nD PHr DED 30D HIE DH OF W ... VYOI 3 1IHD IPD M3 DNPI PH 3p> DEN 5D
371 2P I0H HY33 13POE 1H LN 13DOE 5 DN IHII) 3T V3P 1373 PHHI V) £E IHY ... 3PS DH3D IHLN

961333 O P BN

OV XNY-1IN DY ' NIy oy

HEC NI ,TIOD 1N 10 302 HID 16 DEID INHE HEH U3 T3 IPYD IV NP3 D 209 IF MOE PP HY MO 2'H 34,
D'DIN 3D

DY NRY-1IN DY '9 1OVININ YN '
Some of the classic supercommentaries on the Ibn Ezra understand his position to be that narrative pesukim could be
added to the Torah by a Navi after Moshe?" This position'* was clearly a radical departure from the classic and majority
position of the Rambam that the entire Torah was written by Moshe Rabbeinu.

11. This is based on some of the Ibn Ezra’s more unusual explanations of verses in ways which contradict the halacha. For example he writes (Vayikra 7:20) that the only chelev
prohibited by the Torah is that of korbanot and that chelev of other domesticated animals is rabbinically prohibited. In fact, according to halacha, the chelev of all domesticated
animals is prohibited and chayav karet! He is roundly criticized by Ramban (Vayikra 3:4) for this pshat. Ibn Ezra suggests (Shemot 23:19) that the Torah prohibits boiling a kid in its
mothers milk and that other prohibitions of meat and milk are rabbinic. In fact, the halacha prohibits all cooking of meat and milk min haTorah. Ibn Ezra also suggests that
according to the pshat, a Ger Toshav must keep Shabbat, may not eat neveila and may not eat on Yom Kippur. None of these are prohibited by halacha.

12. Chazal only discuss the last 8 pesukim

13. See also the Abarbanel on Bamidbar 21:1-3 who accuses the Ramban (!) of also taking the same position as Ibn Ezra by suggesting that some pesukim were added to the Torah
after the death of Moshe. Abarbanel is extremely critical of this and accuses Ibn Ezra of having taken it from the Karaites! In fairess, it seems very clear from the Ramban in many
other places that he clearly understands that the entire Torah was written by Moshe.

14. Which is clearly a minority position, although followed by a number of other Rishonim
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Note that other super commentaries on the Ibn Ezra interpret him differently and less radically. Some!?® suggest that these comments
of the Ibn Ezra must have been interposed into the commentary later as they could never have been endorsed by the Rambam or the
Ramban?¢

This position was famously seized upon in the 17C by Spinoza, who invokes the lbn Ezra as his champion in his Theologico-Political
Treatise (2:8). In fact, Spinoza significantly exaggerates (to the point of distortion) the lbn Ezra’s position in claiming that Ibn Ezra did
not ascribe Mosaic authorship to the Torah. lbn Ezra said no such thing but simple (possibly) suggested that certain narrative pesukim
could have been added later by Nevi’'im.t

In the 18C Ibn Ezra’s methodology was also championed by Moses Mendelsohn who relied heavily on the lbn Ezra’s commentary on
Chumash when writing his own!s,

In the 19C Ibn Ezra’s focus on peshat was seized upon by Abraham Geiger and other earlier advocates of the Reform movement. They
often saw Ibn Ezra as an ally in their openly anti-Talmudic agenda. In many ways this was disingenuous, given the lbn Ezra’s staunch

defence of Chazal against the Karaites and any anti-halachic tendencies.

Many 19C orthodox commentator (eg the Chatam Sofer and the Maharam Schick) explicitly rejected the Ibn Ezra’s approach as one
which supported Reform.

The 20C has seen something of a revival of the Ibn Ezra’s popularity.

15. See the entry on the Ibn Ezra of the Shem Gedolim by the Chida.

16. Although, as we have noted, it is far from clear what the Rambam really felt about the Ibn Ezra and see the note above as to the Ramban’s own position on this.

17. For a detailed analysis of Spinoza’s ‘spin’ of the Ibn Ezra, see Part 2 of the Patchwork Bible series by Rabbi Harvey Belovski. See his source sheet at
https://phaven-prod.s3.amazonaws.com/files/document_part/asset/1600864/KEaFeodi8Bo9kd59kWmTf1zuHQO/bible.criticism.Isjs.2.pdf and shiur at
https://phaven-prod.s3.amazonaws.com/files/audio_part/asset/1600863/upqlTz8VYL8P-paaRiyaN4SpcQU/patchwork.bible.lsjs.2.mp3

18. Prof David Weiss HaLivni actually describes Mendelsohn as ‘paraphrasing’ Ibn Ezra’s 4th and 5th Path (see Weiss HaLivni Peshat & Derash p 29. Like the Ibn Ezra, Mendelsohn
accused the Rashbam of a ‘pshat too far, stating in his introduction to the Biur that the Rashbam’s ‘love of peshat has caused him occasionally to deviate from the truth’.
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