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A] The End of Nevuah

* When did the era of Nevuah draw to a close? Why do you think that may have happened?
* What did we see in Rav Kook at the end of the last sheet in his piece ‘Chacham Adif miNavi’? Was it a sudden change?
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* Why are there two separate ‘mesorot’?
* In what way are they different to the transmissions that come in between and after?
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¢ What is the difference between Nevuah and a Bat Kol?

* What s represented by the shift from one to the other?

NYTPND NPAINNT IND N NPT, NMD INY 227 NITPRY 27 N - PWIN RN .O757IN 71 28 I17) 2972 3Y1) (1:0 monny) 7.
T2 °912P5 NON 12 7PN DI (N TPIN PIYTY ,PNYIND ORIV INPDINY PPYTS INDDD INPOLVPY ,PHIND PO
NNDT PHRY RNDN XIMYND IDIMN ... "TINX' N AN MNT ,XWOPID RPN IND D93 NPV MDNN XD IPY X XD NN
;N DTIAYT NI PON - DRIYD N IND TN .OWTPN SWIP DN KM N> 2D XON P9) IO M0N0 NINDYD
FWYNT TINT TONP) (i o) IINIY

00 NI

1. N MN'D P99 129 B0 910 DY DI 970 '9 Y




5775 - M 079AN rabbi@rabbimanning.com 2 Toa

NN NV YIN INN NN NINWNA A :DMNOIN PN IND TY 8.

Y 7199 N9 5 10D NN ¥

* Why did the urge for Avoda Zara disappear in the Second Temple period?
* Why would it be linked to the disappearance of Nevuah?
* What else was happening in the world which parallels these trends? Look again at source 5
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* How do we reconcile the contradiction between T»)2 90N NN N"apPN DMYDY N9 and YNPWN NYYI?
* How have you understood it until now?
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* In what way did TsbP ‘begin’ with the Anshei Kenesset Hagedolah?
* What was the change of paradigm and how does that connect into the previous mesora?
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* In what way is a Chacham '>7y" to a Navi2? How are translating >y - ‘preferable’? superior?
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2. Aninteresting shiur on this topic can be found at

http://www.yutorah.org/lectures/lecture.cfm/757548/Rabbi_Ally Ehrman/The_Changing_Of The_Guard_-_From_Nevuah_To_Torah_She-be'al_Peh
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* According to R’ Tzadok, did R’ Akiva know more than Moshe?
* What was the essential difference between the way that R’ Akiva understood Torah and the way that Moshe did?
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* Who coined the phrase ‘dwarves on the shoulder of giants’?
* How does this fit with the standard conception of ‘yeridat hadorot’
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e What is Chiddush?

* Read the following extract from Lights of Prophecy (Orot Hanevuah), Rav Bezalel Naor, OU 19903
p.2 second para “The Vilna Gaon ....” to p.7 “....was no reason to have assumed such”

* After that, if you did not read the extracts from the Leshem at the end of Sheet 12, please read it now

* Please also look some time at the attached extract from Derech Hashem (3:3) on the distinction between Nevuah and Ruach HaKodesh

3. RavNaor specializes in bringing the ideas and themes of Rav Kook to an English-speaking audience
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idolatry, it became superfluous! At first glance, one is
astounded by what would seem unabashed reductionism.
However, one must recall that the institution of prophecy
as originally chartered in Deuteronomy 18:9-22 may be
read as just such a displacement of indigenous Canaanite
necromancy. [See especially verse 14 and Sifré ad locum,
cited in Nahmanides’ commentary verse 9. Cf. Nahma-
nides, Derashat Torat Ha-Shem Temimah, in C.B.
Chavel’s Kitvey R. Moshe ben Nahman (Jerusalem, 5723)
I, 149-150; R. Nissim b. Reuben Gerondi, Derashot Ha-
Ran (Feldman ed., Jerusalem, 5737) XI, 204-205;
Maimonides, Introduction to Commentary on Mishnah
and R. Shneur Zalman of Liady, Tanya IV, 22. However,
see the objection of R. Yosef Albo, ‘Igqarim III, 8.] We
might just mention en passant the controversy Maim-
onides triggered when he subjected the sacrificial cult
to this form of reductionism. [See Maimonides, Guide 111,
32; Nahmanides, Leviticus 1:9; R. Yom Tov b. Abraham
of Seville (Ritba), Sefer ha-Zikaron (Kahana ed., Jeru-
salem, 5743) 73-78; Abrabanel, introduction to Leviticus.]

" At stake here is whether reinstitution of prophecy (or

the sacrificial cult) in a more advanced civilization would
be “anachronistic”.

The Vilna Gaon (1720-1797) too, in his laconic style,
connects the cessation of prophecy to the eradication of
idolatry—without providing us the key to understand this
interdependence.

The Gaon’s rival, R. Shneur Zalman of Liady (1745-
1813), explains the phenomenon by saying that the
Divine Presence and the proliferation of idolatrous cults
are two sides of the same coin: belief in the supernatural.
The transition from First to Second Temples meant the
shifting of view from God to Man, from deicentric to
anthropocentric.

R. Zadok ha-Kohen of Lublin (1823-1900) outlines the
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history of the First and Second Temples in quite similar
fashion. The major difference between R. Shneur Zalman
and R. Zadok’s descriptions lies in their portrayals of
the Second Commonwealth. Whereas for R. Shneur Zal-
man, the passage which most accurately characterizes
the period is that in the Tractate Yoma (21b), which treats
of the five symbols of divine intervention lacking in the
Second Temple (“ark, fire, divine presence (shekhinah),
divine inspiration (ruah ha-qodesh), and Urim and Thum-
mim”)—for R. Zadok, the era is epitomized by the words
of the Pirqey Hekhalot: “Said Rabbi Ishmael, so said
Rabbi Agiva in the name of Rabbi Eliezer the Great:
‘From the time Torah was given to Israel, its splendor
and glory, etc. were not revealed until the last (Second)
Temple [even though] the divine presence was not
manifest therein’” [Pirqey Hekhalot Rabbati, end
chapter 28, published in Wertheimer’s Batei Midrashot
(Jerusalem, 5728) Volume One; see R. Zadok ha-Kohen,
Taqganat ha-Shavin 6:24 and Mahshevot Haruz 71d}.

In this writer’s opinion, one of the most fascinating
points of R. Zadok’s historiography is his isolation of
the encounter of Alexander the Great and Simon the Just
(recorded in Talmud Bavli, Yoma 69a) as being the sym-
bolic passage from the Old Age of Prophecy to the New
Age of Reason. On one side, we have Simon the Just,
last of the Men of the Great Assembly (Mishnah, Avot
1:2) whom R. Zadok (based on Pirgey Hekhalot) credits
with the elevation of the Oral Law to a position of
supremacy in Jewish life. From the opposite side, ap-
proaches Alexander of Macedonia, student of the pre-
eminent rationalist Aristotle. The dating is breathtak-
ingly precise. A generation earlier in Greece, taught Plato,
whose philosophy is yet interspersed with elements of
mysticism and mythology. In Israel, that very legislative
body known as the Men of the Great Assembly, had been
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graced by the membership of the last prophets. Truly
the generation of Simon and Alexander was the great
watershed. The essential difference between the philos-
ophies of Plato and his disciple Aristotle is made most
explicit in the quote from Orot ha-Emunah of Rav Kook.

[Parenthetically, both R. Zadok and Rav Kook regard
Maimonides as the tigqun or correction of Aristotelian
rationalism. This is but one of many instances where
the positions of R. Zadok and Rav Kook coincide, as
scholars have already noted.

One also observes the overall fairhandedness of the
presentation. Jerusalem and Athens are viewed as
parallel civilizations which developed independently.
Refreshingly, we have here none of the ethnocentrism
which supposes an Israelite source for Greek philosophy.
(See Josephus Flavius, Contra Apion; R. Yehuda ha-Levi,
Kuzari1,63 and 11, 66; et al.) It is a tribute to Maimonides
that he (despite what some try to read into the Guide
[, 71—see e.g. R. Pinhas Elijah b. Meir (Hurwitz) of Vilna,
Sefer ha-Berit ha-Shalem 1, 20:32) never entertained such
a thought. On the contrary, in his introduction to the
Commentary on Mishnah, he maintained that “the sages
of the early peoples neither saw the prophets nor heard
their words.” There follows immediately a reference to
Aristotle. (See Mishnah ’im Perush ha-Rambam, Kapah
ed. (Jerusalem, 5723) Seder Zera’im, Haqdamah, 23a.)

A final aside: R. Zadok employs the term hokhmat
yewanit in the sense of Greek Philosophy. However, from
a critical stance, it is highly unlikely the Rabbis of the
Talmud ever intended that meaning. See Rashi, Menahot
64b and R. Isaac b. Sheshet, She’elot u-Teshuvot Ribash,
no. 45; also Maimonides’ commentary to Mishnah, end
Sotah; and most recently, Dov Schwartz’s article,
“Hokhmat Yewanit”, Sinai, Sivan-Tammuz, 5749.]

But all this is more descriptive phenomenology than
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analytic etiology. In the two pieces quoted subsequently
(Divrei Soferim 21b and Resisay Layla Th-c), R. Zadok
likens idolatry to a filter which shields the blinding rays
of prophecy. Prophecy was possible only because there
was idolatry to impugn it. The removal of idolatry by
the Men of the Great Assembly threatened to destroy
human free will, which would now be exposed to the full
impact of prophetic revelation. At that point, the Lord
extinguished the overwhelming light of prophecy, in
order to safeguard man’s free will. [So Rav Dessler (1891-
1954) explains the meaning of R. Zadok’s rather cryptic
words.] In every generation, the Master of the Universe
insures the preservation of free will, by maintaining a
perfect balance of power between Good and Evil.

Rav Kook (1865-1935), titan of Jewish thought, com-
bines the theory of Maimonides (Guide 11, 36-37; cf. Tiq-
quney Zohar, beg. Tigqun 18 and Tigqun 30), which views
prophecy as a function of the imaginative faculty, with
the finding of the Sefer Hasidim (and the Vilna Gaon)
that the disappearance of prophecy is linked to the era-
dication of idolatry. Rav Kook observes that both these
phenomena, i.e. prophecy and idolatry, are dependent on
an active imagination. Judaism sans prophecy, tends to
be a religion of reason rather than of imagination. At
the root of both prophecy and idolatry, lie vision and
the desire for some substantive contact with the divine.
In the case of prophecy, the vision is restricted to the
mind’s eye, whereas in idolatry it finds expression in
the plastic arts. As for substantive contact, Rav Kook’s
mot-cleisinstructive: tokhen or “content”. Only prophetic
religion can supply this type of “content”. The religion
of pure reason is too abstract to accommodate all
dimensions of a human being. [Cf. ’Arpiley Tohar
(Jerusalem, 5743) 10.] Finally, Rav Kook intimates that
in our own time there are indications that the long-
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dormant imagination is being reawakened, which augurs
well for the future restoration of prophecy. (More in this
regard in Section Three: “Prophecy/Future”.)

i1

Section Two, entitled “Prophecy/Present”, discusses
what form divine inspiration has taken since the
disappearance of classical prophecy, which was distin-
guished by outright visions. In this connection, two say-
ings of the Rabbis are most significant: “Since the day
the Temple was destroyed, prophecy was taken from the
prophets and given to the sages” (Bava Batra 12a); and
“With the demise of the last prophets, Haggai, Zechariah
and Malachi, the Holy Spirit departed from Israel; never-
theless, they would employ the bat gol (divine voice)”
(Sanhedrin 11a). In order to be receptive to these indirect
modes of divine communication, one may have to alter
certain ground-assumptions of one’s theory of knowledge,
or epistemology.

The first mode left to us, is the so-called “prophecy
of sages.” [In subsequent literature this would no longer
be referred to as nevuah or prophecy (reserved for an
external stimulus), but rather as an internal ruah ha-
godesh (divine inspiration). See Nahmanides, Hiddushei
Ramban, Bava Batra 12a; R. Elijah Gaon of Vilna, Be’ur
ha-Gra, Isaiah 5:7; R. Hayyim Vital, Sha’aret Qedusha
I11, 6-7; and R. Pinhas Elijah b. Meir (Hurwitz) of Vilna,
Sefer ha-Berit ha-Shalem, First Introduction, Preface, I,
1:1, II, 9:3 and 11:1,3.] Though God does not speak to
us directly any more, the Sages of Israel, who immerse
themselves in Torah learning, are able to reach mystical
or quasi-mystical states of rapture, whereby they perceive
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prophetic meaning in the Torah itself. A most pronounced
form of such inspiration, would be the case of Rabbi Yosef
Caro (1488-1575), who, while studying Mishnah, would
be seized with automatic speech gushing from his vocal
chords, addressing him with the words, “I am the Mish-
nah speaking through your mouth.” The genius of the
Mishnah, or Maggid, would then launch into lengthy
soliloquy. [See the extensive literature on Maggidism,
especially R. Hayyim of Volozhin’s introduction to his
master, the Gaon of Vilna’s commentary on Sifra di-
Zeni‘uta and R. Zadok ha-Kohen, Dover Zedeq, 81b.] This
is a very extreme example. We may rest assured that
subtler, less shocking types of Torah inspiration exist.
The example of the Talmud (Bava Batra 12b) is that of
a sage who independently arrives at a law which had
already been revealed to Moses on Sinai. The Rebbe of
Piaseczno (Mevo ha-She’arim, Chapter Two) cites as an
example of this type of divine inspiration, the fact that
sometimes one intuits that one can contribute some
original insight in a certain area of Torah scholarship—
which afterwards proves true—though rationally there
was no reason to have assumed such.

We should also mention the concept of “taking
counsel from the Torah”. “Our master (the Gaon of Vilna)
revealed the secret how to take counsel from the Torah.
One should learn with great enthusiasm until one seems
to be learning lishmah (for Torah’s sake) and then one
should consider the project, whether to go ahead with
it or not. That which comes to mind at that moment,
one should follow—that is the counsel of the Torah”
[Orhot Hayyim—Keter Rosh, by R. Asher ha-Kohen of
Tiktin, par. 6 and commentary Qholei Hayyim there].
Besides this more abstract form of “counseling”, the text
of the Torah serves in a mantic capacity: one opens at
random to a page, which contains the “message”. Known



