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THE 13 IKARIM

ocnrv ka vbunt hreg dh
THE TENTH IKAR - G-D’S KNOWLEDGE
vhju kjr ,arsn rbnx

tkt '.rt v ,t wv czg (ch:j ktezjh) rnta hn ,gsf tku 'ojhbzn ubhtu ost hbc hagn gsuh vkg,h tuva hrhagv suxhvu
vC r hF* wv trHu (v:u ,hatrc) rntu 'ost hbC hf rS kF kg ,«uje$p Whbhg rJ(
 t vHk* h*kg(v cru vm gv k«sD (yh:ck uvhnrh) rnta unf
hrhagv suxhv vz kg vruh vzu /vC r hF* vr«n(
gu o«sx ,e(
gz (f:jh ,hatrc) rntu '.rt C ost v ,gr

1.

ihrsvbx vban 'ekj pk vnsev - ocnr
The Tenth Principle is that He knows the actions of man and does not ignore [neglect] them. This is unlike the view of those who say “G-d
has abandoned the world.” It is however like those who say “Great in counsel and Mighty in deed; Your eyes are open to all the deeds of
man”, and as it says “And G-d saw that man’s evil in the world was great” and “How great is the cry of Sedom and Amora”. This informs us
of the 10th Principle
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2.

ch:j ktezjh

uhkk(gn hr*p f* u uhfrs F* Jht
* k ,,
 k ost hbC hfrS kF kg ,«uje$p% Whbh!g rJ(
 t vHk* h*k(gv cru vmg v k«sD

3.

yh:ck uvhnrh

The Rambam’s proof texts discuss G-d’s awareness in the context of the consequences of our own actions - see later
discussion in the Eleventh Ikar
Two major dilemmas emerge from the the concept of G-d’s omniscience:The moral dilemma: If G-d knows what I am about to do, how can I have free choice to do it. And if I have no freedom
of choice, how can I be held accountable for my actions?
The philosophical dilemma: (i) If G-d’s knowledge is separate from Him, this offends the notion of G-d’s Unity. How
can we even speak positively about G-d knowing anything1 independent of His Essence. (ii) On the other hand, if G-d’s
knowledge is part of His Essence, then that knowledge must be changing as the world changes. Thus there are ongoing
modifications (and by implication imperfections) in the Essence of G-d. (iii) But if G-d does NOT have full knowledge of
the universe, this is certainly an imperfection!

//////// vbu,b ,uarvu hupm kfv

4.

uy vban d erp ,uct ,fxn vban

The compatibility of Omniscience and Free Will is assumed in Pirkei Avot - ‘all is foreseen yet free will is given’
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h vfkv c erp vru,v hsuxh ,ufkv o"cnr

1. See our discussion in the Second Ikar concerning the Rambam’s ‘Negative Theology’
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The Holy One, blessed be He, recognizes His truth and knows it as it is. He does not know with a knowledge which is external to Him in the
way that we know, for ourselves and our knowledge are not one. Rather, the Creator, may He be blessed, He, His knowledge, and His life
are one from all perspectives. Were He to live as life is [usually conceived], or know with a knowledge [that is external from Him], there
would be many ‘Gods’ - Him, His life, and His knowledge. This is not the case. Rather, He is one from all perspectives, in all manners of
Unity. Thus, you could say, "He is the Knower, He is the Subject of Knowledge, and He is the Knowledge itself." All is one. This matter is
beyond our ability to articulate, or to comprehend, nor can the human mind grasp it in its entirety. [In expression of this concept, Genesis
42:15] states: "chay (by the life) of Pharaoh" and [I Samuel 25:26] states "chay (by the life) of your soul," but [I Samuel, ibid.] does not say:
"chay (by the life) of G-d" but ‘chai Adonai’, “As G-d lives.” [This shows] that the Creator and His life are not two, as are the lives of living
beings or the lives of the angels. Thus, He does not recognize and know the creations in terms of the creations as we know them, but rather
He knows them in terms of Himself. Thus, since He knows Himself, He knows everything, for the existence of everything else is dependent on
Him.

Rambam addresses the philosophical question in Hilchot Yesodei HaTorah. G-d’s knowledge is not like ours. It is
intrinsic to Himself - he is the Knower, the Known and the Knowledge. We have no way of understanding G-d’s
Knowledge, just as we have no way of understanding G-d
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6.

v vfkv v erp vcua, ,ufkv o"cnr
One might ask: Since The Holy One, blessed be He, knows everything that will occur before it comes to pass, does He or does He not know
whether a person will be righteous or wicked? If He knows that he will be righteous, [it appears] impossible for him not to be righteous.
However, if one would say that despite His knowledge that he would be righteous, it is still possible for him to be wicked, then His
knowledge would be incomplete. Know that the resolution to this question [can be described as]: "Its measure is longer than the earth and
broader than the sea." Many great and fundamental principles and lofty concepts are dependent upon it. However, the statements that I
will make must be known and understood [as a basis for the comprehension of this matter].
As explained in the second chapter of Hilchot Yesodei HaTorah, The Holy One, blessed be He, does not know with a knowledge that is
external from Him as do men, whose knowledge and selves are two [different entities]. Rather, He, may His name be praised, and His
knowledge are one. Human knowledge cannot comprehend this concept in its entirety for just as it is beyond the potential of man to
comprehend and conceive the essential nature of the Creator, as [Exodus 33:20] states: "No man will perceive, Me and live," so, too, it is
beyond man's potential to comprehend and conceive the Creator's knowledge. This was the intent of the prophet's [Isaiah 55:8]
statements: "For My thoughts are not your thoughts, nor your ways, My ways." Accordingly, we do not have the potential to conceive how
The Holy One, blessed be He, knows all the creations and their deeds. However, this is known without any doubt: That man's actions are in
his [own] hands and The Holy One, blessed be He, does not lead him [in a particular direction] or decree that he do anything.
This matter is known, not only as a tradition of faith, but also, through clear proofs from the words of wisdom. Consequently, the prophets
taught that a person is judged for his deeds, according to his deeds - whether good or bad. This is a fundamental principle on which is
dependent all the words of prophecy.

In Hilchot Teshuva the Rambam deals with the moral question of free will vs Omniscience as follows: (i) the resolution to
the problem cannot be understood by us; (ii) this is because our assumptions as to G-d’s Knowledge are all wrong. Since
G-d has no separate knowledge of something outside of Himself but rather this Knowledge is an expression of His
Essence, it remains ultimately unknowable. What we can know (as with all aspects of Negative Theology) is what G-d’s
Knowledge is NOT. It is NOT a specific knowledge of an action before it happens (G-d’s Knowledge is in any event
beyond time) and thus the entire philosophical question goes away

ihc* N v oCk* sj
 h rm«Hv (uy:dk ohkv,) rntba o,ucajn kfu ost hbc vagn kf gsuh una lrc,h trucva 'vnka vbuntc ihntn hbt
:ovh
 G(
 gn kF kt

7.

h ihntn hbt

I,n s e c rcs ;Ixk yhc* n ubhr, x g sIh
D u vpIm


8.
ksdh

Compare the Ani Ma’amin and Yigdal with the Rambam’s own wording. What are the differences?
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ihta ohnfjv dvbn rcjnv vz dvb tk t"t /ovhsh vagnu ohturcv kf v"cev gsh lthv gshk jf ubc iht tuv ifa iuhfu
jhbvk uk vhv cuyu /vbuntk urhzjvu thauec rcsv jhbvu ,uhaue ,uktac kjv tuvu unhkavk gsh tku rcsc khj,n ost
ihta p"gtu !vz kg ockc ruvrv tch ,jt vga hkutu 'epxc o,gs jhbhu ock rrugh tku ohnhn,v ,unhn,c rcsv
ubhhv w,h trucv ,rhzdc ohuk, u,garu ostv ,esm uhv ot :rnutu vcua, ,me uk lunxk tuv cuy vz kg ,jmb vcua,
ostv shc vrxnu ushn vkannv uz rhxv trucva uhafgu 'stn vae vktav ubk v,hvu u,rhzd thv u,ghsha ohrnut
vren kfa gush rcsvu vz ka uhfrs uhvh vn rjt jfn ohgsuha ohbhbdymtv ,ghshf thv kct vrhzd u,ghsh iht unmg
iu,bv jfv tuvu kznv ,j,n ,tmk uehzjn u,uhvk kfav uc i,ba tkt ,ukznv jfc trucv urxn kusdu iye ostv
/vrhzd vbht vghshv uzu tk ot ushn vzk uthmuvk kfac jf ah ot uhgdru kznv jf gsuh trucvu /gr ut cuy u,uhvk ostc
/vua ubbht vz kfu

9.

v vfkv v erp vcua, ,ufkv swctrv ,dav

The Ra’avad is deeply unhappy with the Rambam’s answer, which he understands to be evading the question. The
Rambam has ultimately given a philosophical answer which deals more with the philosophical question. The real moral
question remains - is G-d really forcing me to do what I actually think I am choosing. The Ra’avad’s answer is that G-d
is certainly not decreeing the specific actions of Man and does not have determinate knowledge of Man’s choices. Man’s
actions are circumscribed by the limitations imposed by Mazal which direct a person’s life in significant ways. G-d has
total knowledge of the forces of Mazal. Man has the intellect to be able to break out of this Mazal, each person
according to the extent of his or her intellectual strength. Since G-d also knows the exact parameters of that strength,
this, together with his perfect knowledge of the Mazal, gives G-d all the parameters needed to know what choices will be
made without causing them.
This is often called ‘soft determinism’ - G-d knows us so well that he can predict with total accuracy what will happen to
us and what we will choose. Nevertheless, that Knowledge in no way coerces me to make the choice.
But does it answer the question? G-d’s Knowledge must be absolutely true. Thus, if G-d has Knowledge (even without
causation) that I will do x, then there can be no other possible outcome. Whilst the Ra’avad does try to deal with causal
determinism, there still remains a logical or theological determinism which limits my real ability to chose.
Even according to the Rambam, although I cannot possibly understand G-d’s Knowledge and thus there may well be no
causal link to my choices, nevertheless does not the mere truth of G-d’s knowledge effectively preclude my freedom of
choice?

u,buf wvbu,b ,uarvu hupm kfvw rntaf hnb ishs tb,s rnut hbtu ///// k"z ohnfj ovu !ohnfjv dvbn dvba rnut hbtu
,t r,ux ubht hupm kfva ;ta rnuku rhgvk tb,v ,gs htsu tkt /////// uaurhpc o"cnrv hrcsfu /ohh,nt ovhbaa ghsuvk
///// /vbu,b ,uarv hf /ostv shc vrhjcv vz kf oga /vrhjcv
rnuk lhha ihtu //// ostv vauga vhhagv yhcnu vpumf thv h"av ,ghsha hpk thaue utk trehgns c,f ktuna arsncu
o"rva c,fu /inzv eujc ubhta rujhtu vnhse iht lrc,h uhbpk hf /vagha jrfun f"tu ostv vagh sh,ga vn gsuha
ihtu vuuvc shn, thv u,ghsha unmgc smv vzc tuva ub,ghshn u,ghsh ukhscvc unmg o"cnrv ,gs uvza c,f ubhbaunkt
kct /,jrfn vbhtu vuuvc hshn, u,ghsh if /,jrfn vbht vuuvv ,ghsh ubhfrgca unfu vuuv kfv kct /lrc,h uhbpk sh,g
ifku /ubhfrgc sh,g tuva vn ;t vuuvc shn, u,ghsh vhv, lht rhhmk ohkufh ubt ihta hpk vzc ,uhrcv shca epxv
tk /uhbpk hukd kfv hf rcg iuakc hupm kfv ib,s hnb ubhhvu /vzc ac,ab tkau /ub,ghshf u,ghsh ihta o"cnrv ahrav
s"fg sh,gc yhcn

10.

uy vban d erp ,uct ,fxn cuy ouh ,upxu,

Tosefot Yom Tov suggests in the name of the Medrash Shmuel that perhaps the meaning of the Rambam is that G-d’s
Knowledge, as His Essence, is beyond time. Thus the entire notion of determinism is irrelevant in a dimension in which
the act itself is all of past, present and future!
----------Note other approaches, particularly those of Ravad I (Ibn Daud) in Emunah Ramah and Ralbag in Milchamot Hashem that G-d does NOT know the particular outcome of human choices save in a universalistic way. Since the outcome of a
contingent choice is unknowable, lack of such knowledge is not an imperfection in G-d

