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(12) THE SEVENTH IKAR - PROPHECY OF MOSHE RABBEINU
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The prophecy of Moses our Teacher. This implies that we must believe
that he was the father of all the prophets before him and that those who
came after him were all beneath him in rank. He (Moses) was chosen by
God from the whole human kind. He comprehended more of God than
any man in the past or future ever comprehended or will comprehend.
And we must believe that he reached a state of exaltedness beyond the
sphere of humanity, so that he attained to the angelic rank and became
included in the order of the angels. There was no veil which he did not
pierce. No material hindrance stood in his way, and no defect whether
small or great mingled itself with him. The imaginative and sensual
powers of his perceptive faculty were stripped from him. His desiderative
power was stilled and he remained pure intellect only. It is in this
significance that it is remarked of him that he discoursed with God
without any angelic intermediary.

We had it in our mind to explain this strange subject here and to
unlock the secrets firmly enclosed in scriptural verses; to expound the
meaning of 19 ®X 3 “mouth to mouth”; and the whole of this verse
and other things belonging to the same theme. But [ see that this theme is
very subtle; it would need abundant development and introductions and
illustrations. The existence of angels would first have to be made clear
and the distinction between their ranks and that of the Creator. The soul
would have to be explained and all its powers. The circle would then
grow wider until we should have to say a word about the forms which
the prophets attribute to the Creator and the angels. The mmp Mww
and its meaning would consequently have to enter into our survey. And
even if this one subject were shortened into the narrowest compass it
could not receive sufficient justice, even in a hundred pages. For this
reason I shall leave it to its place, either in the book of the interpretation
of the ®mwn “discourses,” which I have promised, or in the book on
prophecy which I have begun, or in the book which I shall compose for
explaining these fundamental articles of faith.

O - where did Rambam write a book on prophecy?

INYI DN WON 12T IYND D)9 DX DN NYN ON N AT

2.

ND MnpY

G-d spoke to Moshe ‘face to fac
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Moshe’s face was shining when he came down from Sinai
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G-d would ‘speak’ to Moshe from between the keruvim on top of the Aron Kodesh in the Mishkan
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Other prophets saw G-d in a ‘dream’ or “vision’. In the case of Moshe, however, G-d spoke to him ‘mouth to mouth’ and
he perceived G-d’s ‘image’
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19-19:0 B39
Whilst the people went back ‘to their tents’ after Sinai, Moshe was told to ‘remain with G-d’
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The people clearly sensed that Moshe ‘spoke’ with G-d at Sinai and yet still lived
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Moshe saw G-d through a ‘clear glass’ whereas most prophets so G-d through an ‘unclear glass’
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(1) Whosoever the prophet, God spake not with him but by an
intermediary. But Moses had no intermediary, as it is said, nn 5K no
9193 137K “‘mouth to mouth did I speak with him.”

(2) Every other prophet received his inspiration only when in a state
of sleep, as it is asserted in various parts of scripture, 21" BYYM2 “in a

dream of the night.” %1%% 1M mYNa “in a dream of a vision of a
night,” and many other phrases with similar significance; or in the day
when deep sleep has fallen upon the prophet and his condition is that in
which there is a removal of his sense-perceptions, and his mind is a blank
like a sleep. This state is styled mrm and 11X9n, and is alluded to in
the expression 019X MXMa= “in visions of God.”” But to Moses the
word came in the day-time when “he was standing between the two
cherubim,” as God had promised him in the words ow 7% nyn
*InK *n1a “And there I will meet with thee and I will commune
with thee.” And God further said, ¥13INKX YOK IKB3 71 DX 7 DX
13 1298 719 BX 7D ... Awn MTay 19 XY 13 939K D193 “If there be a
prophet among you, I the Lord will make myself known unto him in a
vision and will speak unto him in a dream. My servant Moses is not so,
who is faithful in all mine house. With him I will speak mouth to mouth

{4) To all the prophets the inspiration came not at their own choice

1t by the will of God. The prophet at times waits a number of years
without an inspiration reaching him. And it is sometimes asked of the
prophet that he should communicate a message [he has received], but the
prophet waits some days or months before doing so or does not make it
known at all. We have seen cases where the prophet prepares himselfi©®
by enlivening his soul and purifying his spirit’®, as did Elisha in the

incident when he declared '**pan 5 wp Ny “But now bring me a
minstrell” and then the inspiration came to him. He does not necessarily
receive the inspiration at the time that he is ready for it. But Moses our
teacher was able to say at whatsoever time he wished, " nynwxy viny
102035 ' my “Stand, and I shall hear what God shall command
concerning you.” It is again said, %23 x2' Xy K K Ox mav
104gmp1 X Ny “'Speak unto Aaron thy brother that he come not at all
times into the sanctuary;” with reference to which vegse the Talmud
remarks ‘‘that only Aaron is x2* %23, but Moses is not x1' Saa,

,

The prohibition (“That he come not at all times”) applies only to Aaron.

(3) When the inspiration comes to the prophet, although it is in a But Moses may enter the sanctuary at all times.

vision and by means of an angel, his strength becomes enfeebled, his
physique becomes deranged. And very great terror falls upon him so that
he is almost broken through it, as is illustrated in the case of Daniel.
When Gabriel speaks to him in a vision, Daniel says: M3 73 IKWI N
%MD MY K9 mnwnb Yy qom Mm “And there remained no
strength in me; for my comeliness was turned in me into corruption and |
retained no strength.” And he further says: "19 Sy D773 nvn K
*1¥IK 101 “Then was I in a deep sleep on my face, and my face to-
wards the ground.” And further: 5y vy 135m nxma “By the
vision my sorrows are turned upon me.” But not so with Moses. The
word came unto him and no confusion in any way overtook him, as we
are told in the verse W'k 937 "wxo oW Y% DML Awn YK 7 7am
11y 9% “And the Lord spake unto Moses face unto face as a man
speaketh unto his neighbour.” This means that just as no man feels dis-
quieted when his neighbour talks with him, so he (peace to him!) had no
fright at the discourse of God, although it was face to face; this being the
case by reason of the strong bond uniting him with the intellect, as we
have described.
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The Rambam also lists in his Mishne Torah the distinctions between Moshe Rabbeinu and normal Nevi'im
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11. In my opinion, the term prophet is applied to Moses and other men only in that both terms are
homonyms

Moreh Nevuchim 2:35

The Rambam’s view is that the Nevuah of Moshe and the Nevuah of other prophets have NOTHING in common, other
than they are both called Navi. The word however has an entirely different mean in each case!

12.

In his Guide, Rambam did not
mention the four distinctive features
of Moshe’s prophecy stated in the
Mishneh Torah, because all four points
arise from the single concept found in
the Guide, that Moshe’s prophecy did
not involve the imaginative facuity. It
is the imaginative faculty that caused
the cessation of the other prophets’
senses, such that they could prophesy
only while dreaming or in a vision, and
it caused their prophetic messages
to be enshrouded in metaphor and
allegory. Likewise, the fear that they
experienced came from the reaction
of the imagination when receiving
the prophetic apprehension which is
frightening to it; and the need to
involve their imaginative faculty led
to the requirement of preparation for
each prophetic event.

Thus by mentioning this one funda-
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mental concept in the Guide, Rambam
effectively included the four distinc-
tions which are written in the Mishneh
Torah (Commentary to the Guide, ch. 35).
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Abarbanel Commentary on Moreh Nevuchim 2:35
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The Abarbanel explains that Bilaam did not have real Nevuah according to the Rambam
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