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(11) THE SIXTH IKAR - PROPHECY
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[The sixth principle] is prophecy. This means that one should be aware that amongst human beings there are some with
a very developed nature and large degree of perfection. They can focus their souls until they are able to receive a
higher intelligence. They are then able to connect this higher human intelligence to the Active Divine Intelligence,
which then imparts onto them a Divine downflow. These people are called prophets and this is the concept of prophecy.
A full explanation of this principle would be very lengthy and our intention is not to bring proofs for every principle, nor
to explain fully how to understand them, since this would entail the totality of all wisdoms. However, we will mention
them in passing. The verses of the Torah testify to the prophecy of many prophets

2. The existence of actions of purely incorporeal beings, in every case of change that does not originate in the
mere combination of elements, is now firmly established. These actions do not depend on impact, or on a
certain distance. They are termed "influence" (or "emanation"), on account of their similarity to a water-spring.
The latter sends forth water in all directions, has no peculiar side for receiving or spending its contents: it
springs forth on all sides, and continually waters both neighboring and distant places. In a similar manner
incorporeal beings, in receiving power and imparting it to others, are not limited to a particular side, distance,
or time. They act continually; and whenever an object is sufficiently prepared, it receives the effect of that
continuous action, called "influence" (or "emanation").

God being incorporeal, and everything being the work of Him as the efficient cause, we say that the Universe
has been created by the Divine influence, and that all changes in the Universe emanate from Him. In the same
sense we say that He caused wisdom to emanate from Him and to come upon the prophets. In all such cases
we merely wish to express that an incorporeal Being, whose action we call "influence," has produced a certain
effect. The term "influence" has been considered applicable to the Creator on account of the similarity between
His actions and those of a spring.

There is no better way of describing the action of an incorporeal being than by this analogy; and no term can be
found that would accurately describe it. For it is as difficult to form an idea of that action as to form an idea of
the incorporeal being itself. As we imagine only bodies or forces residing in bodies, so we only imagine actions
possible when the agent is near, at a certain distance, and on a particular side. There are therefore persons
who, on learning that God is incorporeal, or that He does not approach the object of His action, believe that He
gives commands to angels, and that the latter carry them out by approach or direct contact, as is the case when
we produce something. These persons thus imagine also the angels as bodies. Some of them, further, believe
that God commands an action in words consisting, like ours, of letters and sound, and that thereby the action is
done. All this is the work of the imagination, which is, in fact, identical with "evil inclination." For all our defects
in speech or in character are either the direct or the indirect work of imagination.
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The Torah defines the future role of the Navi to as guide the Jewish people and instructs the people to listen to the Navi
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All prophets derive their authority from the fact the Moshe Rabbeinu told us to listen to them (if they can prove their
prophecy by a sign or prediction). Thus if they try to contradict the Torah of Moshe, we do NOT listen to them.
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Prophecy requires that the prophet elevates himself or herself to the highest level of human intelligence, ethics and
self-control in order that the Divine Spirit rest on them
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Prophets come on different levels, but (other than Moshe) they all see in a dream-like trance which leaves them
debilitated. After this experience, they can process the image they saw and explain it to others
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Prophecy always comes as an image eg Jacob’s ladder, which the prophet then interprets
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Prophets need to put themselves into a mood to receive prophecy, which may involve music to create a feeling of simcha
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Prophecy is NOT automatic. Some seeks and train to reach it - Bnei Nevi’im - but do not achieve it

Moreh Nevuchim - 2:32

THERE are as many different opinions concerning Prophecy as concerning the Eternity or Non-Eternity of the Universe.
For we have shown that those who assume the existence of God as proved may be divided into three classes, according
to the view they take of the question, whether the Universe is eternal or not. Similarly there are three different opinions
on Prophecy. .....

1. Among those who believe in Prophecy, and even among our coreligionists, there are some ignorant people who think
as follows: God selects any person He pleases, inspires him with the spirit of Prophecy, and entrusts him with a mission.
It makes no difference whether that person be wise or stupid, old or young; provided he be, to some extent, morally
good. For these people have not yet gone so far as to maintain that God might also inspire a wicked person with His
spirit. They admit that this is impossible, unless God has previously caused him to improve his ways.

2. The philosophers hold that prophecy is a certain faculty of man in a state of perfection, which can only be obtained
by study. Although the faculty is common to the whole race, yet it is not fully developed in each individual, either on
account of the individual's defective constitution, or on account of some other external cause. This is the case with
every faculty common to a class. It is only brought to a state of perfection in some individuals, and not in all; but it is
impossible that it should not be perfect in some individual of the class; and if the perfection is of such a nature that it
can only be produced by an agent, such an agent must exist. Accordingly, it is impossible that an ignorant person should
be a prophet; or that a person being no prophet in the evening, should, unexpectedly on the following morning, find
himself a prophet, as if prophecy were a thing that could be found unintentionally.

But if a person, perfect in his intellectual and moral faculties, and also perfect, as far as possible, in his imaginative
faculty, prepares himself in the manner which will be described, he must become a prophet; for prophecy is a natural
faculty of man. It is impossible that a man who has the capacity for prophecy should prepare himself for it without
attaining it, just as it is impossible that a person with a healthy constitution should be fed well, and yet not properly
assimilate his food; and the like.

3. The third view is that which is taught in Scripture, and which forms one of the principles of our religion. It coincides
with the opinion of the philosophers in all points except one. For we believe that, even if one has the capacity for
prophecy, and has duly prepared himself, it may yet happen that he does not actually prophesy. It is in that case the will
of God [that withholds from him the use of the faculty]. According to my opinion, this fact is as exceptional as any
other miracle, and acts in the same way. For the laws of Nature demand that every one should be a prophet, who has a
proper physical constitution, and has been duly prepared as regards education and training. If such a person is not a
prophet, he is in the same position as a person who, like Jeroboam (1 Kings xiii.), is deprived of the use of his hand, or of
his eyes, as was the case with the army of Syria, in the history of Elisha (2 Kings vi. 18).

As for the principle which | laid down, that preparation and perfection of moral and rational faculties are the sine qua
non, our Sages say exactly the same: "The spirit of prophecy only rests upon persons who are wise, strong, and rich."
We have explained these words in our Commentary on the Mishnah, and in our large work. We stated there that the
Sons of the Prophets were constantly engaged in preparation. That those who have prepared themselves may still be
prevented from being prophets, may be inferred from the history of Baruch, the son of Nerijah; for he followed
Jeremiah, who prepared and instructed him; and yet he hoped in vain for prophecy ........

As to the revelation on Mount Sinai, all saw the great fire, and heard the fearful thunderings, that caused such an
extraordinary terror; but only those of them who were duly qualified were prophetically inspired, each one according to
his capacities. Therefore it is said, "Come up unto the Lord, thou and Aaron, Nadab and Abihu." Moses rose to the
highest degree of prophecy, according to the words, "And Moses alone shall come near the Lord." Aaron was below
him, Nadab and Abihu below Aaron, and the seventy elders below Nadab and Abihu, and the rest below the latter, each
one according to his degree of perfection. Similarly our Sages wrote: Moses had his own place and Aaron his own. .......




