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(6) THE THIRD IKAR - G-D IS NOT PHYSICAL
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The third principle: that He has no physicality. This means that the ‘Oneness’ [in Ikar 2] is not physical and has no
physical strength, and is not affected by physical qualities, such as rest or movement, neither in essence nor incidentally.
Therefore the Rabbis negated in relation to Him any connectedness or separateness .... The prophet said (Isaiah 40:18)
‘To whom could you compare G-d?’ .....For if He were physical then He would be like any other physical body. All that is
written in the holy books regarding physical descriptions of God, such as walking, standing, sitting, speaking etc is
allegorical. Thus the Rabbis said, “"The Torah spoke in human language”; people have already spoken at length on
this issue. This is the third principle and is attested to by the verse, "For you saw no image” (Devarim 4:15) i.e. you did
not comprehend Him as a Being with an image for, as we have mentioned, he is not physical nor has physical strength.
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Man cannot understand G-d given the finite context of this world

INT? ND 991 5NN NN TN 292 NN ONIDM 4.

1297 MY
Moshe was given a the closest view’ of G-d - from ‘behind’
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G-d spoke to Moshe ‘mouth to mouth’ in the most direct relationship possible for man. Even this was deeply limited -
see discussion point 8 below
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Moshe requested from G-d at Sinai that He show him His ‘Kavod’. The Rambam explains that Moshe was seeking an
understanding of G-d in a specific sense which would enable him to see G-d as a separate entity. He was granted a
limited experience, being able to see G-d ‘from behind’ - i.e. somewhat distinguishable but not clear

97 59N HIONN DT KXY /N ONRN N HOPY [N T, ONON YINNI DN 1007 DNM NN DINDOY MY 1NN )0 OX 7.
772 NNV DX NIV )N DM DM DTN 2 PYOD NN NIIT MONN XIN PPN IINRY NXIN DTN M2 DY JnyT
IDND PYIAD NMIAPN NRIY N TAN NXIY 727D 7PN .OWN DM DU KON 3NN XN 29N 10 ¥ 290 ) 3N
AMOY NN MHYI HHPDY ,NNNDN NYIY NI DN DY NI MY AT NWN ,NININD OXTHD XN NN TN ,IN
YN NI NI AN DTN IW INYT PX I2TH NNNNY ,ITNNDY XN INRII DI NOX NINX MINT D PRY I
NSDN YTY TPOON TY DN R¥HN MIDN 9PN 2NN MINRY I )IPN)

© 1290 X P9 NNNN YHO? MION 0"anY
G-d ‘appears’ to prophets in different ways - each grasping a little of the different manifestations of G-d in the universe

8. How great then must be the offence of someone who has the wrong opinion of G-d Himself and believes Him to
be different from what He truly is i.e. ..... that He is corporeal.... Such a person is undoubtedly worse than
someone who worships idols in the belief that they, as agents, can do good or evil

Guide to the Perplexed 1:36
Why is corporealism worse than idolatry? How does avoda zara work - does it misunderstand G-d or connection with
G-d?
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The Rambam writes that someone who believes that G-d has physical existence is a heretic. The Ra’avad objects - such a
person is not a heretic, even though they are mistaken. The belief in the corporeality of G-d was widespread before the
time of Rambam, especially amongst the simple people. The view of the Ra’avad (and others after him such as the Sefer
Haikarim) is that such people are not heretics, even though they are mistaken

255 1907 DIV D PRGN DU HIMPYI NI PN NI Y TIAT NNINY ,MNOY NNIND PN DN 10.

2 POND NN
I believe with perfect faith that G-d does not have a body. Physical concepts do not apply to Him. There is nothing
whatsoever that resembles Him at all
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In Yigdal we see that G-d’s incorporeality is linked with the concept of Him having the ultimate ‘Kedusha’
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Points for Discussion

1. Is this principle so different to ikar 2 - the Unity of G-d. Why do you think the Rambam wanted to include
it as a separate ikar?

2. How do you understand the Torah’s statement that Man was created in the image of G-d

3. Why do you think that the Torah uses common language and describes G-d in human terms. How else
might this impact on how the Torah uses words in other contexts.

4. What else in our lives is non-physical? How do we relate to it?
5. Could Christianity accept this principle?

6. What do we mean when we say G-d is ‘Holy’ - w¥p. Why does Yigdal bring this idea for this ikar?

7. Why do we refer to G-d as ‘He’ and not ‘She’ or "It"?

8. What is communication “mouth to mouth”. What does that suggest about the nature of G-d’s speech to
Moshe. Shouldn't it be “"mouth to ear”. When you ‘speak’ into someone’s mouth, how much of you do they
see? experience?

9. Is it possible for G-d to do the impossible? If not, does that limit G-d? In the classic formulation - can G-d
make a rock that he cannot lift? If so, He is limited. If not, He is limited.



