5773 (2) »»m O0N9IAN 1 102

THE 13 IKARIM
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INTRODUCTION - PART 2
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A] The Structure of the 13 Ikarim
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Rav Yosef Albo' in his main work - Sefer Haikarim - posits that the Rambam’s 13 Ikarim actually fall into 3_general
categories: (a) the nature of belief in G-d (Ikarim 1-5); (b) the authenticity of the Torah, its validity and immutability
(Ikarim 6-9),; and (c) man's responsibility and ultimate reward (Ikarim 10-13)
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Rav Albo posits that this passuk in Yeshayahu is a summary of this structure:-
MOV D - Divine Providence - reward and punishment; 2 ‘D - Divine origins of Torah; %290 ‘D - Existence of G-d

SN MY YTOW NN NN, TPNNND INNDYSN YN OTRD YN N2 TWUN NHIND TION WY 1ODN DMPYN ) NvN DY Nmnm 3.
25 PYND 00N ONIPY ) THD DNY ,MINYI MNIIT NPITN ONY , MO ) NMVYN YRI DY DI NN NHTHN NOID
DWN %99 172 DTRN NIV NNIY NN 29D DIPYIV) DIPDYD DY 1HDN DMIPYN TINRNA D DTN

1779 X YBND DIPOYN 990
Rav Albo links the 3 meta-principles to the malchuyot, shofarot and zichronot in Rosh Hashana Mussaf-

Consider also the following themes in Jewish Thought:-

1. (1380-1444) Spain




5773 (2) »m ONHHAN 2 “'oa
EXISTENCE OF G-D TORAH FROM G-D DIVINE PROVIDENCE
Malchuyot Shofarot Zichronot’

Pesach Shavuot Succot

Avraham Yitzchak Ya’akov

Shabbat Maariv Shabbat Shacharit Shabbat Minchah
Yotzer Or Ahava Rabba Ga’al Yisrael

B] Why THESE 13 and no others?
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2 obvious omissions from the 13 Ikarim are Free Will and Creation ex nihilo. Rav Albo explains that, whilst these ARE
central philosophies of Judaism, they fall outside the structure of the main 3 lkarim (see above) and are thus excluded
from the Rambam’s list

C] The 13 Tkarim and the Rambam’s position on heresy
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When a person accepts all of these principles and believes them fully, he enters into the community of Israel and we are
obligated to love him and care for him in all the ways that God requires us to to act towards our fellow man, with love
and fraternity. No matter what sins he committed due to desire or to his negative inclination overpowering him, he will
be punished according to his rebelliousness but he has a place [in the World to Come]; he is one of the sinners of Israel.
But if a person denies* one of these principles, he has left the community and denied a fundamental. He is call a heretic,
a ‘apikorus' and one who ‘cuts in the plantings’ and we are required to hate him and destroy him. About him it is written
(Tehilim 139:21) “Do I not hate them, God, who hate You”

Abarbanel - Rosh Amanah Ch. 6
The Rambam’s Ikarim have enormous implications for the definition of who is and who is not a heretic. Rejection of any
of the Ikarim excludes a person from Jewish society (we will deal below with the modern phenomenon of non-religious
Jews who do not accept the 13 Tkarim but never consciously rejected them either).
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3. Hebrew translation of R’ Yitzchak Shilat yawnn ,0mIN NYYN NOW NN - MWND O MNPN

4. This is probably the most important word in the paragraph. Spopmn is also the word used in other Hebrew translations of the original
Judeo-Arabic and implies that the principle has been spoiled or ruined. Perhaps ‘denial’ is a little strong, although I have seen English
translations which say ‘doubt’, which is certainly too weak. The Rambam is not stating that a person who merely questions the Ikarim is a
heretic, rather one who rejects them. Other popular translations include “breaks away” (Abelson - used in Rabbi Bleich’s ‘With Perfect Faith’)
and “gives up” (R. Twersky)
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D] Why did the Rambam write them?

A number of approaches have been suggested.-

D1] The Commentary Approach

The 13 lkarim do not appear in a vacuum. They are part of a commentary on the Mishna (Sanhedrin 10:1). As such the
formulation of the 13 Ikarim is designed to facilitate an understanding of the Mishna itself

D2WD PON OND PRY IR ... YIN W OIS D¥PTY D15 7HY) (0 myw) NIV .NIN D2WD PON DND W DX 9D 6.
NMPN QN X RDPY 2217 0NN (3) DNV 10 DNN PRI (2) DINN P2 DONHN TMNN PR IIND (1) NIN
..... 90N DY YMON DNYNN D90

N 7YN 2 PI9 PITNI0 NOON MVYN
The Tana Kama of the Mishna here lists 3 categories of those who have no place in the Next World - (1) those who deny
the Torah source for Resurrection, (2) those who deny the Divine origin of Torah; and (3) the ‘Apikorus’

7. Maimonides ..... did not present these principles and foundations because the Torah would collapse with the
refutation of any one of them. Rather, it was his intention to explain the Mishnah which says, “All Israel have a
portion in the world to come”

Abarbanel - Rosh Amanah Ch. 6
One of the first to categorize the Rambam’s 13 Ikarim was the Rashbatz - Rav Shimon b. Tzemach Duran.’ In his work
Magen Avot, the Rashbatz ties the 13 Ikarim clearly into the 3 categories in the Mishna

8. Divine revelation, reward and punishment and the existence of G-d are the foundations of the Torah. It is a
foundation of faith to believe in G-d, in His existence, unity, priority, and that it is proper to worship [only] Him.
This is included under [the heading] ‘apikorus’, as mentioned above. Next, [one should] believe in the prophecy
of the Moses, in the Torah and in its eternity. This is included under [the heading of] ‘Divine revelation’. Next,
[one should] believe in reward and punishment and its offshoots. This is included under [the heading of]

‘resurrection’
Magen Avot 2b°
D2] The Philosophical Approach
N2IN XD )12 PN NP I PN XN NIV MINRIND ) NI TA22 DOPYTNN MW NON I 9N )12 PR NIN DIWYN 9.

YPYNKI DIPMIVY) DAY DTN ROX ... TN DY )Y PN DTN NI MANY DTN 991 I2T RO PNV XN
V121,00 RO DNY NI DY PIND DIPITSN MDD IR NN TIT PAYY DPITN IINRY Y ... NIIVN YD PINN
LJN2W NIVYN NOM JNNY MINND XIN DIIYN PND DT NP TV NYT WD JIPYRID JPMIVY 1ININY

21550 N PI9 NN MAYH 0"

In the World to Come there is no physical body but rather the souls of the righteous alone without a body like the
melachim. Since there are no bodies, there is no eating or drinking or any of the things that a person’s body requires in
this world. Rather, the righteous sit with their crowns on their heads and enjoy the radiance of the Shechina ... And
when it says that the righteous will ‘sit’ this is allegorical i.e. the righteous will be present there without work or effort.
Similarly, when they refer to ‘the crowns on their heads’, this means that the knowledge that they have, and through
which they merit life in the Next World, is present with them and serves as their ‘crown’

Maimonides Mishne Torah Laws of Repentance 8:2
The Rambam’s understanding of the Next World is one in which our entire existence is a result of the intellectual
understanding that we attained in this world. This apparently is the connection with the root of our eternal Soul. As
such, since what remains of us in the Next World is the sum total of our thoughts and understanding, then if the very
essence of our thoughts are undermined by a deeply flawed belief, this must fundamentally affect our ability to function in
the Next World

5. (1361-1444) Spain and N. Africa
6. Translation Menachem Kellner from Principles of Faith - Rosh Amanah
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An alternative understanding is that every mitzvah is only a mitzvah if it is done in response to G-d’s command. If a
person rests on Shabbat because they are lazy and never work, even on a weekday, this does not constitute keeping
Shabbat. So too, if a person does mitzvot in response to a perceived obligation by an entity which THEY think is G-d but
is in fact not (eg one of a number of gods or a god with a body), this is NOT service of Hashem but rather paganism. Any
mitzvah done in this context is not a mitzvah and the person gets no reward in the Next World
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The third level is perfection of moral character traits ... Most of the mitzvot are solely to achieve this level of perfection.
And this level of perfection is itself only a preparation for another and not an end in itself .... The fourth level is true
perfection of a person, which is the attainment by that person of intellectual virtues i.e. an intellectual framework from
which to learn a true understanding of the Divine. This is the ultimate goal and the true perfection of a person, which
belongs to him alone, through which he may merit eternal existence and through which he is truly a Man

Intellectual perfection of thought is, for the Rambam, that which gives us eternal life - mitzvot are to a large degree a
means to achieve that end
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The mitzvah of mezuzah is described by the Rambam as a means to come to know Hashem. The mitzvah itself is like a
malach - a means to an end

As such, the Rambam felt that he HAD to give the masses sufficient philosophical background to gain the minimal
intellectual understanding to merit the next world. In the theology of the Rambam, performance of mitzvot with no
intellectual awareness of G-d is not sufficient. (In fact, there are indications elsewhere in the Rambam’s writings that
mitzvot alone do bring some degree of Olam Haba)’

D3] The Scientific Approach

12. That which I believe to be ‘true, certain and established’ in this matter is that these men - Maimonides and those
who follow him® - are peaceable with us [Bereishit 34:21]. They were brought to postulate principles in the Divine
Torah only because they were drawn after the custom of gentile scholars as described in their books. For they
saw in every science, whether natural or mathematical, roots and principles which ought not to be denied or
argued against ....

Thus, when one doubts one of the assumptions of a science and contradicts it, it can be clarified and proved
with these general first principles since they are the roots on which the entire science is based....

Our scholars, having been dispersed among the nations and having studied their books and sciences, learned
from their deeds and copied their ways and customs with respect to the Divine Torah. They said how do these
gentiles pursue’ their sciences? By positing first principles and roots upon which a science is based. I will do so
also and postulate principles and foundations for the divine Torah

""Abarbanel - Rosh Amanah Ch. 23
The Abarbanel opposes the Rambam’s categorization of the 13 lkarim. In his view, the enterprise of formulating the
Ikarim is a response to the methodologies of other theologies

7. See the Rambam’s Commentary on the Mishna at the end of Makkot and also Hilchot Yesodei HaTorah 4:13

A reference to R. Chisdai Crescas (Spain 1340-1410) and Rav Yosef Albo (Spain 1380-1444))

9. Note the partial allusion to Devarim 12:30 and the serious criticism implied therein ¥3Tn"19) T)2n 0TRYN 1NN DINK YRINT2 72 MWn
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10. All English translations of Rosh Amanah are from the translation by Menachem Kellner - Principles of Faith - Rosh Amanah.
Littman 2004 http://www.amazon.com/Principles-Faith-Amanah-Isaac-Abravanel/dp/1904113133/ref=sr_1_1?ie=UTF8&qid=1313678559&sr=8-1
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D4] The Polemic Approach
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The uncensored version of the Rambam in Hil. Teshuva reveals part of the Rambam’s agenda in formulating the ikarim
as a response to the claims of Xianty and Islam

Note the Almohad invasion of Cordoba in 1148 and the theological shift to a much more dogmatic and fundamentalist
Islam. The Rambam had to deal with the Mutakallimun - the official philosophers of the Almohad regime which
compelled all subjects to adopt a specific theology." Note the Rambam’s Iggeret Hashmad written to the Jews facing
Almohad repression in 1165, exactly when he was composing the Commentary on the Mishnah and the 13 lkarim

D5] The Philosophy Debate Approach

One of the most critical hashkafic debates in the time of the Rishonim was whether Judaism should be subjected to
philosophical analysis. Note that, by crystallizing the 13 basic core beliefs of Judaism which may not be denied, the
Rambam has by implication defined EVERYTHING else as being open and subject to debate and analysis (eg Creation ex
nihilo vs Kadmut Haolam). Others (such as the Abarbanel) who reject the entire approach of defining lkarim, effectively
close down that debate”

D6] The Parshanut Approach

In the same Introduction that contains the Rambam’s formulation of the 13 Ikarim, he first sets out his position on the
non-literal reading of Midrash. The Rambam also supports a non-literal reading of certain parts of the Chumash
relating to the attributes of G-d (see the first Part of the Guide to the Perplexed). Since the non-literalism of the
Rambam opens up the fundamental question of what MUST be taken literally, it has been suggested " that the Rambam
wrote the 13 Ikarim to lay down some theological boundaries which protect the integrity of Judaism.

11.See Shlomo Pines’ Translator’s Introduction to the Guide to the Perplexed pp cxviii ff.
12. See Kellner Introduction to Rosh Amanah p18
13. Heard from my Rabbi and teacher R’ Alan Kimche




