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YOM HA’ATZMAUT
CAPTURING THE ESSENCE OF THE DAY
cwga, ;ub rv

A]

HALLEL - A RISKY VENTURE

The question of whether or not to say Hallel on Yom Ha’atzmaut cannot simply be resolved by staying on the ‘safe side’
and doing nothing. Failing to say Hallel when it is needed is a serious problem
rnta ktrah lkn sus vnu !okug ka ubucr :tuv lurc ausev hbpk ihsv ,sn vrnt //// jhan uvhezj ,uagk tuv lurc ausev aehc
?jhan uvag, - lhbpk vrha rnt tku ukkv ohxbv kf uk ,haga vhezj 'jhan u,hag tk - lhbpk ,ujca,u ,urha vnf

1.

/sm ihrsvbx

King Chizkiyahu failed to become Mashiach due to his failure to sing Shira as as result of the miraculous success and
victory that he had over his enemies

!;sdnu ;rjn vz hrv - ouh kfc kkv truev

2.
:jhe ,ca

On the other hand, over-saying Hallel is a mockery of Hashem!

B]

OBLIGATIONS - THE CHANUKAH PRECEDENT

ivhbhca ohthcb ?urnt hn vz kkvu /ohv in ukga vgac uvurnt ktrahu van - vru,ca rha :ktuna rnt vsuvh cr rnt
kg u,ut ohrnut ihktdbafku 'ivhkg tc, tka vrmu vrm kf kgu erpu erp kf kg u,ut ihrnut uvha 'ktrahk ivk ube,
i,kutd

3.

/zhe ohjxp

The early Nevi’im instituted Hallel as a necessary response to thank Hashem for saving the Jewish people

:
/vfubj iudf 'i,kutd kg u,ut ohrnut /////- ovhkg tc, tka vrm kf kgu

4.
oa h"ar

Rashi brings Chanukah as an example

ovc ,uagk vn lt ov whhruts vfubj hnhu ohrup ouh z"pk s"gpku t,hhruts u"e tuv xb ,hhag ouhc sgun ouh ,ghces
kg rcug ohrupu vfubj hnhk rfz oua vaug ubhtu rcugvu ibcrs uvz rjt rfz ,uagk ut wurb ehksvk ut ,ubn jukak ot
,ubn jka tku ,urb ehksv tk whptu vfubj hnhn wt ouhc p"fg whvha vn whvh rfz oua vaugv lt whhruts vag ,umn
rpxk jxpc vuhma unf vrha rnuk wuts u"e vuv vkhdnu kkv ,thre raptu ibcrs ihhrcg tkt ubht vnusfu ohrupc
teus vpc vrha rnuk chhj ohhjk ,unn b"v vpc ohrmn ,thmh

5.

dkr inhx (vgs vruh) c ekj rpux o,j ,"ua

According to the Chatam Sofer, fixing a day of celebration on the anniversary of a national miracle is a mitzvah min
haTorah which we learn from the mitzvah of saying the Haggada! Creating new holidays for other reasons is a problem
and the Chatam Sofer even casts doubt on the validity of the ‘new’ holiday of the Hilula of Rav Shimon Bar Yochai on
Lag BaOmer!

dbhbn ovrct
C]

2

sxc

RESERVATIONS - THE PURIM PRECEDENT

:rnt tcr 'tkhkv uz t,hhre :rnt injb cr //////.rtk vmujca xb kg kkv ohrnut ihta hpk - !tnhb hnb kkv hfv ht ////
hscg h,ft ?auruajt hscg tku wv hscg ukkv - tfv tkt 'vgrp hscg tku - wv hscg ukkv (d"he ohkv,) o,v tnkac
ibt auruajt

6.

/sh vkhdn

The Gemara brings 3 reason why we do not say Hallel on Purim (i) the miracle did not happen in Eretz Yisrael; (ii) we
DO say Hallel - in the form of the Megilla; (iii) we do not say Hallel since we were not FULLY redeemed
How would this impact of the issue of Israeli Independence - were we ‘fully redeemed’. What about according to the
other opinions?

kfc ihsv ifu /uhkg lrcn ubhta tkt 'vba kfc ouh u,utc unmgk kkv gucek htar vbnhv ktdbu vrm uv,gshta sjt kf
vbnn ohktdbaf vrmu vrm kf kg urntk ohthcb suxh vhv lf /rucmu ruchm

7.

/zhe ohjxp vrhjcv ,hc hrhtn

The Meiri rules that individuals or communities which are redeemed should institute Hallel without a beracha. (Hallel
with a beracha is reserved for the redemption of the whole nation)
Again, how does this impact on Yom Ha’atzmaut - were the entire people redeemed or only some. In the Chanukah story,
was the whole nation redeemed? What is ‘total redemption’ - does it depend on numbers, Temple?
Who is included in 'the whole nation’? Some poskim bring a proof from the mitzva of the Chatat brought by the
Sanhedrin when the majority of the Jewish people sinned. This includes only those living in Eretz Yisrael! So too a
salvation for the Nation is measured only by those living in E.Y.
Note that the ruling of the Meiri on Hallel is NOT brought as halacha in the Rambam or the Shulchan Aruch. Does this
means that it is not to be followed?

(y"n reakt n"rv) xb uc vagba ouhc ohrup ,uagk ovhrjt ohtcv kgu ovhkg orjcu wnfxvc ie,k rhg hbc ohkufh

8.

v:upr, inhx ovrct idn

The Magen Avraham does bring the halacha that individuals or communities should declare a private ‘Purim’ to
celebrate auspicious dates on which they were redeemed. There are a number of famous examples of people who did
this, such as the Chayei Adam, who declared a private ‘Purim’ every year on the anniversary of the day that he and his
family were saved from a terrible fire

D]

HOW STRONG DOES ‘GEULA’ NEED TO BE?

(i) Is an open miracle needed?
Yes, according to the Maharatz Chayut (Shabbat 21b), hence the miracle of the oil on Chanukah and not just the military
victory. But how does this fit with Purim? We do not see that Chazal reject Hallel on Purim due to the lack of an open
miracle.
Also, were there open miracles in 1948? 1967?
(ii) Is the current security situation a reason NOT to say Hallel?
Yes, according to some - see Rav Ovadia Hadaya (Teshuvot Yaskil Avdi O.C. 10:7) and others, However ....

- ,haac :rn rntvu ',hghcac vugce lfhpk ',hghcac ktdhk ihsh,ga lu,n :tcr rnt - ?,hghcac vkutd rnuk utr vnu
thv vkutds t,kj,t hnb vnjkn - /tc sus ic ,hghca htmunc ',unjkn - ,hghcac ',ukue

9.
:zh vkhdn

The Talmud explicitly states that the war leading up to Mashiach will itself be part of the geula
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(iii) Is it permitted to innovate new holidays now?
(iv) How does the current spiritual situation in Israel impact on the debate?

E]

CAN WE IGNORE IT

ov vme kt vmev in vkusd ohsxj p"fg kct, vkutds t,kj,tf ,gf urhsdvk vae vausev .rtc uhafg uc ubta vn
lhrm vzn. vausev .rtc ub,hsnc ubng ,ucah,v – hbav vme kt ubhjtn ohpkt ,aa icruj ka ihruxhv vmen
.vzf hajun rcs ,utrkn tuv tnux ihhsgu ihsv ouhk tcha hnk hut, ckc vbunt guceku sunkk

10.

(j"a,) 352:d uvhktn c,fn

• Issues of Hakarat Hatov - to G-d, the Army, the State?

F]

COMPROMISE OPTIONS

(i) Half Hallel

ouh rag vbuna :esmuvh ic iugna hcr ouan ibjuh hcr rnts /t,hhruts utk tjrh ahrcs tkhkv ,rnut ,tz :tcr rnt
/,rmg ka cuy ouhu 'jxp ka iuatrv cuy ouhu 'vfubj hnh ,bunau 'djv hnh ,buna :iv uktu 'kkv ,t ivc rnud shjh vbac
ka ohcuy ohnh hbau 'jxp ka ohbuatrv ohnh hbau 'vfubj hnh ,bunau 'djv hnh ,ga, :iv uktu 'ouh sjtu ohrag vkudcu
gna rnt 'hduks hdksn tes tzjs iuhf /uvbheuxptk rcx /tjrh ahrc tkhkv ure tes uvbhzj 'kcck gkeht cr /,rmg
ovhshc ovh,uct dvbn vbhn

11.

:jf ,hbg,

The halacha includes the concept of a quasi-Hallel - ‘Half Hallel’ which does not have the halachic parameters of Hallel.
We say this on Rosh Chodesh. Given its status as ‘minhag’ there is a halachic debate as to whether to make a beracha
(ii) Hallel without a beracha
• just tehilim?
• a change in the format of tefila? Is that a problem?

G] SUMMARY OF RATIONALES (courtesy of Hirhurim)
Against reciting Hallel
o

Ideological Objections

§

The establishment of the State of Israel is viewed negatively; there is no value, religious or otherwise
in a State without the Messiah.
There is no significant religious value in a State that is not run according to Jewish Law.
While significant in may ways, the State of Israel is not inherently religiously or estachatologically
important.

§
§

o

Technical Objections

§
§

The war has not ended; people are still suffering and dying.
Even if the establishment of the State is considered the start of the redemptive process, Hallel should
be reserved for the ultimate redemption.
It is inappropriate to add any festivals to the calendar to mark events in Jewish history (one may
[perhaps should] intend that the Hallel on 1 Iyyar incorporate the miracles surrounding the
establishment of the State).

§
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In favor of reciting Hallel:
o

Half Hallel

§
§

The introduction of Hallel into the services should follow the model of Rosh Hodesh.
While it is appropriate to say Hallel, the Talmud (Shabbat 118b) warns against reciting Hallel “each
day.” This warning only applies to the complete Hallel.

o

Full Hallel with a blessing:

§
§
§
§
§

The day is established as a real holiday.
A blessing is appropriate for the initiation of the redemptive process.
The miraculous nature of the founding of the State demands a blessing.
The miracles occurred for all of kelal Yisrael, halakhically defined.
Should depend on the community's practice with regard to reciting half Hallel on Rosh Hodesh.

o

Full Hallel without a blessing:

§
§
§
§
§
§
§
§
§
§
§

In theory it would be appropriate, but practically unwise and should not be done
The Chief Rabbinate ruled to recite Hallel without a blessing.
Out of respect for the “Hareidi” rabbis who opposed saying anything at all (as a compromise).
Not to promulgate unnecessary dispute.
Inherently inappropriate to recite a blessing:
Safek berakhah le-vattalah.
The miracles did not occur to all of kelal Yisrael.
The joy of the establishment of the State was mixed with tragedy.
The lack of Jewish character of the current State and lack of Jewish awareness by a majority of its
inhabitants militate against a complete expression of joy.
A congregation should not recite a blessing, but individuals who choose, may do so.
The enemies of the State continue in their belligerency; the wars have not effectively ended.

o

When to say Hallel

§
§

At night
Since the vote in the United Nations was at midnight, it is appropriate to recite Hallel (without a
blessing) in the evening as well.
After shemoneh esrei
Hallel should be recited at the same point in the service that it is recited on other festivals
After the conclusion of services
“Al pi ha-sod” it is preferable not to introduce any breaks into the standard order of prayer services
that were not instituted by the Sages to be done on those specific days.
Even from a more traditional perspective, it is still inappropriate to change the order of the prayer
service.
The redemption is, as yet, incomplete and therefore Hallel should be delayed until the conclusion of
services.
After kaddish titkabal one may recite Hallel since the main section of the services has ended and there
is some hesitation to introduce it into the normal order.

§
§
§
§
§
§
§

