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2 - WHY DID RAMBAM WRITE THE 13 IKARIM
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A] Why did the Rambam write the 13 Ikarim?

A number of approaches have been suggested.:-

» The Theology Approach

» The Commentary Approach
* The Scientific Approach

* The Polemic Approach

* The Philosophical Approach
* The Parshanut Approach

Al] The Theology Approach
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In the World to Come there is no physical body but rather the souls of the righteous alone without a body like the
melachim. Since there are no bodies, there is no eating or drinking or any of the things that a person’s body requires in
this world. Rather, the righteous sit with their crowns on their heads and enjoy the radiance of the Shechina ... And
when it says that the righteous will ‘sit’ this is allegorical i.e. the righteous will be present there without work or effort.
Similarly, when they refer to ‘the crowns on their heads’, this means that the knowledge that they have, and through
which they merit life in the Next World, is present with them and serves as their ‘crown’

Maimonides Mishne Torah Laws of Repentance 8:2
The Rambam’s understanding of the Next World is one in which our entire existence is a result of the intellectual
understanding that we attained in this world. This apparently is the connection with the root of our eternal Soul. As
such, since what remains of us in the Next World is the sum total of our thoughts and understanding, then if the very
essence of our thoughts are undermined by a deeply flawed belief, this must fundamentally affect our ability to function in
the Next World

2. The intent of the statement “their crowns on their heads” is the existence of the soul through the existence of
what it knows, in that they are the same thing, as the experts in philosophy have maintained

*Maimonides Introduction to Perek Helek - Commentary on the Mishna Sanhedrin 10:1
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1. Translation Kellner see Maimonides on Human Perfection pl
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The third level is perfection of moral character traits ... Most of the mitzvot are solely to achieve this level of perfection.
And this level of perfection is itself only a preparation for another and not an end in itself .... The fourth level is true
perfection of a person, which is the attainment by that person of intellectual virtues i.e. an intellectual framework from
which to learn a true understanding of the Divine. This is the ultimate goal and the true perfection of a person, which
belongs to him alone, through which he may merit eternal existence and through which he is truly human

Maimonides Guide to the Perplexed 3:54
Intellectual perfection of thought is, for the Rambam, that which gives us eternal life - mitzvot are to a large degree a
means to achieve that end. According to this approach, the Rambam felt that he HAD to give the masses sufficient
philosophical background to gain the minimal intellectual understanding to merit the next world.

Furthermore, even though the Rambam felt that a person should come to these understandings through their own
intellectual achievement, nevertheless, this would not be possible for the vast majority. For most of us, we need to learn
these concepts from others, but learn them we must!

4. Consequently he who wishes to attain to human perfection, must therefore first study Logic, next the various
branches of Mathematics in their proper order, then Physics, and lastly Metaphysics. We find that many who
have advanced to a certain point in the study of these disciplines become weary, and stop; that others, who are
endowed with sufficient capacity, are interrupted in their studies by death, which surprises them while still
engaged with the preliminary course. Now, if no knowledge whatever had been given to us by means of
tradition, and if we had not been brought to the belief in a thing through the medium of parables, we would
have been bound to form a perfect notion of things with their essential characteristics, and to believe only what
we could prove: a goal which could only be attained by long preparation. In such a case most people would die,
without having known whether there was a God or not, much less that certain things must be asserted about
Him, and other things denied as defects. From such a fate not even "one of a city or two of a family’ (Jer. iii. 14)
would have escaped

Maimonides Guide to the Perplexed 1:34
The Rambam accepts that. in most cases, this intellectual awareness will need to be learnt from someone else, rather than
arrived at through one’s own efforts alone. Nevertheless, it seems clear that simply recitation of a ‘catechism’ without
understanding or cognition will not be sufficient

Nevertheless, in the theology and other writings of the Rambam, it appears that (at least in some cases) performance of
mitzvot IS sufficient to bring some degree of Olam Haba?
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One of the fundamental principles of Torah beliefs is that if a person fulfills one of the 613 mitzvot correctly and
appropriately with no other ulterior motive related to this world at all, but rather for the sake of and with the love of G-d,
he merits life in the World to Come. Thus Rabbi Chananya states that, due to the large number of mitzvot, it is
impossible that a person will not do one mitzvot properly during his life and will thus merit immortality of the soul
through that act

Maimonides Commentary on the Mishna Makkot 3:16
Performance of a mitzvah purely through Ahavat Hashem does, according to the Rambam, lead to immortality. Is that a
contradiction to his thesis on intellectual awareness?
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Not at all! The Rambam makes it clear that one can achieve Ahavat Hashem only through intellectual thought
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Here in the Mishne Torah, the Rambam indicates that mitzvot in this world lead to the Next World. However, how should
we read this critical section NN D2YN N DIMD YD MN OIYN WM N"APN WAVYNY NDYTIN NAVN ONVY. Is it that
mitzvot lead to the Next World, or that mitzvot perfect this world, which can then be used as a means to earn the Next?
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A2] The Commentary Approach

The 13 lkarim do not appear in a vacuum. They are part of a commentary on the Mishna (Sanhedrin 10:1). As such the
formulation of the 13 lkarim is designed to facilitate an understanding of the Mishna itself
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The author of this Mishna here lists 3 categories of those who have no place in the Next World - (1) those who deny the
Torah source for Resurrection, (2) those who deny the Divine origin of Torah; and (3) the ‘Apikorus’

9. Maimonides ..... did not present these principles and foundations because the Torah would collapse with the
refutation of any one of them. Rather, it was his intention to explain the Mishnah which says, “All Israel have a
portion in the world to come”

Abarbanel - Rosh Amanah Ch. 6

A3] The Scientific Approach

10. ... Maimonides and those who follow him’ .......... were brought to postulate principles in the Divine Torah only
because they were drawn after the custom of the non-Jewish scholars as described in their books. For they saw
in every science, whether natural or mathematical, roots and principles which ought not to be denied argued
against. ....

Thus, when one doubts one of the assumptions of a science and contradicts it, it can be clarified and proved
with these general first principles since they are the roots on which the entire science is based....

Our scholars, having been dispersed among the nations and having studied their books and sciences, learned
from their deeds and copied their ways and customs with respect to the Divine Torah. They said how do these
non-Jews pursu€e’ their sciences? By positing first principles and roots upon which a science is based. I will do
so also and postulate principles and foundations for the divine Torah

Abarbanel - Rosh Amanah Ch. 23
The Abarbanel opposes the Rambam’s categorization of the 13 lkarim. In his view, the enterprise of formulating the
Ikarim is a response to the methodologies of other theologies

A4] The Polemic Approach
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The uncensored version of the Rambam in Hil. Teshuva reveals part of the Rambam’s agenda in formulating the Ikarim
as a response to the claims of Christianity and Islam

The Almohad invasion of Cordoba in 1148 marked a theological shift to a much more dogmatic and fundamentalist
Islam. The Rambam had to deal with the Mutakallimun - the official philosophers of the Almohad regime which
compelled all subjects to adopt a specific theology.” Note the Rambam’s Iggeret Hashmad written to the Jews facing
Almohad repression in 1165, exactly when he was composing the Commentary on the Mishnah and the 13 Ikarim

2. A reference to R. Chisdai Crescas (Spain 1340-1410) and Rav Yosef Albo (Spain 1380-1444))

3. Note the partial allusion to Devarim 12:30 and the serious criticism implied therein ¢37n719) 320 01RYN NN OINN YRINT2 77 MYn
PIN"D 12 NYYN) DIPTIIN TN NN D137 172Y2 NN VN DIPTINY

4. See Shlomo Pines’ Translator’s Introduction to the Guide to the Perplexed pp cxviii ff.
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A5] The Philosophical Approach

One of the most critical Jewish debates in the time of the Mediaeval authorities was whether Judaism should be subjected
to philosophical analysis. Note that, by crystallizing the 13 basic core beliefs of Judaism which may not be denied, the
Rambam has by implication defined EVERYTHING else as being open and subject to debate and analysis (eg Creation ex
Nihilo vs The Eternity of the Universe). Others (such as the Abarbanel) who reject the entire approach of defining
ITkarim, effectively close down that debate’

A6] The Parshanut Approach

In the same Introduction that contains the Rambam’s formulation of the 13 lkarim, he first sets out his position on the
non-literal reading of Midrash. The Rambam also supports a non-literal reading of certain parts of the Chumash
relating to the attributes of G-d (see the first Part of the Guide to the Perplexed).  Since the non-literalism of the
Rambam opens up the fundamental question of what MUST be taken literally, it has been suggested ° that the Rambam
wrote the 13 Ikarim to lay down some theological boundaries which protect the integrity of Judaism.

B] The Structure of the 13 Ikarim
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Rav Yosef Albo” in his main work - Sefer Haikarim - posits that the Rambam’s 13 Ikarim actually fall into 3_general
categories: (a) the nature of belief in G-d (lkarim 1-5); (b) the authenticity of the Torah, its validity and immutability
(Ikarim 6-9); and (c) man's responsibility and ultimate reward (lkarim 10-13)
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Rav Albo posits that this passuk in Yeshayahu is a summary of this structure:-
NV ‘N - Divine Providence - reward and punishment; 2P ‘N - Divine origins of Torah; %291 ‘N - Existence of G-d
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Rav Albo links the 3 meta-principles to the malchuyot, shofarot and zichronot in Rosh Hashana Mussaf.

5. See Kellner Introduction to Rosh Amanah p18
6. Heard from my Rabbi and teacher R’ Alan Kimche

7. (1380-1444) Spain
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Consider also the following themes in Jewish Thought:-

EXISTENCE OF G-D TORAH FROM G-D DIVINE PROVIDENCE

Malchuyot Shofarot Zichronot®

Pesach Shavuot Succot

Avraham Yitzchak Ya’akov

Yotzer Or Ahava Rabba Ga’al Yisrael

Shabbat Maariv (Bah) Shabbat Shacharit (Bo) Shabbat Minchah (Bam)

Albo Ikar 1 Albo Ikar 11 Albo Ikar 11T

Rambam Ikarim 1-5

Rambam Ikarim 6-9

Rambam 10-13

C] Why THESE 13 and no others?
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2 apparent omissions from the 13 Ikarim are Free Will and Creation ex nihilo. Rav Albo explains that, whilst these ARE
central philosophies of Judaism, they fall outside the structure of the main 3 lkarim (see above) and are thus excluded
from the Rambam’s list. In fact, we will see that they almost certainly ARE included in the 4th Ikar!
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R’ Chisdai Crescas (Spain d. 1412) formulated 6 lkarim of Judaism as follows - (i) G-d’s knowledge of the details of the
world; (ii) Providence; (iii) G-d’s power, (iv) Prophecy; (v) Free Choice; (vi) Purposefulness of Torah

17. It appears that in compiling divergent lists of principles Maimonides, Crescas, and Albo are not so much in
disagreement with regard to substantive teachings or the need to accept these teachings as divinely revealed
truths (although there do exist disagreements with regard to the nature and status of some of these principles),
as they are with regard to what it is that they are endeavoring to formulate. Albo is intent upon formulating a
system of axioms consisting of the sin gqua non of any system of religious belief. Every theological system must,
by definition, posit the existence of a Deity. Any such system must embody the concept of revelation; else
religion can make no demands upon man. And the concept of reward and punishment must be established in
order to provide a basis for compliance with the demands of revelation. Crescas, on the other hand, is not
concerned with the premises of religious belief in general but with the unique claims of faith set forth by
Judaism. Crescas presents the distinctive demands, which Judaism makes upon faith and formulates the beliefs
which are unique to Judaism. Finally, Maimonides, depending upon which explanation is accepted, either
presents the particular beliefs which require bolstering and reinforcement or enumerates the minimum content of
the theological knowledge necessary for development of the acquired intellect which, in turn, makes possible the
reality of immortality.

Rabbi J. David Bleich, In Perfect Faith, pp. 18 - 19
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