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THE 13 IKARIM
D'2090 ¥ NINN MIPY I

1 - INTRODUCTION

2'YVN 99N - 99 YN

A] Introduction

1. The first [person] to begin positing principles and foundations of the Divine Torah was Maimonides, in his
commentary to Perek Helek of Tractate Sanhedrin of the Mishnah, “All Israel have a portion in the World to
Come”

'Abarbanel - Rosh Amanah Ch. 1

B]_What are the 13 Ikarim

. G-d is the Creator and Ruler of all things

. Unity of G-d

. Incorporeality of G-d

. G-d is beyond time

. One may pray only to G-d

. All the words of the prophets are true

. The prophecy of Moses is absolutely true

. The entire Torah was given to Moses

. The Torah will not be changed

10. G-d knows all of man's deeds and thoughts
11. Reward and punishment for keeping the mitzvot
12. The coming of Mashiach

13. The Resurrection of the Dead

OOoONOUTRAWNKE

C] Where did the Rambam write them

* Commentary on the Mishna - Introduction to the 10th Perek (Chelek) of Sanhedrin - Primary enumeration of 13
ITkarim
* Mishneh Torah - Hilchot Teshuva 3:6-8 - summary list of the Ikarim
- Hilchot Yesodei HaTorah Chapter I - lkarim 1-4
- Hilchot Avodah Zara 2:1 - Ikar 5
- Hilchot Yesodei HaTorah Chapters 7,8,9 - lkarim 6-9
- Hilchot Teshuva Chapters 7,8,9 - Ikarim 10-12
* Sefer Hamitzvot’ - Pl (Ikar 1), P2 (lkar 2), N10 (Ikar 5), P172 (Ikar 6)
* Moreh Nevuchim 1:35 (some Ikarim)
* Treatise on the Resurrection of the Dead - Ikar 13

1. All English translations of Rosh Amanah are from the translation by Menachem Kellner - Principles of Faith - Rosh Amanabh.
Littman (2004) http://www.amazon.com/Principles-Faith-Amanah-Isaac-Abravanel/dp/1904113133/ref=sr_1_1?ie=UTF8&qid=1313678559&sr=8-1
2. P = Positive mitzvah; N = Negative mitzvah
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D] When did the Rambam write them

* Commentary on the Mishna - 1168 (age 30)

* Mishneh Torah - 1177 (age 39)

* Moreh Nevuchim - 1191 (age 53)

* Treatise on the Resurrection of the Dead - 1191 (age 53)

The Rambam reiterates the lkarim consistently through his works and also updated his wording of the Ikarim in the
Introduction to the Mishna. (At one stage he cross-refers in the lkarim to the Moreh Nevuchim which he wrote towards
the end of his life). Almost all authorities therefore state with confidence that he maintained his position on them.
However note Rav Goren’s unusual (unique?) position (see later sheet for full source) that the Rambam had in fact
changed his position by the time he wrote the Mishne Torah

E] A few works on translations

The lkarim, together with the entire Commentary on the Mishna (Kitab al-Siraj) were written in the Judeo-Arabic
language in Hebrew characters so as to make them maximally accessibile to the Jewish masses of the time. Given the
limited knowledge almost all 21 Century Jews have of this language, almost everyone today learns the lkarim in

translation. The principal translations are as follows:-

Classic Mediaeval Translations into Hebrew

R. Shlomo ben Yosef'ibn Yaakov of Saragossa

R. Shmuel Ibn Tibbon (1150-1230 - Provence)

R. Yehudah al-Harizi (1165-1225 - Spain/Mid-East)

Abarbanel in Rosh Amanah (1437-1508 - Spain, Portugal, Italy)

Modern Translations into Hebrew

Rav Yosef Kapach (1917-2000 - Yemen/Israel)
Rav Yitzchak Shilat (contemp) - Israel

Every translation is a commentary. In a text like the 13 lkarim which seeks to define membership of the Jewish people,
the words are critical. If we are using an English translation, there are thus two levels of removal from the Arabic
original. One classical example is whether the Rambam’s Arabic was meant to convey the Hebrew expression ‘Emunah’
and, if so, how are we to express that in English.

F] Why 13?

M0 0"2990 D) DN NYITI NNNNY TN 3™ N"IPN DY PINTH Y 1D - 3 M 1900 8N DWYTP DI2T NNd3 2.
e TV DI DY

N N0y NN 97 0597 NO0NH MTHIN VTN N'YIIN
The Maharsha comments here that the number 13 is associated with many connections of kedusha - 13 attributes of
Hashem, 13 middot to ‘darshen’ the Torah, 13 Ikarim. Perhaps the association is with da’at - understanding which
comes at 13 for men. (Women have a ‘binah yeteirah’ which accelerates their understanding to 12)

PN DNYAN WND ,NIVY YO YTIPNN ,DWN TIADN 1IN D INDN MY ,70110" DWA NTOYN MY NDPAN SNINSD) 3.
MTNI NYITIN TRNN MIMPN DY ONNN ,NIVY YOY PRIXY) DN WN IPY YN ,NIVY YOU mMNI111 ONYNIN
D199 00 DX PON TIS N ,NIVY WOV TINTH MNN WD NI ,NIPNN MINYD PIATY NI ,NIVY YOV
DYNNNN DIVY D DOVUM ,NIYN MDY PON THPOY P RYM ,NIYY WOV DIPYY IWY DY DY TYINY N NN

NIVY YOUN YN

TN NHN - §'ON MN NPMND WY 1DV
The Shel’ah refers to an ancient tefillah dating back to Chazal which links all of these 13’s together. According to this,
the concept of 13 lkarim seems to have predated the Rambam considerably
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4, Were it not for the dependence upon the verses, the number [of principles] would be smaller or greater [than
13]; for, if we counted [only] the fundamental principles we would have only three principles, while if we
counted the sub-principles there would be more than 13

Rashbatz Ohev Mishpat 14a’
We will see that both the Rashbatz and R’ Yosef Albo tie the Rambam’s 13 lkarim to 3 central principles (Avot). The
actual number 13 (which includes the ‘sub-principles’ - Toladot) was arrived at by the Rambam since these are the ones
which have Torah verses to back them up

G] Versions of the Ikarim

5. I have spent too much time on these matters, leaving the general subject of my book. But I have done so
because I saw their usefulness for faith. .... You must know them well. Repeat them frequently. Meditate on
them carefully. If your mind seduces you into thinking that you comprehend them after one reading - or ten
readings - G-d knows you are deceived! Do not read them hurriedly, for I did not just happen to write them
down. Only after careful research and introspection, when I came to see which opinions are clearly true and
untrue, did I come to know what to accept ....

‘Rambam - Introduction to Perek Chelek (end)
The 13 lkarim were accepted by many subsequent authorities as the definitive position of the Rambam’s dogma. The
average Jew connected to them most through the many piyutim’ composed to liturgise them. The two most famous today
are:- (a) The ‘Ani Ma’amins standardly printed in the Siddur; and (b) The hymn Yigdal;

G1] The 13 Ani Ma’aminim

1t is not known for sure who wrote this formulation based on the Rambam’s lkarim. The Torah Temima, Rav Baruch
Epstein (1860-1942) writes in his commentary on the siddur that the Rambam himself wrote these. They first appear
however in the 16th Century and it is safe to assume that the Rambam did not see or write them. They are however now
printed in almost every siddur (usually after Shacharit). Rav Yaakov Emden (1697-1776) writes in his siddur that a
G-d-fearing person should recite these every day with kavana!
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3. translation M. Kellner
4. Translation by R. Isadore Twersky - A Maimonides Reader (1972 - Behrman)

5. At least 94 medieval poems have the 13 Ikarim as their subject - Israel Davidson, Ozar ha-Shirah ve-ha-Piyyut, IV (New York
1933), 493
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1. I believe with perfect faith that G-d is the Creator and Ruler of all things. He alone has made, does make, and
will make all things.

2. I believe with perfect faith that G-d is One. There is no unity that is in any way like His. He alone is our G-d - He
was, He is, and He will be.

3. I believe with perfect faith that G-d does not have a body. physical concepts do not apply to Him. There is nothing
whatsoever that resembles Him at all.

4. I believe with perfect faith that G-d is first and last.

5. I believe with perfect faith that it is only proper to pray to G-d. One may not pray to anyone or anything else.

6. I believe with perfect faith that all the words of the prophets are true.

7. I believe with perfect faith that the prophecy of Moses is absolutely true. He was the chief of all prophets, both
before and after Him.

8. I believe with perfect faith that the entire Torah that we now have is that which was given to Moses.

9. I believe with perfect faith that this Torah will not be changed, and that there will never be another given by G-d.
10. I believe with perfect faith that G-d knows all of man's deeds and thoughts. It is thus written (psalm 33:15), "He
has molded every heart together, He understands what each one does."

11. I believe with perfect faith that G-d rewards those who keep His commandments, and punishes those who
transgress them.

12. I believe with perfect faith in the coming of the Messiah. How long it takes, I will await His coming every day.

13. I believe with perfect faith that the dead will be brought back to life when G-d wills it to happen

Note that there are important differences between the Nuschaot of the Ani Ma’amins. The Sefardi Nusach has a slightly
different order - lkar 6 is Hashem’s omniscience as opposed to ikar 10 in the Ashkenazi version. It is also more
truncated.:-

NN NINY 22 DI NN NN N2 YITRNY N NYTTRN N7RN 9Y DRy 1YY W¥HYa nndy nmaNa Pxm mN M0 6.

NP 3 .OTN 2 MAYND YT I ININRD NTIAY PR D .OMTP D22 PTR MDY T 930 TIT D PXY 93 10 PX) )
0N, )0 DIV MPYR NIY) O .0MWN 10 NNHNY NYIRNY) .0 0NN DD W NINY) N NRX DIDYD PRY 1927 NYn

DOPNY DNHNNY) D .OURND 720 NiDY) 2> DOPOTE2 230 12Y DU DYYI7 WIiyn NN 7112 YiTRNY) N .DDY)
Y1872 32 AN, RN NN O 9D NTIAYD 1Y GIDNY IPDIN SIDON) WNION N TI990 1IN NPNnD

(J¥nN) NINY NDP9N 910 - Y1990 NON - NYON NTD
Compare for instance the ikarim on Torah min haShamayim:-
DMYN 19 NPN) NPNY) 27990 hon

DIDYN PIY N2 NYNT NPMID NN I NRY MAINKD NIINN DY NNV NPINND PHND MIN 119UN NON

The different theological implications of the 2 versions are potentially very significant’

G2] Yigdal

1t is not known for sure who composed Yigdal. Some attribute it to the paytan R. Daniel ben Yehudah who lived in Italy
in the late 1300s. One opinion (quoted by R. Yaakov Emden in his Siddur) even attributes authorship to the Rambam
himself, although this is considered doubtful.

(Interestingly, the verse in Yigdal dealing with Torah min haShamayim is much closer to the Sefardi than the Ashkenazi
version of the Ani Ma’amin)

6. I am grateful to my friend Rabbi David Sedley for pointing this out in a shiur -
http://rabbisedley.blogspot.com/2011/07/torah-from-sinai.html
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GREAT
is the living God and praised.
He exists, and His existence is beyond time.

He is One, and there is no unity like His.
Unfathomable, His oneness is infinite.

He has neither bodily form nor substance;
His holiness is beyond compare.

He preceded all that was created.
He was first: there was no beginning to His beginning.

Behold He is Master of the Universe; and every creature
shows His greatness and majesty.

The rich flow of His prophecy He gave
to His treasured people in whom He gloried.

Never in Israel has there arisen another like Moses,
a prophet who beheld God’s image.

God gave His people a Torah of truth
by the hand of His prophet, most faithful of His House.

God will not alter or change His law
for any other, for eternity.

He sees and knows our secret thoughts;
as soon as something is begun, He foresees its end.

He rewards people with loving-kindness according to their deeds;
He punishes the wicked according to his wickedness.

At the end of days He will send our Messiah
to redeem those who await His final salvation.

God will revive the dead in His great loving-kindness.
Blessed for evermore is His glorious name!

H] The 13 Ikarim and the Rambam'’s radical position on heresy

21IN2) 1INNRD NN ,IRIY 5951 DID) XN 1IN ,TPNNNX DN INNINY DIN MMM 93 DTNRD DIMP P IWNRD) ..... 7.
IMNN NNNN TPAYN 1D TND D1DOY NN NYY AN NN NANNRD P2 7% DY 1T NN D MSY I 92 »dy
PRN TIDNI DTN PIPD TWNRI INXIY YYD NI PN 1D ¥ PIN TN 237 WYY NN N L, YIN 1Y MR
N NI POV ITRYNI NIV NN, MPVID XD DINPPANI PN NIPN 1PV 191 D91 10 RN 73 N MTDMN
D) NIUN 77 NIV N7

» P99 P10 NOON DAV MYNH VI

When all these foundations are perfectly understood and believed in by a person

he enters the community of Isracl and one is obligated to love and pity him and

to act towards him in all the ways in which the Creator has commanded thatone

should act towards his brother, with love and fraternity. Even were he to commit
every possible transgression, because of lust and because of bcir}g overpowered
by the evil inclination, he will be punished according to his rebelliousness, but'hc
has a portion [of the world to come}]; heis one of the sinners of Isracl. Butifa
man doubts anv of these foundations, he leaves the community [of Israel|,
denies the fundamental, and is called a sectarian, epikeros, and one who “cuts
among the plantings’. One is required to hate himand destroy him. About such
a person it was said, ‘Do [ not hate them, O Lord, who hate thee?” [Ps. 139: 21].

’Maimonides Introduction to Perek Helek - Commentary on the Mishna Sanhedrin 10:1
The Rambam’s Ikarim have enormous implications for the definition of who is and who is not a heretic. Rejection of any

of the lkarim excludes a person from Jewish society. Is this only conscious rejection or also mistaken or unintentional
rejection?

7. Translation Prof. Menachem Kellner - see
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6 These are the people who have no place in the World to Come but are cut off, lost and judged for their great
wickedness and transgression for ever and ever: heretics..... 7 Five types of people are called ‘heretics’ ...... one who
says that there is one God but that he has physicality or form

Maimonides Mishne Torah Laws of Teshuva 3:6-7

2T INIY NNH I MNIPN NI NN 29D NAVNNN RN 10N NNHN DDV DT NN PN MY RIP DN 9.
MYTN NN MYIAVNN MTINRD

oV 1aN9

Why has he called this person a heretic!? Many people greater and better than he have taken this view because of_ vx_/hat
they saw in the verses of Scripture and, even more so, what they saw in the Aggadot which can confuse one’s religious

views

Glosses of R. Avraham of Posquierres ibid

10.

Every Israelite is obliged to believe that everything that is found in the
Torah is absolutely true, and any one who denies anything that is found
in the Torah, knowing that it is the opinion of the Torah, is an un-
believer; as the Rabbis say in chapter “Helek,”? that anyone who says,
the whole Torah emanates from the divine Being except one verse, which
Moses said on his own authority, is liable to the imputation charged in
the biblical expression, “Because he hath despised the word of the Lord, "3
and is classed among those who deny the divine inspiration of the
Torah. But a person who upholds the law of Moses and believes in its
principles, but when he undertakes to investigate these matters with his
reason and scrutinizes the texts, is misled by his speculation and in-
terprets a given principle otherwise than it is taken to mean at first sight;
or denies the principle because he thinks that it does not represent a
sound theory which the Torah obliges us to believe; or erroneously
denies that a given belief is a fundamental principle, which however he
believes as he believes the other dogmas of the Torah which are not
fundamental principles; or entertains a certain notion in relation to one
of the miracles of the Torah because he thinks that he is not thereby
denying any of the doctrines which it is obligatory upon us to believe by
the authority of the Torah, —a person of this sort is not an unbeliever.
He is classed with the sages and pious men of Israel, though he holds
erroneous theories. His sin is due to error and requires atonement.

We find such opinions expressed by some of the ancient sages of Israel.

R. Yosef Albo, Sefer Halkarim - 1:2°
Many other traditional Jewish authorities did not draw as rigid doctrinaire lines as the Rambam on the definition of who
is a heretic

8. Translation by Issac Husik, from With Perfect Faith - R. J David Bleich



