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A] The 12th Ikar
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The essential elements of the 12th lkar are: (i) confidence that Mashiach will come; (ii) not trying to predict the actual
date of his coming; (iii) appreciating the greatness of Mashiach and the era of Mashiach, (iv) davening for Mashiach, (v)
that a Jewish king cannot be from any family other than that of David and Shlomo'

B] The Messianic Era -vs- Olam Haba
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We have almost no understanding of the nature of Olam Haba. The prophecies in Tanach refer to Yemot HaMashiach,
which is part of Olam Hazeh

C] What is the Messianic Era?
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The Messianic Era for the Rambam involves: (i) restoration of the dynasty of David; (ii) re-building the Temple, (iii) the
ingathering of exiles; (iv) the restoration of the halachic system to its full application

1. Note the possbile anti-Christian message here since according to at least some Christian traditions, lineage was traced to King
David through his son Natan




)N 0NN 2 702

D] The Non-Miraculous nature of the Messianic Era
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The Rambam sees Yemot Hamashiach very much as part of this world - a non-miraculous continuation of our current
existence, but ushering in an era of world peace. He emphasizes in particular that the halachic system will not change
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The Messianic era will also one in which there is no world hunger. Taken together with the Rambam’s picture of a
non-miraculous Messianic era, this is a pointed social comment on the cause of poverty and starvation today - not that
there are insufficient resources to go around but that there is an unwillingness to share the resources that we have
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The Rambam’s insistence on no fundamental changes in nature in the Messianic era is consistent with the 9th Ikar which
requires that the Torah can never change. A fundamental shift in nature would require a fundamental shift in Torah.

More critically, the Rambam’s first 3 Ikarim - proving G-d’s existence, his Unity and his Incorporeality - are based on
rational and philosophical constructs which assume existence in the way that we have always understood it. If there is
to be a seismic shift in the nature of reality, these 3 Ikarim may also be undermined and the Rambam’s proofs for G-d
could disappear. For these reasons too, a non-changing reality in the Messianic Era is essential for the Rambam.
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The Ra’avad objects that the Torah itself prophesies the change of animal nature in the Messianic Era, which presumably
(as a verse in the Chumash, rather than Navi) cannot be interpreted as a mashal (or can it?)
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The Rambam does however rule that the books of Nach will be abolished in the times of Mashiach. Interestingly, the
Rava’ad here disagrees
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E] The Process of the Messianic Era
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The Rambam rules that we have a outline understanding of the nature of the Messianic process but we have no clear
tradition as to the details. Indeed, even Chazal were trying to work out the issues from the verses in Tanach, rather than
from a mesora. As such, we should NOT be focussed on the details - who, how, when - but rather the general concepts
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In his commentary on the Mishna, the Rambam describes the process for the reinstitution of the Sanhedrin and sees this
as one of the signs of the imminent coming of Mashiach
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Here, unlike his position in the MT, the Rambam describes the definite coming of Eliyahu as a precursor of Mashiach
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The days of the Messiah will be the time when the kingdom will return
to Israel who will return to the Holy Land*¢. The king who will then reign
will have Zion as the capital of his realm. His name will be great and fill
the earth to its uttermost bounds*’, It will be a greater name than that of
King Solomon and mightier. The nations will make peace with him, and
lands will obey him by reason of his great rectitude and the wonders that
will come to light by his means. Any one that rises up against him God
will destroy and make him fall into his hand. All verses of scripture
testify to his prosperity and our prosperity in him. So far as existing
things are concerned there will be no difference whatever between now
and then, except that Israel will possess the kingdom. And this is the
sense of the Rabbins’ statement, X5% mwnn mm'> mn o%wn pa P
47253 nyabn Mayw “There is no difference between this world and
the Days of the Messiah except the subjugation of the kingdoms alone.”
In his days there will be both the strong and the weak in their relations to
others. But verily in those days the gaining of their livelihood will be so
very easy to men that they will do the lightest possible labour and reap
great benefit, It is this that is meant by the remark of the Rabbins,
“nbm 93 mkpmm % S yax mny “The land of Israel
will one day produce cakes ready baked, and garments of fine silk.” For
when one finds a thing easily and without labour, people are in the habit
of saying, “So and So found bread ready baked, and a meal ready
cooked.” And you have a proof of this in the scriptural statement
5093313131 DI™MOK 7133 131 ““And the sons of the stranger shall be your
husbandmen, and the tillers of your vineyards.” This is an indication
that seed-time and harvest will exist there [in the land of Israel at the time
of the Messiah}. And it was for this reason that the particular Rabbi who
made the aforementioned assertion blamed his pupil for not un-
derstanding the drift of his remarks, and thinking them to be intended
literally. And consequently the reply he gave him was commensurate
with the latter’s power of comprehension; but it was not the real answer.
And the proof that he did not intend it for the truth is seen in the fact that
he corroborates his attitude by quoting the verse 1n1xs 5'03 jwn 5x

“Answer not a fool according to his folly.” The great benefits that will
accrue to us at that epoch will consist in our enjoying rest from the work
of subjagating the kingdoms of wickedness, a work which prevents us
from the full performance of righteous action. Knowledge will increase,
as it is said, 1 nx ny7 yaRn Ao 3 “For the earth shall be full of
the knowledge of God.” Discords® and wars will cease, as it is said,
543911 M1 X M1 Ikw? K5 “Nation shall no more lift up sword against
nation.” Great perfection will appertain to him that lives in those days,
and he will be elevatedss through it to the X311 051y »n “the life of the
world to come.” But the Messiah will die, and his son and son’s son will
reign in his stead. God has clearly declared his death in the words,
sspawn yaxa 0w 1y y kS e kY “He shall not fail nor be
discouraged, till he have set judgment in the earth.” His kingdom will
endure a very long time and the lives of men will be long also, because
longevity is a consequence of the removal of sorrows and cares. Let not
the fact of the duration of his kingdom for thousands of years seem
strange to you, for the Sages have said that when a number of good
things come together it is not an easy thing for them to separate again.
The days of the Messiah are not ardently longed for on account of the
plentiful vegetation, and the riches which they will bring in their train,
nor in order that we may ride on horses, nor that we may drink to the
accompaniment of various kinds of musical instruments, as is thought by
those people who are confused in their ideas on such things. No! the
prophets and saints wished and ardently desired [the days of the
Messiah] because it implies the coming together of the virtuous, with
choice deeds of goodness and knowledge, and the justice of the King*’,
the greatness of his wisdom and his nearness to his Creator, as it is said:
“The Lord said unto me, thou art my son; this day have 1 begotten
thee®.” And because it implies obedience to all the Laws of Moses,
without ennui or disquietude® or constraint, as it is promised*® in the
words, "M ... MK WT ©913 '3 ... AYR PR WK CTIY T KA
$p3wan jarkn a5 Mom 0353 NN “And they shall teach no
more every man his neighbour and every man his brother saying, Know
the Lord; for they shall all know me from the least of them unto the
greatest of them.” “And I will take away the stony heart from your
flesh.” And there are many more similar verses on like themes.

It is under conditions like these that one will obtain a firm hold upon
the world to come. The final goal is the attaining to the world to come,
and it is to it that the effort must be directed. And it is in this sense that
the particular sage, gifted with truth looked towards the final goal and

F] The Purpose of the Messianic Era

’Maimonides Introduction to Perek Helek
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2. translation taken from With Perfect Faith - R. J David Bleich
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G] The Rambam and Yeridat Hadorot®
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All of these sources present a vision in Chazal of declining generations

21. Because Rebbi saw such diversity in the teachings of our Sages, even though they all shared the same
underlying principles, he feared that these teachings would not endure and proliferate, and loss would ensue.
He saw that the heart was diminishing, the wellsprings of wisdom were being blocked up and the Torah was
disappearing - 19 RpoNOM NNONN PYN DNON NP XY LYHH
As R. Yochanan says in Eruvin (53a) “The hearts of the early ones are like the entrance to the Ulam but the
hearts of the later ones are like the entrance to the Heichal. Who are the earlier ones? R Akiva. Who are the
later ones? R. Elazar ben Shammua”

Iggeret Rav Sherira Gaon Ch 2*

22. However when the Mishna was concluded, and Rebbi died, the capacity for learning lessened and they had to
collate their various Talmuds to recite it in a uniform version... They also included in their Talmud some things
which had been unnecessary for the earlier sages ..... Those earlier sages whose capacity for learning was great
had not needed to have these concepts explained. But after the earlier sages, wisdom decreased, as we learn at
the end of Sota - ".... Since R. Akiva died the ... wellsprings of Torah have been blocked”. This same situation
existed also in the days of Rebbi.

*Iggeret Rav Sherira Gaon Ch 6

23. Along came the next generation and the heart became diminished. Certain matters had been clear to the earlier
sages .... Now in this generation these matters became subject to doubt and they had to establish them in the
Gemara with an exact wording ..... In each succeeding generation the heart became diminished, as R. Yochanan
said in Eruvin (53a) “And our generation is like the eye of a fine needle”. Abbaye said “And we are like a peg in
the wall with regard to Gemara”. Rava said “We are like a finger in wax as regards logic.” R. Ashi said: “We are
like a finger in a pit as regards forgetfulness”

Iggeret Rav Sherira Gaon Ch 7°

This concept has been adopted by various Rishonim (in particular Rav Sherira Gaon and Rashi) and is now accepted
(assumed?) by many as a fundamental Jewish idea. But how does it square with the Rambam’s non-miraculous
Messianic Era?

3. For a full exposition see Maimonides on the “Decline of Generations” - Kellner (SUNY 1996)
4. English translation of R. Nosson Dovid Rabbinowich p16
ibid p58
6. ibidp 73
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Therefore, it is proper for us to give those Drashos the benefit
of the doubt, and it would benefit us to carefully analyze them in
depth, and not be so hasty as to even brush aside one word of them.
When any of their words seem far-fetched to us, we must immerse
ourselves in the various branches of knowledge until we understand
the concepts in the matter at hand, if our hearts are capable of
grasping them. For even the Sages, though they were of excellent
minds, though they yearned to study, worked hard at their researches,
were in the company of profound scholars, and though they kept
away from all worldly matters, they would still assign a deficiency
to themselves when comparing themselves to those Sages who pre-
ceded them: “The greatness of the ancients is as great as the door-
way of a vestibule, and that of the moderns is not even as big as
the eye of a needle” (Eruvin, 53A). This, then, certainly applies to
us, from whom wisdom had ceased and disappeared when The-Holy-
One-Blessed-be-He informed us that “the wisdom of wise men shall
perish and the understanding of men of understanding shall be oblit-
erated” (Issiah, 29:14); we, each one of us whom Scriptures char-
acterized as possessing four adverse qualities: (1) weakened intel-
lect and (2) strengthened superficial desires, (3) laziness in the
search for wisdom and (4) zealousness for superficial gratifications—
the “four deformities”—how can we not assign the deficiency to our-
selves, when we compare curselves to our predecessors?!

Maimonides’ Introduction to the Mishna
Rambam does NOT reject the approach of Chazal on the decrease of wisdom over time - see here from the Introduction
to the Mishna
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Here in the Introduction to Sefer Hamitzvot, the Rambam bemoans the lack of intellectual ability of the Rabbis of his time
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However in the Introduction to the Mishne Torah, he gives a reason for this decline - the exile and accompanying
political and social disruption

24, I am one of the humblest scholars of Spain whose prestige is low in exile. I am always dedicated to my duties,
but have not attained the learning of my forbears, for evil days and hard times have overtaken us and we have

not lived in tranquility; we have laboured without finding rest. How can the Law become lucid to a fugitive from
city to city, from country to country!?

Maimonides’ Letter to Yemen
The Rambam sees the decline in the generations, not as an inherent and inevitable process, but as a result of social and
political realities. When these realities change in the run up to Mashiach, the generations can once again rise to the
level needed to merit the Messianic Era




