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3 - THE FIRST, SECOND AND THIRD IKARIM
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A] The First Ikar: G-d’s Existence as a First Cause

1.

The First Principle of Faith - The existence of the Creator (praised be He!) i.e. that there is an existent Being
invested with the highest perfection of existence. He is the cause of the existence of all existent things. In Him
they exist and from Him emanates their continued existence. If we could suppose the removal of His existence
then the existence of all things would entirely cease and there would not be left any independent existence
whatsoever. But if on the other hand we could suppose the removal of all existent things but He, His existence
(blessed be He!) would not cease to be, neither would it suffer any diminution. For He (exalted be He!) is
self-sufficient, and His existence needs the aid of no existence outside His. Whatsoever is outside Him, the
Intelligences (i.e. the angels) and the bodies of the spheres, and things below these, all of them need Him for
their existence. This is the first cardinal doctrine of faith, which is indicated by the commandment, *I am the
Lord your God" !

The First Ikar from the Rambam’s introduction to Perek Helek?

The essential elements of this lkar are:-

» G-d exists

* His existence is the most complete and perfect possible level of existence

* He is the Cause of all existence

* All matter in the physical universe and also the spiritual realms depends at all times on his continued existence. Thus, it
is inconceivable that God does not exist since, in such a case, all other things would immediately cease to exist

e G-dis

not dependent on any other thing. If all other things ceased to exist, He would still exist and His existence would

not be lessened or weakened. G-d’s existence is thus Essential and not Dependant
e This Ikar is contained in the first of the 10 Commandments - 1 am Hashem your G-d .....

DY 12 ONRYMN DY iRYMN DD NONNN NI )IUNY NN DY WY Y H NININD Tny) MMM Tio? N 2.
2122 NN 2T PN IND N NINY NYTD DY N2Y ONX) 2 IRYIN NRNND NIN N ND 07002 1) \IN)
NI OVD wa NNPD D T NIN ,DMNND 1‘[37)3 DONSIIN 92 PRY NYTN 5y 7bv’ DN) 3 JINNDNT
NHHNKD DY PN ‘pmb onn 'rnN‘:' N9Y ,0nY ‘p'mx N NI TN Nm i P2Y DN Yoy D‘:nmb

12 PRY N2 ,790m) X2 17 PRY N2 53230 1NN NN NIND 92 PWTIN D23 RDN NN - M0 I8N0 N
Y. NDY T NDILININ 22000 NN TN NN 12200 NYI DY IYON N, PRD 2210 919NV ,PDon
AON DY WY INYT HY NYYPD Y2 00 DT 35 mnw) "PIIN 77 29N INY ,NYY MSH N3 937 DY)
,IPPY2 192) 0,0 0127 ;3,5 M) " vg-b,u DPION D7IIN T2 72-NY INIY ,AWYN NY2 933 - 10 N NN

32 %97 Y90y 931N IO¥0 NN MY

N P99 NN YN MOON 0"aNn4

The Rambam brings this lkar in his halachic work - the Mishne Torah - and rules that knowledge of this lkar comprises
two Torah mitzvot (a positive and a negative). He repeats the material in the Commentary but adds some important

points:-

1. It should be noted that other Rishonim understand this statement in the Chumash very differently. Some do not see it as a mitzvah

at all

but rather a fundamental prerequisite to all Torah. Sefer Mitzvot Hagadol (Smag) understands it as the source for Divine

Revelation of Torah. Sefer Mitzvot Hakatan (Smak) understands it as the source for Divine Providence. Ibn Ezra explains it in
terms of loving and sticking to Hashem - see Rosh Amana Chap 7
2. Translation from ‘With Perfect Faith’ - Rabbi J. David Bleich, p. 36
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*» The mitzvah is to KNOW this information - he does not use the word ‘emuna’ - belief

* Hashem is the only thing which is Emet (how will we translate that - see below). This is the meaning of the verse in the
Torah Y7250 TW PN

* Hashem is Omnipotent

* He brings the philosophical statement that every result must ultimately be traced to a First Cause

Note: The First Ikar DOES not posit G-d as a TEMPORAL cause, but rather as an ONTOLOGICAL cause. This
means that it does not propose that G-d came before creation - this will be discussed in lkar 4. G-d can determine and
cause existence without necessarily being prior to it.

3. .... this foundation, that G-d exists necessarily, is not on a level equal to that of the other foundations but is
rather the foundation and root of them all for they rest upon it and it does not rest upon them. Therefore did he
call it “the foundation of all foundations”..

Rosh Amana (Abarbanel) end of Chap 7
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In the Sefer Hamitzvot, the Rambam uses the expression YONNY - Emunah. Is that the same as the Y19 - ‘to know’ of the
Mishna Torah?’

5. They also have a dictum formulated in several places in the Midrashim and also figuring in the Talmud. This is
their dictum: They heard 'I’ and 'Thou shalt not have’ from the mouth of the the Force. They mean that these
words reached them just as they reached Moses our Master and that it was not Moses our Master who
communicated them to them. For these two principles, I mean the existence of the Deity and His being One,
are knowable by human speculation alone ..... Thus these two principles are not known through prophecy
alone ..... As for the other commandments, they belong to the class of generally accepted opinions and those
adopted in virtue of tradition, not to the class of the /ntellecta.

Moreh Nevuchim 2:33*
The Rambam understands that these first two commandants (which encapsulate the first 3 lkarim) are knowable and
provable philosophically. The other commandments and lkarim are known to us through revelation

B] The Second Ikar: G-d’'s Unity

6. The Second Foundation is G-d’s Unity, may he be exalted; to wit, that this One, Who is the cause of [the
existence of] everything, is One. His oneness is unlike the oneness of a genus, or of a species. Nor is it like the
oneness of a single composite individual, which can be divided into many units. Nor is His oneness like that of a
simple body which is one in number but infinitely divisible. But He, may he be exalted, is One with a oneness for
which there is no comparison at all. This second foundation is attested to by the verse: "Hear Israel, Hashem our
G-d - Hashem is One” (Deut 6:4)

The Second Ikar from the Rambam’s introduction to Perek Chelek’
The Rambam in his intro to Perek Chelek explains the basic parameters of this ikar - Hashem'’s Unity is unlike all others.
Other units can be broken down into smaller parts or are one out of a number of units. Hashem’s Unity is indivisible and
all-encompassing. Clearly, this ikar goes much deeper than a simple rejection of idolatry

3. Actually, it’s not so simple. The Sefer Hamitzvot was written in Arabic and a number of translations are extant. The translation
into Hebrew brought in this source is direct from original manuscripts by Rav Yosef Kapach (1917-2000) and is generally
accepted as reliable. The original Arabic word used here is TNPNYN which could also be translated as ‘NYT’ and not ‘NN’
Indeed, Rav Saadia Gaon’s famous book TYTY NN is actually called in the original Arabic ININNON-DN ANND
NNTRPNYN-ON). If 50, little can actually be made of the difference between emunah and da’at here. The classic commentators
are divided as to whether the Rambam really meant two different things in the Mishne Torah and the Sefer Hamitzvot. R. Chisdai
Crecas does take this position whilst the Abarbanel understands both sources to be saying the same thing - see Rosh Amana Chap
7

4. Translation Shlomo Pines Chicago Press (1963) p 364

5. Translation from Menachem Kellner with minor adjustments
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Here, in the Mishne Torah, the Rambam states that Hashem’s Unity is a natural corollary to his Infinity. Anything which

is one of a number of items is by definition limited
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In the Sefer Hamitzvot, the Rambam stresses that this principle of Yichud is the reason why we were brought out of Egypt.

This is also identical with the concept of accepting Hashem as a King - Ol Malchut Shamayim
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Chazal here question our ability to say ANYTHING positively about G-d, were it not for the fact that we see G-d
described in certain ways in the Chumash. This is a starting point for the Rambam’s ‘negative theology’ - see attached
extract from moreh Nevuchim 1:58

C] The Third Ikar: G-d’s Incorporeality

10.

The third principle that He has no physicality. This means that the ‘Oneness’ [in Ikar 2] is not physical and has
no physical strength, and is not affected by physical qualities, such as rest or movement, neither in essence nor
incidentally. Therefore the Rabbis negated in relation to Him and connectedness or separateness .... The
prophet said (Isaiah 40:18) ‘To whom could you compare G-d?” ..... For if He were physical then He would be
like any other physical body. All that is written in the holy books regarding physical descriptions of God, such as
walking, standing, sitting, speaking etc is allegorical. Thus the Rabbis said, "The Torah speaks in human
language”. And the Rabbis have already spoken at length on this issue. This is the third principle and is
attested to by the verse, "For you saw no image” (Devarim 4:15) i.e. you did not comprehend Him as a Being

with an image for, as we have mentioned, he is not physical nor has physical strength.
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God ‘appears’ to prophets in different ways - each grasping a little of the different manifestations of G-d in the universe
but, ultimately, man’s undestanding can NEVER grasp G-d
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Moshe requested from G-d at Sinai that G-d show him His ‘Kavod’. The Rambam explains that Moshe was seeking an
understanding of Hashem in a specific sense which would enable Him to see God as a separate entity. He was granted a
limited experience, being able to see G-d ‘from behind’ - i.e. somewhat distinguishable but not clear

14. How great then must be the offence of someone who has the wrong opinion of G-d Himself and believes Him to
be different from what He truly is i.e. ..... that He is corporeal.... Such a person is undoubtedly worse than
someone who worships idols in the belief that they, as agents, can do good or evil

Moreh Nevuchim 1:36
Why is corporealism worse than idolatry? How does avoda zara work - does it misunderstand G-d or connection with
G-d?




